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ABSTRACT 

This research explores the nexus of the removal of Black communities, beautification, 

and the growth of cities and highways from the perspective of African American communities 

within the state of Texas.  Following the Civil War, African Americans across the nation faced 

discrimination, racial violence, and Jim Crow laws preventing them from basic rights such as 

education and political participation. While this remains the case, there was a mass migration of 

freed African Americans that were able to form communities that thrived for over fifty years and 

were able to avoid much of this discrimination. This thesis seeks to tell the stories of Black 

communities that formed following the Civil War in Texas that were called Freedmen’s 

Communities and further argues that due to beautification and urbanization in white surrounding 

cities, these Freedmen’s Communities were dismantled, relocated, and ultimately destroyed. 
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INTRODUCTION 

TEXAS WOMAN’S UNIVERSITY AND THE STORY OF QUAKERTOWN 

Following the Civil War, African Americans faced challenges such as Jim Crow, 

discrimination, and violence. While this remains the case, there was a mass migration of freed 

African Americans that were able to form communities that thrived for over fifty years and were 

able to avoid much of this discrimination. This thesis will explore the dismantling of Black 

communities within the state of Texas known as Freedmen’s Communities. Each of these Black 

communities follows similar patterns of when they were established and how white cities 

surrounding these communities removed and displaced the citizens of them. Prior to their 

removal, these communities were able to sustain businesses, build schools and educate their 

youth, and ultimately create a new life for themselves post-Civil War. To set the stage, I will 

begin with the story of Quakertown in Denton, Texas.  

The City of Denton was incorporated in 1866 and around the same time, a group of 

African Americans began forming their own community within the city called Quakertown. This 

original settlement was called Freedman Town and was later renamed Quakertown in honor of 

the Quakers, a religious group known as early abolitionists. Quakertown was a fully functioning 

African American town within a town that was able to thrive without the help of the white city of 

Denton. 
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Just north of this African community, a women’s college, the College of Industrial Arts 

(CIA.). was established in 1901.1 Renamed Texas Woman’s University (TWU) in 1934, the 

college became significant to the evolution of women’s reform.  During an era where women 

were beginning to desire higher education, Texas Woman’s University sought to provide classes 

not only for learning domestic duties, but also for women to learn subjects such as history, 

science, math, and English.  As the college began to grow, so did the struggle to create a sense of 

culture amongst the student body and faculty on campus.  Becoming third president of the young 

University in 1914, F.M. Bralley sought to help this struggle and create an identity for CIA. 

As the president of CIA, Francis Marion Bralley was credited with much of the 

early successes and advancements of the college. Bralley was from Honey Grove, Texas, located 

about ninety miles southwest of Denton. Prior to becoming president of CIA, he had served as 

the superintendent of Fannin County public schools, which began his career in education. In his 

first year as president, the college awarded its first four-year degrees to three students. The 

degree programs included a Bachelor of Arts, Bachelor of Science, and Bachelor of Business 

Administration. Enrollment nearly tripled during the second decade of the college and unlike the 

presidents before Bralley, he was able to gain funding for additional dorms. Two new residence 

halls, Sallie B. Capps Hall and James H. Lowry Hall were built in 1918 and marked the 

beginning of a dorm row. As the university began to grow, so began its need to expand to make 

room for new residents.2 

 
1 Thompson, Joyce. Marking a Trail: A History of the Texas Womans University, 1. Denton, TX: 

Texas Womans University Press, 1982. 
2 Bridges, Phyllis. Marking New Trails: An Informal History of the Texas Womans University, 

16. Denton, TX: Texas Womans University Press, 2014. 



3 
 

In 1915, two events took place that defined Bralley’s presidency: the first was rewriting 

and reevaluating all courses and degree requirements and the second was the recognition of the 

institution by the State Department of Education as a “college of the first class.” In 1920, the 

college was informed by the Southern Association of Colleges and Secondary Schools that in 

order to obtain classification as a “liberal arts college, it would need to emphasize be placed on 

literary work.6 In response to this, extra curriculum was added to the school to make it more of a 

liberal arts college. Degree groups were added such as Art, Biological Sciences, Business 

Administration, History, Foreign Language, Music, Rural Arts, and Speech.3 

In his ten years as president, F.M. Bralley worked incredibly hard for his achievements 

within the school and was successful in the college becoming nationally accredited, expanding 

the campus, and adding necessary amenities, and overall creating a safe and beautiful 

environment for the women on campus.  By 1924, Bralley looked back at his accomplishments 

and stating:  

The college...is proud of the record it has made in the efforts to serve, broadly and 

helpfully, the State of Texas.  In the homes and in the communities, and in many of the 

suitable vocations for women, throughout Texas, are thousands of former students of this 

college, whose vision and leadership are recognized.  Their service makes Texas a better 

and safer place in which to live, and their influence for good will bless the oncoming 

generation of the state.4 

Leading up to 1924, the college went through many changes, one being a shift from women 

learning mainly domestic duties, to women becoming able to obtain a four-year bachelor’s 

 
3 White, E. V. Historical Record of the Texas State College for Women: The First Forty-five 

Years, 1903-1948., 15. Denton, TX: College, 1948. 
4 Bridges, “Marking a New Trail,” 16. 
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degree in other fields. The improvements that were made to the curriculum and the landscape of 

the school helped to form a sense of identity and culture.  

Meanwhile, the African American community of Quakertown right beside the college 

was also building identity and culture in conjunction with the changes that were taking place at 

the College of Industrial Arts. Quakertown was fully functioning with local businesses ranging 

from laundromats to barber shops. The first record of a public building in Quakertown was the 

Fred Douglass High School, which was the first freed African American school in Denton dating 

back to October 19, 1876.5 Anything that the town of Denton had, Quakertown had and by 1900, 

the town of Quakertown had five-hundred residents within its community.  Most citizens 

of Quakertown owned their own houses, and a handful had their own business, as well. Ford 

Crawford, for example, owned a grocery store and his son, Bert, ran the mortuary of the town.  

The only African American doctor lived in Quakertown and practiced medicine within 

the city, Dr. Edwin Moten. A local and beloved restaurant that was ran by Anthony Goodall was 

called Buffalo Bayou Café. Other residents of the community worked service jobs such as 

working in laundry or in white homes for low wages. Regardless of what the African Americans 

within Quakertown did for a living, they were a strong, tight-knit community who built the life 

they had from the ground up. This town was able to thrive from 1875 until 1921, when president 

 

5 “Remembering Quakertown: A Look into the Community That Once Was.” Denton County 

Office of History and Culture: Blog, March 8, 2021. 

https://dentoncountyhistoryandculture.wordpress.com/2017/04/21/the-history-of-

quakertown/.  
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of CIA, F.M. Bralley began advocating for the removal of Quakertown, endangering the 

existence of the town.6 

On the surface, Quakertown was uprooted to build a civic park, but looking closer reveals 

that the removal of Quakertown had reasons that were camouflaged by the park. Although an 

official removal campaign was not brought up until 1921, it was not a new idea. Plans for a civic 

park dated back to 1916, though there are very few articles about the actual location of the park. 

F.M. Bralley suggested Quakertown as the location for the new city park during the 

campaign. Additionally, women’s clubs were the frontrunners of the project to remove 

Quakertown. With the civic park and the safety of the university’s students in mind, these 

women had their mind set on the location of Quakertown for their project.7 

Quakertown was far from the only African American community to develop following 

the Civil War. Throughout the United States, hundreds of communities and towns of freed 

African Americans developed, all sharing similar characteristics to that of Quakertown. These 

communities thrived for several decades until outside forces such as beautification and 

urbanization threatened their existence. This thesis will explore the nexus of the removal of 

Black communities, beautification, and the growth of cities and highways, from the perspective 

of the African American communities within the state of Texas.  This perspective demonstrates 

 
6 Batsell, Jake. 2008. “Denton County Black History Museum to Feature Quakertown.” Dallas 

Morning News, The (TX), February 14. 

 
7 Powers Glaze, Michelle. The Quakertown Story. Denton, Tex: Historical Society of Denton 

County, 1991. 
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how African Americans were able to avoid discrimination and segregation for several decades 

following the Civil War through the building of communities. 

Chapter one, The Club Woman Paradox, explores the rise of the club woman movement 

across the United States, and, while remaining focused on the South, how women used clubs and 

organizations as a catalyst to become involved in politics within their communities. This 

chapter further explains the story of Quakertown and demonstrates how the women of Denton, 

Texas utilized their new right to vote to successfully remove the community and relocate it to 

South Denton.  

Chapter two, The Cost of Beautification, specifically discusses the beautification 

movement that swept the United States and will compare early beautification with gentrification 

in large cities. This chapter highlights how clubwomen attached themselves to the beautification 

movement during mass urbanization of the late nineteenth and early twentieth centuries, and 

how beautification and urbanization affected African American communities, such as 

Quakertown. The story of Freedman’s Town in Houston, Texas will be used as an example of 

how these moving parts played a role in the future of African American communities.  

Chapter three, The Beginning and the End of Freedmen’s Communities examines other 

examples of African American towns established following the Civil War in the state of Texas 

and outlines how each community ended. Like Quakertown, these communities thrived, sharing 

similar characteristics such as schools, churches, and businesses. This chapter outlines the rise 

and fall of these communities and offers a new perspective on African Americans in the South 

following the Civil War.  
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The conclusion, The Dallas Way and Beyond, shifts gears to discuss what is known 

as The Dallas Way. It highlights the efforts made in Dallas, Texas from the civil rights era to the 

present, to maintain, revitalize, and restore their African American presence within the city. The 

Dallas Way differed from other civil rights movements around the United States and what the 

community continues to do today to preserve the history of African Americans in Dallas. 

Lastly, I conclude with analyzing preservation efforts that are being made in Dallas, Houston, 

and Denton to restore the history of the lost African American communities of Texas. 
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CHAPTER ONE  

THE CLUB WOMAN PARADOX 

Introduction:  

 Following the Civil War, the South sought ways to deal with their defeat and create an 

image of the war that did not did not paint them in a negative light. It was through organizations 

such as the United Daughters of the Confederacy and Sons of the Confederate Veterans that 

southerners preserved the history of the Lost Cause. 

As the twentieth century approached, women across the United States began to use the 

club movement as an independent opportunity for education and to become involved in the 

politics of their community.8 Women’s clubs focused on civic endeavors, fine arts, education, 

and beautification. These activities gave women the opportunity to transfer natural skills out of 

the household and into the community. In the South, the objectives of women’s clubs often 

overlapped with the motives of groups such as the United Daughters of the Confederacy. Frances 

Battaile Fisk, from Abilene, Texas, also known as Mrs. Greenleaf Fisk, was one of the most 

active clubwomen of this time and serves as an example of this instance.9 

 Mrs. Greenleaf Fisk was a clubwoman and promoter of visual arts in Texas. Born Frances 

W. Battaile, Frances grew up in a Southern Methodist family in Texas. In 1895, Frances enrolled 

 
8 Linda D. Wilson, “Women's Club Movement,” The Encyclopedia of Oklahoma History and 

 Culture, https://www.okhistory.org/publications/enc/entry.php?entry=WO002. 

9 Victoria H. Cummins and Light T. Cummins. “Fances Battaile Fisk: Club Woman and 

Promoter of the Visual Arts in Texas.” Essay. In Texas Women: Their Histories, Their 

Lives, edited by Elizabeth Hayes. Turner, Stephanie Cole, and Rebecca Sharpless, 281–

301. Athens, Georgia: The University of Georgia Press, 2015, 284. 
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at Southwestern University in Georgetown, Texas and became a student at the Ladies’ Annex, 

which was a two-year program designed for women to become teachers at an elementary and 

secondary education level. During her college years, she became fascinated with fine arts and 

began to pursue curriculum in the subject beyond her program’s coursework.10 After completing 

the program, Frances accepted a teaching position in Georgetown. While volunteering at the 

local Methodist church, Frances met her husband, Greenleaf Fisk, who was visiting from the 

nearby town, Liberty Hill. 

 Greenleaf Fisk was an active member of the Democratic Party and editor of Liberty Hill’s 

local newspaper, the Liberty Hill Index. The two soon married and relocated to a town outside of 

Fort Worth, Texas named Eastland where Greenleaf Fisk became the editor of the local 

newspaper.11  While residing in Eastland, Frances developed an interest women’s clubs. There 

were two clubs within the town which attracted the wives of prominent men, giving them an 

opportunity to continue their education, learn leadership skills such as public speaking, and 

provided them with a social outlet. This is where Frances would begin her career in women’s 

club work.12 

 In the years to follow, Mr. and Mrs. Greenleaf Fisk relocated to Abilene, Texas, where 

Frances became a prominent club leader. Between 1923 and 1943, Frances served in leadership 

positions in seven Abilene clubs, including the Abilene Federation of Women’s Clubs and the 

district and state level of the Texas Federation of Women’s Clubs.13  While becoming involved 

in these clubs, Frances focused on beautification through the promotion of fine arts. She created 

 
10 Cummins and Cummins, “Fances Battaile Fisk,” 285. 
11 Cummins and Cummins, “Fances Battaile Fisk,” 286. 
12 Cummins and Cummins, “Fances Battaile Fisk,” 286. 
13 Cummins and Cummins, “Fances Battaile Fisk,”  288.  
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campaigns and fundraisers for permeant art buildings in the state capital, Austin, organized 

programs for various clubs on art topics such as “What Texas is Doing for the Development of 

Art,” and published her book, A History of Texas Artists and Sculptors.14   

 Like many other women across the United States at this time, Frances argued that the 

state of Texas needed more art museums for most of her club career. Frances believed that art 

was a way to bring her community together while adding beauty to the neighborhood at the same 

time.  Finally, in the late 1930s the Art Unit of the Abilene Woman’s Forum began to establish a 

public art museum within the city.  Not only did Frances help to promote the new art museum, 

but she helped to bring in traveling art exhibits to Abilene and other Texas cities.15  Frances was 

successful in beautifying cities within Texas by promoting visual and fine arts. Her passion 

allowed her to become a successful leader within women’s clubs in Texas and demonstrated how 

clubwomen in the South became involved in their community. 

 While Mrs. Greenleaf Fisk was a successful clubwoman who made a significant 

difference in her community, her values also overlapped with those of many southern women. 

Along with her passion for fine arts, Frances was an active member in the Daughters of the 

American Revolution and the United Daughters of the Confederacy and supported the teaching 

of the Lost Cause.16  Mrs. Greenleaf Fisk is but one example of how women of the South 

participated in clubs, worked to beautify their community, while simultaneously supporting 

segregation, and excluding African Americans from civic participation. 

 
14 Cummins and Cummins, “Fances Battaile Fisk,” 288. 
15 Cummins and Cummins, “Fances Battaile Fisk,” 291-294. 
16 Cummins and Cummins, “Fances Battaile Fisk,” 294. 
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 This chapter explores how southern women used clubs and organizations as a catalyst to 

become involved in politics and racialized agenda. Additionally, it will look at the connection 

between women’s control of public space, gaining political power, and how the women of 

Denton, Texas used this power to remove the African American community of Quakertown. 

While this chapter focuses on Quakertown and the women’s organizations within the city of 

Denton, Texas, it also draws parallels to southern women, in general, and their role in society 

during late nineteenth and early twentieth centuries.  Although women’s reform and civil rights 

movements often fought for the same things such as equal voting rights, education reform, and 

equality in the workplace, the two did not always coincide. The story of Quakertown 

demonstrates one such instance. 

The Rise of the Southern Clubwoman 

Origins of the Clubwoman 

Although women’s club culture became popularized in the late nineteenth century, the 

first women-only club can be traced back to 1868. Journalist Jane Cunningham (J.C.) Croly, 

along with other women writers, attempted to attend an all-male press club that was honoring 

Charles Dickens. Upon arrival, the group of women were denied admission base on their gender, 

which led to the creation of the first women’s club.17 On April 18, 1868, Croly along with her 

colleagues Josephine Pollard and Fanny Fern Parton founded Sorosis, which meant “sisterhood” 

or “unity.”18  Founder J.C. Croly defined the objective of Sorosis, 

 

17 “History and Mission.” GFWC. Accessed November 6, 2020. 

https://www.gfwc.org/about/history-and-mission/.  

18 “History and Misson.” 
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The object of this association is to promote agreeable and useful relations among women 

of literary and artistic tastes. It is entirely independent of sectionalism, or partnership. It 

recognizes women of thought, culture, and humanity everywhere, particularly when these 

qualities have found expression in outward life and work. It aims to establish a kind of 

freemasonry among women of similar pursuits, to render them helpful to each other, and 

over the barrier which custom and social etiquette place in the way of friendly 

intercourse.  It affords an opportunity for the discussion among women, of new facts and 

principles, the results of which promise to exert an important influence on the future of 

women and the welfare of society.19 

Between 1870 and 1890 women across the country began to form literary clubs like 

Sorosis to discuss topics such as plays, books, and poetry. Most of these women were older and 

became involved in these clubs because they felt they were able to study these subjects without 

deserting their valued domestic characteristics.20  These early clubs were not career paths nor 

were they involved in political movements. Although, literary clubs provided women with skills 

such as public speaking, research, and writing along with a strong sense of sisterhood.21 

As the women’s movement began to gain recognition, women’s club culture began to 

shift. The movement that was once seen as radical, was gaining mainstream momentum and the 

demands for women’s suffrage grasped the attention of clubwomen everywhere. Not only did the 

women’s movement advocate for suffrage, but it also supported higher education and better 

colleges for women, better wages and careers, more reasonable clothing and home care, greater 

church involvement, and temperance concerns. 22   

 

19 Jane Cunningham Croly, Sorosis: Its Origin and History. (New York: Arno Press, 1975), 10. 

20 Karen J. Blair, The Clubwoman as a Feminist: True Womanhood Redefined, 1868-1914, (New 

York,: Holmes & Meier Publishers, Ltd., 1980), 57. 

21 Blair, Clubwoman as a Feminist, 58. 
22 Blair, Clubwoman as a Feminist, 59. 
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The women’s movement offered involvement from various types of women and once 

literary clubs began to participate in the movement, single and married women alike began to 

join these women’s clubs. Eventually clubs began to expand from simply literary clubs to 

meeting about women’s rights, politics, and community endeavors. Whether women were 

seeking freedom from at home responsibilities, dissatisfaction with their home life, or to be 

around similar minded women, this growing club culture became appealing to them.23  

On the twenty-first anniversary of Sorosis, Jane Croly gathered women’s clubs from 

across the United States to engage in a national federation.  At this convention, sixty-three clubs 

met in New York City and on April 24, 1890, they officially formed the General Federation of 

Women’s Clubs (GFWC) by ratifying the GFWC constitution.24  Since the birth of the General 

Federation of Women’s Clubs, there have been branches created in communities throughout the 

United States. In an article in a women’s magazine published in 1904, W.F. Dix noted that in 

almost every city and town there “is a well-organized woman’s club composed usually of 

representative women in the social world—women of wealthy, culture and education.”25  These 

clubs would quickly become central to women’s involvement in their community and politics. 

United Daughters of the Confederacy: 

Following the Civil War, the South began to struggle with who it was and what its 

purpose was. Having lost the war and experienced the end of enslavement, there was now a 

 
23 Blair, Clubwoman as a Feminist, 60. 
24 “History and Mission.” GFWC. Accessed November 6, 2020. 

https://www.gfwc.org/about/history-and-mission/. 
25 W. F. Dix, 1904. "A SUGGESTION FOR WOMEN'S CLUBS." Town & Country, Jan 30, 

2017. https://proxy.wichita.edu/login?url=https://www-proquest-

com.proxy.wichita.edu/docview/2116861798?accountid=15042. 
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question of what the New South would become. During these years following the Civil War, the 

South would begin to construct a new identity concentrating on the ideology of the “Lost Cause.” 

The “Lost Cause” belief celebrates the beauty of the South and picturesque plantations, while 

supporting a racial hierarchy where white supremacy was on top. 26  Women of the South became 

a vital component in this movement to help protect the identity of the South and keep the 

memory of the “Lost Cause” alive. 

The greatest way that women played a part in the preservation of the memory of the 

“Lost Cause” was by participating in various organizations such as the United Daughters of the 

Confederacy (UDC.)  The organization was founded in 1894 by women who were descendants 

of Confederate veterans of the Civil War.27  The purpose of the UDC was to memorialize and 

validate the Confederate cause, maintain southern Confederate identity, and preserving the 

“social status quo” of the South.  Women of the middle and upper classes participated in this 

organization to show their support of the “Lost Cause.”  Although this organization did not label 

themselves as a political group, this quickly became a way for women’s voices to be heard and 

for women to participate in local and community politics.28 

 

26 Mathew A. Speiser, “Origins of the Lost Cause: The Continuity of Regional Celebration in the 

White South, 1850-1872” {essays in history}, November 13, 2018. 

http://www.essaysinhistory.com/origins-of-the-lost-cause-the-continuity-of-regional-

celebration-in-the-white-south-1850-1872/.  

27 Julie Holcomb, "United Daughters of the Confederacy," In American Civil War: The Definitive 

Encyclopedia and Document Collection, ed. Spencer C. Tucker, 2011-2012. Vol. 5. Santa 

Barbara, CA: ABC-CLIO, 2013. Gale eBooks (accessed October 23, 

2020). https://link.gale.com/apps/doc/CX3160502446/GVRL?u=ksstate_wichita&sid=GVRL&x

id=58c4623e. 

28Holcomb, “United Daughters of the Confederacy.” 
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The Southern Clubwoman 

Although the GFWC was founded in New York, the federation quickly spread to the 

South, where southern women would begin to use women’s clubs in their own way. Like their 

northern counterparts, southern women utilized clubs to become involved in their communities. 

But unlike northern club members, southern women set their Confederate roots as the foundation 

for the clubs. While these clubs focused on issues such as education, beautification, and 

women’s suffrage, these same clubs simultaneously helped to promote segregation, teach youth 

about the “Lost Cause,” and worked to maintain white supremacy within communities.  

Many early white women’s clubs in the South naturally consisted of women or daughters 

of the Confederacy because they were born during or shortly after the Civil War. Furthermore, 

the United Daughters of the Confederacy formed only four years after the General Federation of 

Women’s Clubs formed. Consequently, it was unavoidable that the UDC, southern culture, and 

women’s clubs would overlap. Throughout the South this became very evident, one example 

being in Charleston, South Carolina. 

Mary and Louisa Poppenheim were sisters from Charleston and editors of a women’s 

journal, the Keystone. The Keystone was promoted by the sisters as a journal “by and for 

southern women” and was used as a tool for many state federations of women’s clubs and 

divisions of the UDC.29 Within this journal, one could find editorials, club news, short fiction, 

book reviews, and articles on social reform, women’s organizations, education, and southern life 

 
29 Joan Marie Johnson, ""Drill into Us... the Rebel Tradition": The Contest over Southern Identity in 

Black and White Women's Clubs, South Carolina, 1898-1930," 66 no. 3 The Journal of Southern 

History (2000): 533. Accessed November 9, 2020. doi:10.2307/2587867. 
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in general.30  The two sisters understood and accelerated the relationship between the UDC and 

the state federations of women’s clubs in the South by publishing articles and news directed 

toward both groups of clubwomen throughout the South. Additionally, Mary served as state 

president of the UDC, while Louisa became the South Carolina Federation of Women’s Clubs 

president. 31   With the publication of the Keystone, the Poppenheim sisters illustrated how the 

southern branches of the GFWC and the UDC overlapped as it was used as an official structure 

for clubwomen and the UDC in multiple states including North Carolina, Mississippi, Florida, 

and Virginia.32 

With the help of women’s clubs, the UDC devoted their time to constructing Confederate 

monuments and writing history that would be taught to the southern youth.33  In Richmond, 

Virginia, the United Daughters of the Confederacy were given the responsibility to design a 

monument for Jefferson Davis in November of 1899. The New York Times made the statement: 

Taylor Ellyson, President of the Jefferson Davis Monument Association, appeared before 

the convention of the United Daughters of the Confederacy and presented the resolution 

adopted by the United Confederate Veterans, asking the United Daughters to assume the 

responsibility of raising a monument to the memory of Jefferson Davis…The cornerstone 

of the proposed monument was laid in Monroe Park, in this city, in 1896, and it is 

designed that it shall be a memorial not only for Mr. Davis, but of the ‘lost cause.’  The 

monument fund is in the hands of the association and camps amounts to some $20,000. 

The Daughters are at liberty to change the design that had been agreed upon.34 

 

30 J. M. Johnson, (2016, October 24). Poppenheim, Mary Barnett, and Louisa BOUKNIGHT 

POPPENHEIM. South Carolina Encyclopedia. 

https://www.scencyclopedia.org/sce/entries/poppenheim-mary-barnett-and-louisa-

bouknight-poppenheim/. Check CMS on proper citation 

31 Johnson, “Poppenheim, Mary Barnett, and Louisa,” 533. 
32 Johnson, “Poppenheim, Mary Barnett, and Louisa,”. Page number? 
33 Johnson, “Poppenheim, Mary Barnett, and Louisa,” 528. 

34 "JEFFERSON DAVIS MONUMENT.: UNITED DAUGHTERS OF THE CONFEDERACY 

BECOME RESPONSIBLE FOR IT." 1899.New York Times (1857-1922), Nov 11, 2. 
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The UDC was aware that the biggest way that they can uphold the values of the Confederacy in 

their community was by preserving the history of the “Lost Cause.”   

Because the goals of clubwomen focused on education, the UDC used this platform to 

legitimize the history of the South through monuments and the writing of textbooks.  One 

example of this was the creation of children’s aides called Children of the Confederacy, which 

intended to “tell the truth to children” by presenting a version of the Civil War within the 

perspective of southern romanticism.35  The overlap of members of the UDC and the GWFC 

would become the foundation for how women in the South would play a role in politics and have 

their voices be heard. Clubwomen of the South would become political powerhouses and 

although much of what these women did for their community would be beneficial, their 

Confederate roots would still peak through the surface. 

Denton Clubwomen and the Removal of Quakertown 

Denton Clubs: 

 The two most prominent women’s clubs in Denton, the Ariel Club and the Woman’s 

Shakespeare Club of Denton, Texas, sought to add culture by focusing on education, literature, 

and improve their communities. The Ariel Club was the oldest solely women’s club in Denton, 

which was founded in 1891 as the Ariel Literary Society. The Ariel Club’s mission is to “further 

the common good and general welfare of the Denton Community by promoting broader culture 

 

https://proxy.wichita.edu/login?url=https://www-proquest-

com.proxy.wichita.edu/docview/95707534?accountid=15042. Check CMS for proper citation 

format 

35 A. L. Coleman, (2019, November 28). John Kelly, The Civil War and America's Textbook 

Debate. Time. https://time.com/5013943/john-kelly-civil-war-textbooks/.  
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and the mutual improvement of its members in literature, music, and other subjects of special 

interest to its members. The club’s purposes are exclusively charitable, educational, and 

literary.”36 Many members of the Ariel Club were married to prominent men in Denton and 

through their volunteer pursuits and civic activism, these women became prominent themselves.  

In fact, most of the street names in Denton, Texas are named after founding members of the 

Ariel Club including Williams, Mounts, Wright, Hann, Brooks, Allen, Smith, Long, Coit, 

Carroll, and Edwards.37 

The Shakespeare Club was a national club that began in Avon, Illinois in 1894 as a way 

for women to get together with a goal of memorizing, analyzing, and acting out the plays of 

William Shakespeare.38 Soon the club grew to represent more than just literature. The club had a 

passion the influence of reading and education advocating for women and children education, 

women’s suffrage, and city beautification. The Shakespeare Club in Denton, Texas was founded 

in 1899 and achieved many goals such as fundraising enough money to install drinking fountains 

in every school in the city of Denton.39 

 
36 “Ariel Club.” Denton Woman's Club, August 22, 2015. https://dentonwomansclub.org/ariel-

club/.  

37 Caraway, Georgia Kemp, Caraway, Legendary Locals of Denton, Texas (Charleston: 

Legendary Locals, 2014), 10. 

38 “The Beginning of Women's Clubs in Denton,” Denton County Office of History and Culture: 

Blog, October 5, 2019, https://dentoncountyhistoryandculture.wordpress.com/2019/10/11/the-

ariel-club-and-the-shakespeare-club/. 
39 “The Beginning of Women's Clubs in Denton,” Denton County Office of History and Culture: 

Blog, October 5, 2019, https://dentoncountyhistoryandculture.wordpress.com/2019/10/11/the-

ariel-club-and-the-shakespeare-club/.. 
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In 1913, the Ariel Club and the Shakespeare Club, along with eight other women’s clubs 

in Denton came together to form the City Federation of Women’s Clubs.40 The federation took it 

upon itself to solve community issues such as unsanitary conditions and city cleanups and 

beautify the city of Denton. The federation added public fountains to parks and downtown 

Denton for men, women, and dogs to utilize as drinking water. Additionally, the women’s 

federation advocated for paved roads, better automobile regulation, a new school building as 

well as a new city hall building that had an auditorium included, and public restrooms for 

women.41 

Not only did the federation press for city improvements, but the federation endorsed the 

woman’s suffrage amendment as well. It was with the help of this group of women that the 

woman’s suffrage amendment was passed in Denton, Texas on May 24, 1919.42 Clubwomen in 

Denton urged the city commission to secure street signs as well as fought for a hospital in 

Denton. Although these women did not work alone in achieving these civic advancements, it was 

because of their pressing efforts that these improvements were made.43 

Women’s Vote Against Quakertown: 

The women’s clubs in Denton, Texas were responsible for many civic and political 

advancements in their community. Although many of the endeavors of the Denton women’s 

 

40 “The Denton Women's Club Building Scene of Many Activities: 4,000 Club Women Aid All 

Civic Endeavors.” Denton Record-Chronicle, January 18, 1959, 35. 

41“The Denton Women's Club Building Scene of Many Activities: 4,000 Club Women Aid All 

Civic Endeavors.” Denton Record-Chronicle, January 18, 1959, 35. 
42“The Denton Women's Club Building Scene of Many Activities: 4,000 Club Women Aid All 

Civic Endeavors.” Denton Record-Chronicle, January 18, 1959, 35. 
43“The Denton Women's Club Building Scene of Many Activities: 4,000 Club Women Aid All 

Civic Endeavors.” Denton Record-Chronicle, January 18, 1959, 35. 
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clubs focused on making the city of Denton a better place to live, the women’s clubs of Denton 

also participated in other efforts, such as the removal and segregation African American 

community within the city, Quakertown. 

The City Federation of Women’s Clubs discussed the removal of Quakertown and 

supported it for many reasons. Located near Texas Woman’s University, the president of the 

school, F.M. Bralley, felt that with an African American community located so closely to the 

school was steering away potential students from attending. The Denton Record-Chronicle 

described the African American community as an “eye sore” and stated that there had been talk 

to remove the community for many years before it was voted to be uprooted due to its 

unattractiveness.44 

 Alma Clark, a local African American resident of Denton had close ties to Quakertown. 

Her husband, Reverend Willie Clark, grew up in Quakertown and remembered vividly being 

uprooted from their spot by Texas Woman’s University. In an interview for the University of 

North Texas Oral History Department, Miss Clark discussed reasons that her late husband had 

shared with her on why Quakertown was uprooted: 

Well, it really wasn’t the park but how it came about being a park, according to 

my husband. The Texas Woman’s University, now, but then it was known as the 

CIA(College of Industrial Arts,) which was an all-girls white school.  And it was 

necessary for them to come through Quakertown to get to downtown Denton…to 

walk from the CIA college to come to downtown Denton…the president of CIA 

college at the time was saying it was brought to his attention that more girls 

 

44 “Park Pride of Denton People: Developed from Negro Settlement” Denton Record-Chronicle, 

September 19, 1930, 5. 
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would come and enroll in the college if they didn’t have to pass through the black 

community.45 

Because African American communities were viewed as dangerous and run down, the idea that 

young women had to walk through Quakertown to get to school became a validation for why the 

civic park should be built in place of Quakertown. 

At the time of Quakertown’s removal, F. M. Bralley was focused on enhancing the 

aesthetic of CIA and gaining national attention to the school. In March 1921, Bralley presented a 

petition at the Denton city commission meeting to hold a bond election to obtain all the land that 

was incorporated by Quakertown and turn it into a city park.46   

As word spread to the citizens of Quakertown, many wondered where they would go. 

This uncertainty led to many of the older residents leaving Denton altogether. Some members of 

Quakertown protested and would plead their case to the city commission.47  In May 1922, the 

city began the removal of Quakertown. By June, the houses of the citizens who chose to stay in 

Denton were moved to a plot of land southeast of Quakertown and the area became known as 

Solomon Hill.48  Many of the third and fourth generation African Americans related to 

Quakertown citizens still live in Solomon Hill today. 

The City Federation of Women’s Clubs helped and supported the City of Denton 

uprooted the community of Quakertown.  The election to remove Quakertown happened only a 

 
45 Alma Clark, oral history interview by Sherelyn Yancey, Archives and Rare Books 
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48 The Quakertown Well: Historical Archeology. Accessed May 3, 2019. 
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year after women had obtained the right to vote. Passed by Congress on June 4, 1919, and 

ratified officially on August 18, 1920, the 19th Amendment was added to the federal constitution, 

granting women the right to vote.49 This was a major achievement for women and the victory 

had taken decades to accomplish. With that being said, the years to follow, women would 

participate in elections and play vital roles in the outcome of these elections.  

 Women in the City of Denton would finally have their voice heard during the election to 

build the civic park where Quakertown was located. Of the population of Denton that had the 

right to vote, 607 cast ballots, women casting 367 votes, nearly 61 percent of the vote.50  

Members of the City Federation of Women’s Clubs, which was made up of primarily female 

faculty members and wives of faculty members, conducted a house-to-house canvas to 

encourage women to vote in the election to uproot Quakertown. It was with the spearheading of 

the clubwomen of Denton, Texas that the removal of Quakertown and the establishment of a new 

civic park would become successful. 

 In addition to the removal of Quakertown, the City Federation of Women’s Clubs was 

also responsible for the installation of a Confederate monument within the town square.  In 1909, 

clubwoman and UDC president Katie Daffan, held an open meeting to discuss the construction 

of a monument of a Confederate soldier in the lawn of the Denton courthouse.51  Four years later, 

 
49 "19th Amendment to the U.S. Constitution: Women's Right to Vote (1920)." Our Documents - 

19th Amendment to the U.S. Constitution: Women's Right to Vote (1920). Accessed May 06, 

2019. https://www.ourdocuments.gov/doc.php?flash=false&doc=63. 
50 Glaze. 

51 Samantha McDonald, “Statue Reminds Residents of Post-Civil War Years,” North Texas 
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the UDC began to raise money to fund the installation of the statue.  These efforts were 

successful, and the monument arrived in Denton in 1918.52 

 While Quakertown is an extreme illustration of how clubwomen in the South worked to 

maintain the racial hierarchy in their town while simultaneously making improvements to the 

community, it demonstrates how women were able to assert power within their community and 

over public spaces.  The clubwomen of Denton were a central part as to why Quakertown was 

removed. These women are an example of a wider phenomenon that took place throughout the 

South. 

Conclusion: 

 While the White southern women’s clubs did not include African American women in 

their specific clubs, the club movement was not something that was only utilized by white 

women during the twentieth century.  Many black women became prominent club members to 

combat racial issues, inner city and community issues, and to become involved in politics.  Many 

African American clubwomen fought for anti-lynching laws and gave lectures on political 

defense against police brutality and discrimination.53  The prominence of African American 

clubwomen as well as the black response to the removal of communities will be discussed 

further in chapter three. 

Although women’s clubs were a trend in the late nineteenth century and early twentieth 

century across the United States, the white clubwomen of the South were unique because of their 

 
52Samantha McDonald, “Statue Reminds Residents of Post-Civil War Years,” North Texas 
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Confederate roots. Both the founding of the Daughters of the Confederacy and the General 

Federation of Women’s Clubs took place after disenfranchisement and segregation had become a 

way of life within the United States. This way of living was already instilled in clubwomen, 

making it predictable that these clubs excluded African Americans and often worked against 

them. 

 The clubwomen of the South were nearly all daughters of the Confederacy and members 

of the organization, United Daughters of the Confederacy. Because the UDC had similar goals to 

the women’s clubs, they were able to use these clubs as a foundation to keep the history of the 

“Lost Cause” alive through the control of education, writing and books, and the erection of 

Confederate monuments. Additionally, these clubs were used as a platform to fight for women’s 

rights and women’s suffrage, which also was exclusive to white clubwomen. 

 The story of Quakertown validates every facet of clubwomen in the South. It 

demonstrates how women utilized their right to vote to make a change in their community and 

shows the influence that clubwomen had regarding civic endeavors. Additionally, the removal of 

Quakertown illustrates a broader picture of other Freedmen’s Communities throughout Texas. 

The clubwoman movement and the beautification movement were contributing factors to the 

segregation and removal of black communities throughout the South and specifically within the 

state of Texas. 

 The following chapter specifically discusses the beautification movement that swept the 

United States and make a comparison between the early beautification movement and 

gentrification within large cities. The story of Quakertown took place as the City Beautiful 

movement began to gain popularity throughout big cities. Clubwomen began to spearhead the 

City Beautiful movement to combat a massive spark in urbanization. With the rise of City 
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Beautiful, African American communities would become at risk not only in the state of Texas, 

but throughout the nation.  
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CHAPTER TWO  

THE COST OF BEAUTIFICATION 

Introduction: 

 Most Americans in the twenty-first century know and understand the term 

“gentrification.” Although the term was not popularized in America until the late 1990s, 

gentrification dates to the 1960s in post-war London. In 1964, a German sociologist named Ruth 

Glass coined the term gentrification to describe changes that she witnessed in downtown London 

regarding the social structure and housing market: “One by one, many of the working-class 

quarters of London have been invaded by the middle classes…once this process of 

‘gentrification’ starts in a district it goes rapidly until all or most of the original working class 

occupiers are displaced and the whole social character of the district is changed.”54  The term 

derived from the British upper-class “gentry” who took over older neighborhoods and renovating 

them into new, updated neighborhoods for the wealthy.55   

 Glass described improvement of housing stock and changes in housing tenure from 

renting to owning as key characteristics of gentrification.  Additionally, Glass stated that 

gentrification removed and displaced a lower-income population to bring in middle and upper-

class individuals.56  Ruth Glass’s description of gentrification can be argued to phenomena that 

 

54 Ruth Glass, ed. London: Aspects of Change. London, United Kingdom: Centre for Urban 
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has been taking place throughout the United States far before the 1990s or the 1960s when the 

term was coined.  

Following the Civil War, there was a massive wave of relocation from rural areas into the 

city.  Beautification or, as the early movement that swept the nation was called, the City 

Beautiful movement, began as a direct result of urbanization and industrialization.  The massive 

migration to cities and the shift away from rural to urban areas caused new issues such as 

poverty, disease, filth, and dirtiness within cities.  The City Beautiful movement sought to solve 

these issues by providing cleaner alternatives, massive city cleanups, new buildings, parks, 

gardens, and public spaces in general. 

 The phenomenon of reviving cities took place across the United States, and oftentimes 

African American communities were targeted by this process.  Freedmen’s Town of Houston, 

Texas was a clear example of how African American communities in the South were affected by 

beautification and later, gentrification.  Like Quakertown, Freedmen’s Town was a thriving 

African American community located within the city of Houston until the desire to remove the 

community became necessary by white people to revive the city.  By cleaning up and 

“beautifying” the cities, the Black communities that surrounded these areas would ultimately be 

what were targeted and removed. 

As discussed in the previous chapter, the southern clubwomen rose to power and were 

able to utilize their Confederate roots to seize public space, excluding African Americans. In 

Denton, Texas, the City Federation of Women’s Clubs used the right to vote and their role as 

clubwomen to spearhead the removal of Quakertown and the establishment of a new civic park 

in its place. Quakertown was one of many African American communities that succumbed to 

beautification in the early twentieth century. The focus of this chapter is to examine how 
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southern clubwomen and the early beautification movement were a prelude to future 

gentrification.     

This chapter will analyze the women’s beautification movement of the early twentieth 

century in conjunction with urbanization and future gentrification.  The purpose of beautification 

was to combat urbanization by cleaning up the city and adding greenery. Although the focus will 

be centered around Freedmen’s Town, it is necessary to examine the movement across the 

United States to see how the movement led up to the removal of this black community. By 

concentrating on Quakertown and Freedmen’s Town it can be determined that both 

beautification and gentrification often targeted African American communities. 

From Beautification to Gentrification: 

The City Beautiful Movement and Clubwomen Across America: 

Urbanization is defined as “the process by which large numbers of people become 

permanently concentrated in relatively small areas, forming cities.”57  Although the act of 

urbanization had been taking place for centuries, the first and second industrial revolution within 

the United States caused large groups of individuals to flock to the city in hopes of prosperity 

and job opportunity. In a study conducted by the National Bureau of Economic Research, the 

urban population of the United States increased from 9 percent to nearly 56 percent between 
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Resource] 

 



29 
 

1830 and 1930.58 This statistic illustrates the extreme increase in urbanization within the United 

States as a probable cause from the industrialization that was taking place during this time frame. 

 With industrialization came an increase in dirtiness, crowdedness, and disease.  As a 

result of this “ugliness,” groups—especially women’s clubs—began to work toward improving 

their cities. In 1893 at Chicago World’s Fair, an exhibit demonstrated an ideal urban setting with 

“white classical architecture in a formal symmetrical arrangement with canals and lagoons” 

designed under the direction of Daniel H. Burnham and Frederick Law Olmsted.”59 As a way to 

combat the growing sense of ugliness within large cities, Burnham created organizational 

systems for city planning that did not exist at this time. Many who attended this fair came home 

with a new idea and vision of a beautified city. This exhibit would become the catalyst for the 

City Beautiful movement. 

 City Beautiful was a movement that began to take place in cities across the United States.  

The goal of the City Beautiful movement was to improve city areas and make the conditions 

more sanitary. Improvements that were common within the cities included newly constructed 

architecture, streets lined with trees, and public parks being incorporated with statues and 

fountains. 60 Other demands incorporated paved and well-lit streets, underground wiring, garbage 

collection, and sufficient water and sewer systems.61   
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The supporters of City Beautiful viewed the process of urban beautification as a reform 

movement believing that the physical atmosphere of cities was influential on human behavior.62  

The philosophy of City Beautiful centered around improving living conditions within urban areas 

to instill moral and civic virtue into those who populated the city.63 Although women were not 

the only group involved with City Beautiful, this philosophy was especially attractive to women 

who were already working toward improving  these same areas of their community. Thus, city 

beautification was a main concern throughout women’s clubs in America. 

 Sallie Souhall Cotten, from North Carolina, was one of the many individuals who 

attended the Chicago World Fair in 1893. Cotten was the founder of the North Carolina 

Federation of Women’s Clubs in 1902 and she made it a club priority to begin city improvements 

across the state.64 Cotten believed that North Carolina would benefit from beautification due to 

highly populated cities that were centered around textile mills.65  By 1912, there were ninety-five 

women’s clubs working across the state toward city beautification. The women gave out awards 

for the most beautiful flowers along streets, raised money to fix up schoolyards, and encouraged 

local governments to clean up the streets and sidewalks as well as create civic parks.66  This 
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demonstrates how women were the forefront of the beautification movement that was sweeping 

the nation. 

 In Atlantic City, New Jersey clubwomen strived to “make Atlantic City a national 

example of what can be done for beautification by united effort.”67 The clubwomen in the city 

organized and founded the City Beautiful League and gained support from prominent 

government leaders throughout the town.  Additionally, in Harrisburg, Pennsylvania women 

came together in 1898 to form a Civic Club with the goal “to increase the public interest in all 

matters relating to good citizen and to promote a better social order; to increase and promote 

public and general education; to advance the interests of public welfare and public health; to 

foster in and promote civic, patriotic and social work; and to encourage cultural interests in the 

community.”68 This notion was seen during the removal of Quakertown and the building of the 

civic park in the city of Denton. 

 City Beautiful is widely celebrated for the progress the movement made regarding parks 

and city cleanups. Although this movement was successful in adding beauty to many cities 

across the United States, many historic communities, specifically those of immigrants and 

African Americans, were wiped away. The case of Harrisburg, Pennsylvania serves as an 

example of this phenomenon. Harrisburg’s City Beautiful movement was first suggested by Mira 

Lloyd Dock, a woman who delivered a speech in 1900 embodying the “new woman,” a woman 
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who was leaving parlor studies for useful community duties. 69 Dock believed that the “new 

woman” should shift her focus from household duties to becoming well-educated with an eye for 

community change and social involvement.70 The way that women could do so was by becoming 

involved in the new movement that was gaining momentum, City Beautiful. 

 Dock’s speech prompted groups and individuals to begin a multitude of projects for 

improvement within the city. Many of these projects included paved streets, a city hall, updated 

sewage, and the establishment of city parks.71 The biggest park project that took place in 

Harrisburg was the construction of the Capitol Park. In 1910, the location for Capitol Park was to 

be in what was previously the Eighth Ward. The Eighth Ward was home to 37 percent of African 

Americans at the time.72 Furthermore, the Eighth Ward housed a majority population of Jewish 

Americans within the city. These citizens had built a life, jobs, and families within the 

community, only to be all displaced by 1917.73 The Capitol Park has gained praise throughout 

the community, though many neglect the fact that several families and businesses were thriving 

in the same place that it stands today. 

No matter which city and state the City Beautiful movement took place in, it always had 

the same goal and philosophy: If a city’s atmosphere were clean, new, and renovated, there 

would be less crime and less social problems. As a result, African American communities such 
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as Quakertown and Harrisburg were at risk of being uprooted. In the future, this same philosophy 

and comparable tactics would be applied to gentrification efforts. 

From City Beautiful to City Efficient: 

 Although City Beautiful became a widespread movement throughout the United States, 

the movement began to shift focus throughout the early twentieth century. The City Efficient 

also known as City Practical movement began to place an emphasis on efficiency and economy 

as opposed to beauty.74 Many projects of the City Efficient movement were like the City 

Beautiful movement such as park planning and building civic centers, but others differed putting 

efficient land use for transportation and housing first rather than beautifying areas. 

While the new city planning still maintained certain aspects of the early City Beautiful 

movement, there were also some new components added to the discourse of civic endeavors. 

One new project tackled traffic and transportation issues. Another new component included the 

development of zoning laws. Zoning laws were used to place limits on where and what type of 

development could take place within cities.75 These new laws gave city planners a larger control 

over private property. Additionally, cities needed to increase the powers to finance 

improvements which included increasing debt limits and distributing specific appraisals for 

projects.76 

From City Beautiful to City Efficient, these movements would shape city planning 

around an urban environment and attempt to solve newfound issues that came from massive 

migration and the industrial revolutions of the nineteenth century. Clubwomen attached 
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34 
 

themselves to civic activities and helped early stages of the City Beautiful movements to 

progress and spread throughout the United States. Although the name of the movement, City 

Beautiful, was dropped, beautification continued to be a large part of city planning and 

clubwomen would continue to be involved in civic beautification projects throughout the years to 

come. Lastly, the new advancements of city development from the City Efficient movement 

would allow for city planners to have more control over public and private space which would 

lead to the ability to gentrify cities in the years to come. 

The Fourth Ward of Houston, Texas: 

The Story of Freedmen’s Town 

Following the trend of other freedmen communities, African Americans migrated into the 

city of Houston, Texas and built a community within the Fourth titled Freedmen’s Town. By the 

end of the nineteenth century, Freedmen’s Town had become a flourishing and self-sustaining 

community that was occupied by the city’s first black lawyers, educators, librarians, doctors, and 

pastors.77 The community of Freedmen’s Town not only was home to professional African 

Americans, but also was responsible for building schools, hospitals, businesses, churches, and a 

black branch of the Carnegie Library.78 The New York Times described Freedmen’s Town as: 

The neighborhood was founded by former slaves, and at one time was one of the most 

vibrant black communities in the country, full of stores, night clubs, theaters, carefully 

built wooden homes, and brick and cobblestone streets.79 

 
77 Carol McDavid, "When Is "Gone" Gone? Archaeology, Gentrification, and Competing Narratives 

about Freedmen's Town, Houston." 45, no. 3 Historical Archaeology (2011): 75. Accessed November 
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The community of Freedmen’s Town was lively and successful, with no need to be revitalized 

and replaced. Although Freedmen’s Town had significant social and economic prosperity, it was 

still limited by a segregated atmosphere that denied Black Houstonians access to most city 

services. 

Freedmen’s Town thrived until the 1930s when the Central Business District of Houston 

began to expand into the region that the community was located. In 1939 a new housing 

development designed by Karl Kamrath began construction. It was titled the San Felipe Courts 

and were built under the New Deal as low-income housing developments for white citizens of 

Houston.80  San Felipe Courts was later renamed Allen Parkway Village and has been glorified 

by architects and studies on modernization of cities. Although the housing development was 

highly praised, the fact that an entire African American community was uprooted to establish the 

development tends to get overlooked.  Just like Quakertown, Freedmen’s Town was a direct 

target of these movements and was not viewed as an important part of Houston, resulting in its 

destruction. 

The Fourth Ward of Houston, Texas was home to over seven-thousand African 

Americans.81 The area that they inhabited was often viewed as Houston’s own “Harlem-like 

environment due to the energetic nightlife and the busy daytime business district that included 

several Black-owned shops and stores .”82 Although the community was vibrant and lively, it 
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was later described by many city planners as the slums of Houston. The shift from the thriving 

Freedmen’s Town community to the desire to reestablish the Fourth Ward derived from 

Houston’s major population boom that took place in the 1930s. Unlike many cities that often 

consider population growth something that might affect its character, the New York Times 

described “Growth” to be a “civic mantra” of Houston, Texas.83 

 Rather than allowing the African American community itself to grow, whites refused to 

sell property to African Americans of the Fourth Ward, making growth for their community 

extremely difficult.84  One city developer, a chairman of a new Houston Housing Authority, 

described the slum housing of the Fourth Ward as a health threat: 

I would not want the servant who comes to my house to care for my children or cook my 

meals to live in such a place. I would not want an employee of a laundry who lives in one 

of those disease breeding slums to handle the clothing that I will wear.  It is for the good 

of our health and welfare that these areas be cleaned up and the entire housing authority 

committee is determined to do this.85 

The new HHA would be who would spearhead the removal of the houses and neighborhoods of 

the Fourth Ward.  Although the reasoning was seemingly to benefit the city and the health of its 

patrons, it was at the expense of the community that was already living there. The City of 

Houston did not find Freedmen’s Town to be a necessary part of the community and felt that the 

seemingly rundown area could be revitalized for other uses. 
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The process to remove Freedmen’s Town began with building new housing 

developments and continued through the 1950s with the construction of a new freeway system.86  

By gaining the ability to control private spaces, city planners who sought to continue to develop 

the Fourth Ward threatened citizens of the community with eminent domain, which was a legal 

right of the city, to sell their houses at extremely low prices.87Although residents of Freedmen’s 

Town tried tirelessly to preserve their home and community, the lack of city support worked 

against them and Freedmen’s Town eventually became lost.   

Conclusion: 

 Like Quakertown, the community of Freedmen’s Town was removed and relocated to 

adhere to the desires of Houston’s white community.  By gathering an understanding of the 

beautification and revitalization of cities that took place in the twentieth century, it can be 

determined that through all these movements to better the cities, African American communities 

were oftentimes affected and forced to relocate. 

 In the case of Quakertown, the city voted to remove the African American community 

under the leadership of the women’s clubs of Denton to build a civic park.  The City Federation 

of Women’s Clubs in Denton was responsible for many civic renewal efforts such as renovating 

schools, creating street signs, adding public drinking fountains and restrooms, and most notably, 
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building the civic park near the Texas Women’s University.  In the Denton Record-Chronicle the 

newspaper praised the clubwomen of Denton: 

It was through the efforts of the City Federation of Women’s Clubs backing a suggestion 

of C.N. Adkisson that a Negro settlement was converted into a city park.  The federation 

was the first group of citizens to suggest a landscape plane be secured for the park 

improvement before any permanent work was undertaken.88 

The early efforts of beautification which targeted the removal of Quakertown were so evident 

that even the contemporary press did not shy away from mentioning that the park was once a 

black settlement.  Following the removal of the community, citizens of Quakertown moved to 

South Denton where many of them still reside today.  South Denton, known as Solomon Hill, 

became the home of the African Americans of Denton, Texas.  Unlike the location of 

Quakertown, it was on the outskirts of town, away and segregated from the city of Denton. 

 The removal of Freedmen’s Town began nearly a decade after Quakertown.  Freedmen’s 

Town began to be replaced with new housing developments, an expanded Business District, new 

schools and hospitals, and the expansion of the freeway that runs through Houston.  Houston’s 

growth between 1929 and 1939 significantly contributed to the desire of expanding into the 

Fourth Ward. The term “gentrification” did not make its way into American literature until the 

1990s, but the city of Houston is a distinct example that gentrifying “slum” areas of cities has 

been taking place for many years prior. 

African American freedmen’s settlements began to appear across the United States 

following emancipation. In the next chapter, the goal will be to examine several freedmen’s 
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settlements that were established in the state of Texas. Although many of these smaller 

freedmen’s communities are not as well-known as Quakertown and Freedmen’s Town, each 

followed similar patterns. Schools, churches, and businesses were all established within these 

settlements creating a strong sense of community and togetherness. The communities thrived for 

many decades until the threat of urbanization and beautification emerged. Although the 

inhabitants of the communities fought to maintain their towns, there are now only remnants of 

the once-thriving freedmen’s communities left today.  
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CHAPTER THREE 

 THE BEGINNING AND THE END OF FREEDMEN’S COMMUNITIES 

Introduction: 

 In no other state was the removal of African American communities more prevalent than 

in Texas.  Following the Civil War, many freed African Americans followed settlement patterns 

throughout the state of Texas, forming what was known as freedmen communities.89 There were 

two groups of African American settlements: those who settled in rural areas and those who 

settled in urban communities.  Most of the communities that settled in rural areas centered 

around farming and agriculture, as opposed to urban settlements that centered around businesses 

and retail. Freedmen communities varied in location, size, and structure but shared many 

similarities. Additionally, the communities were founded and disappeared in similar timeframes 

and faced comparable issues within each community.90 One major reason that these communities 

seemed to disappear around the same time was due to the revitalization of cities. 

 As we have seen through the stories of Quakertown and Freedmen’s Town, city 

development was the main cause of the removal of these communities. While the two 

communities have received a substantial amount of attention, there are several freedmen’s 

communities throughout Texas that tend to become overlooked. Throughout the state of Texas 

freedmen’s communities flourished following the Civil War until the mid-1900s. The purpose of 
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this chapter is not only to tell the stories of these communities that once thrived within the state 

of Texas, but to argue that because these communities thrived so closely to white cities, they 

were a direct target for removal.  It was through the City Beautiful and City Efficient 

movements, urbanization, and more recently, gentrification that these communities were affected 

and dismantled. 

 One of the oldest freedmen’s communities in Texas was Bear Creek, located in Dallas 

County and what now is the city of Irving, Texas. Bear Creek was farming community that 

began in 1878 when a former slave named John Green bought land near the creek.91 Throughout 

the late nineteenth century, nine families bought land in the community near Bear Creek. Green 

along with other community members created the Methodist Episcopal Church in 1884 and in 

1917 a school was established, all on land that Green donated to the community.92 

 Like Freedmen’s Town and Quakertown, Bear Creek, along with numerous other 

freedmen’s communities, founded churches, schools, grocery stores, and other community 

buildings. The towns were fully functioning and self-made without the help of outside cities.  

Due to urbanization, there became a need for white cities in the surrounding areas to expand, this 

process including the construction of highways, living facilities, and new business buildings. 

Thus, endangering the once thriving freedmen’s communities that were located within these 

cities throughout Texas. 
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 Although there are only remnants of these communities that remain, the African 

American communities did not give up their land without a fight. This chapter will analyze five 

additional freedmen’s settlements within the state of Texas and determine the similarities within 

the settlements that made them a community. Additionally, this chapter will explore the African 

American response to the removal of the freedmen’s communities. While this is only a small 

fraction of the 550 freedmen’s communities within Texas, these communities are a part of an 

untold story of African Americans coming together to build a life after the Civil War and 

furthermore, they demonstrate how white cities disassembled these thriving Black communities 

to expand the urban areas. 

Freedmen’s Communities of Texas: 

 Freedmen’s settlements took form in both urban and rural areas of Texas. Although many 

larger settlements such as Freedmen’s Town are more well-known, there were several small 

communities throughout Texas that shared similar features. The communities that will be 

examined in this section include Grants Colony, Deep Ellum, Masontown, The Garden of Eden, 

and Mosier Valley.  These communities demonstrate how African Americans were able to thrive 

and ultimately dodge segregation, discrimination, and racial violence until they were removed 

and relocated for white city’s purposes. 

Grants Colony 

 Located in Walker County, Grants Colony was founded five miles east of Huntsville, 

Texas. The community was named after its patron, George Washington Grant who envisioned a 
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model farming community at its location.93 George Washington Grant was born in Madison 

County, Alabama in 1814 and laid roots in Texas in 1831. Grant was an early advocate for 

education and racial harmony and is recognized for initiating the concept of Sam Houston 

Normal Institute (now Sam Houston State University). In 1866, Grant began leasing land to 

freedmen that was donated by churches in the area and employed white farmers and enfranchised 

African Americans to work on his farmland.94   

Between 1856 and 1874, Grant was able to amass 11,000 acres of land in Walker and 

Grimes County. As more and more freedmen began to settle on his land, he dedicated a 6,000-

acre portion of land near Harmony Settlement to become the site of Harmony Settlement, which 

later would become known as Grant’s Colony.95  Grant’s Colony had become a safe haven for 

freedmen following the Civil War and with the help of George Washington Grant grew to 

become a self-sufficient freedmen’s community. 

Grant devoted the next two decades of his life to building up the predominantly 

freedmen’s community of Grant Colony. He built schools, churches, and encouraged African 

Americans to become involved in politics. Edward Williams became the first African American 

to obtain a teaching certificate in Walker County from Huntsville and was a teacher at the 

community’s school, Williams’ School. Richard Williams served as the first African American 
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legislator from Grimes, Madison, and Walker County in 1870.96 In 1876, Grant attended an 

exposition in Philadelphia and met J.H. Hill, who was showcasing a new knitting machine.  

Grant persuaded Hill to live at the colony for a year to teach residents how to use the machine 

and to manage the machinery.97 

In 1889, George Washington Grant died, and the land was purchased by his creditor 

Sallie Mae Gibbs the following year. Although Gibbs maintained the land into the early 

twentieth century, she eventually sold the property to the National Forest Service in 1936, 

forcing the remaining African American population to relocate.98 The two churches, 

schoolhouse, and bridge across Harmon Creek were damaged, demolished, or displaced leaving 

only remnants of the lost freedmen’s community, and succumbing to the effect of white 

urbanization.  

Deep Ellum 

 While Grants Colony was an example of a rural settlement, Deep Ellum serves as an 

example of an urban Freedmen’s Community. The Deep Ellum community was located on Elm 

Street and established by former slaves following the Civil War in the heart of Dallas, Texas. 

The name “Deep Ellum” derived from “a southern drawled-out way of pronouncing ‘Elm,’ then 

and now the neighborhood’s main thoroughfare.”99 As opposed to other freedmen’s 

communities, Deep Ellum was surrounded by various industries, such as factories and the 
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railroad. This provided numerous jobs outside of the community and the railroad allowed for 

members of the community to travel to other counties for work.100 

 Additionally, industries located within Deep Ellum, such as Munger Improved Cotton 

Machine Company, produced a modernized cotton gin. In 1913, Henry Ford opened the 

Southwestern Ford Assembly Plant in Deep Ellum where Model Ts were produced.101 Both 

Munger Improved Machine Company and the Southwestern Ford Assembly Plant employed the 

Black patrons of Deep Ellum which assisted in the growing African American population of the 

community. The Grand Temple of the Black Nights of Pythias was built by the black architect, 

William Sidney Pittman within Deep Ellum and acted as the state headquarters for the Nights 

officing Black doctors, dentists, and lawyers. It became the first business building that was built 

for and by Blacks in Dallas.102 

 By the 1920s, Deep Ellum was known as the center of entertainment and retail for 

African Americans. Stores, night clubs, cafes, and domino parlors lined the streets of the 

community.103 One well-known restaurant that was located within Deep Ellum was called 

McMillan’s Café, owned by African American entrepreneur, Quitman McMillan. Located down 

the road from his café was a Black-owned bank called Penny Savings Bank. There were theaters 

within the community such as Black Elephant and a multitude of black newspapers that were 
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established in Deep Ellum.104  Deep Ellum can be closely compared to Freedmen’s Town and 

Quakertown because all three were huge Black communities that were able to thrive without the 

help of surrounding areas. 

 Jazz and blues music was a significant part of the identity of Deep Ellum. Throughout the 

twenties many famous singers that performed in New York got their beginnings in the 

community of Deep Ellum. Blues singers such as Trixie Smith, Clara Smith, Bessie Smith, and 

Ida Cox preformed in local theaters in Deep Ellum. Some local singers, such as Bobbie Cadillac 

and Lillian Glinn attracted record companies from New York and Chicago due to their 

popularity105 Deep Ellum’s retail and entertainment was the heart and soul of the community. 

 A decline began in the late 1930s as the train stations that ran through Deep Ellum went 

out of business as cars became the main type of transportation. In 1969 the Central Expressway 

began construction through the community of Deep Ellum which ultimately would end many 

businesses within Deep Ellum. By 1983 the shops that thrived for so long had all gone out of 

business, just as city revitalization began.106 The dismantling of Deep Ellum was a direct result 

of urbanization, which paralleled the removal of Black communities due to City Beautiful and 

Efficient. 

Masontown 
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 Another example of an urban community was Masontown. Masontown was one of 

thirteen Freedmen’s settlements in Austin city limits and among the oldest communities in the 

county. The community was named after two brothers Sam and Raiford Mason and stretched 

from what is now Third Street to Sixth Street.107 The Mason brothers, who were former slaves, 

bought the first property within the community in 1867, just two years after the end of the Civil 

War. Former enslaved person from other southern states began to make their way to Masontown. 

At its peak, Masontown’s population reached 200 residents and was home to two Baptist 

churches.108 

 The H&TC train rain through the community providing economic opportunity for the 

residents of the community.109 Although information regarding Masontown is limited, the 

community completely vanished by 1980. Like many other freedmen’s communities, 

Masontown succumbed to the massive growth of Austin businesses and highways. Masontown 

remains important because it portrays the post-Reconstruction determination to African 

Americans’ right of education, economic stability, property, and religion.  Additionally and most 

importantly it exploits the determination of white cities to remove the Black communities that 

were surrounding them. 

The Garden of Eden 
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 Like Grants Colony, the Garden of Eden was a rural freedmen’s settlement that was 

established within Birdville, Texas. Prior to the Civil War, many slave-owning families migrated 

to the new town of Birdville due to the promotion of the cheap and bountiful land within 

newspapers. In an article in the Texas State Gazette, the newspaper marketed Birdville by 

stating: 

The soil on the prairies varies in depth from six inches to five feet or more…it produces 

in ordinary seasons in the most luxuriant abundance, corn, wheat, rye, oats, barley, millet, 

cotton, potatoes, pumpkins, beans…the prairies here are generally the best land for 

agricultural purpose; possessing if any difference, the richest and most productive soil.110 

Although the land attracted many white farmers, those farmers brought with them their slaves.  

Additionally, freed African Americans sought land in Birdville because it was much cheaper 

than land in surrounding areas. Although during and even after slavery it was difficult for 

African Americans to purchase land, white advocates in Birdville such as Dr. Benjamin Franklin 

Barkley helped make it possible for African Americans to purchase land in Birdville.111 

 This migration to Birdville would set the foundation for the creation of the small 

community of Garden of Eden which would become centered around farming. Following the 

Civil War, African Americans began to move from Birdville and other surrounding areas to river 

bottom lands between Little Fossil Creek and the Trinity River. Because the land was susceptible 
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to floods, it was unfavorable to White families.112 The Garden of Eden was not necessarily 

founded, rather African Americans slowly began moving into the same area, thus making it feel 

like its own community. 

 Although Garden of Eden was never its own town, it did have an African American 

school that was incorporated with Birdville ISD.113 Church life was especially important within 

the community. For most of the time that the settlement flourished, families attended the Corinth 

Baptist Church which was incorporated with Birdville. In 1949, a new church was created titled 

Valley Baptist Church.114 The establishment of the Valley Baptist Church within Garden of Eden 

allowed for families within the community to have more accessibility to Sunday services. 

 After the Second World War, the Garden of Eden community transitioned from a farming 

community to a haven for former African American soldiers to settle down. A housing 

settlement specifically for former African American soldiers was established within Garden of 

Eden titled The Joe Louis Addition and opened in 1948.115 The Joe Lewis Addition offered two- 

or three-bedroom homes to either rent or purchase. Although the intentions were seemingly 

good, the Joe Louis Addition ultimately would dismantle the community of the Garden of Eden. 

Mosier Valley 
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Mosier Valley was the earliest freedmen settlement in Tarrant County and was formed in 

the 1870s. Former enslaved persons Robert and Dilsie Johnson were gifted land by their former 

enslaver, Lucy Lee, as a wedding present which led to ten other slave families purchasing land 

near theirs.116  Mosier Valley was a farming community like Garden of Eden and Grant’s 

Colony. Additionally, Mosier Valley incorporated a church and a school within their town of 

three hundred residents.117 Although Mosier Valley was quite smaller than other freedmen’s 

settlements, the community was able to thrive until the 1960s. The construction of the 

Dallas/Fort Worth Airport was the ultimate cause of the annexation of Mosier Valley.118 

What Makes a Community? 

 The communities that have been discussed are only a small fraction of freedmen’s 

settlements within Texas and throughout the United States as an entirety. In Texas alone, 

historians have identified over 550 freedmen’s settlements.119 Each community shared 

characteristics that made them recognizable from the late nineteenth century to the early 

twentieth century. An African American public speaker visited Houston following emancipation 

and stated “Five things go to make up civilization. They are the home, the church, the school, the 
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printing of the press, and political life.”120 These five elements would be incorporated within 

each of these freedmen’s settlements. While some communities lasted longer than others, only 

traces of the settlements remain today.   

Churches and Schools 

 In nearly every settlement, education and religion were a vital part of the community.  

Schools and churches were constructed within the communities to bring the residents together.  

In Quakertown, the Saint James AME Church was the first establishment that was built in the 

community, followed by Denton’s first “free colored school,” Fred Douglass School.121 By 1895, 

there were 162 students enrolled in Quakertown’s school. The original location of the school 

became the focal point of Quakertown and was standing until 1913 when it was mysteriously 

burned to the ground. Classes resumed in the community church until the school was rebuilt in 

South Denton where Quakertown residents were relocated upon its removal. 122   

 In Mosier Valley, Oak Grove Baptist Church was founded in 1874 followed by an 

elementary school in 1883.  Although the school was in the Hurst-Euless-Bedford school district, 
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the Black community was granted the ability to elect their own trustee from 1884 to 1904.123  

Many church revivals were held during the peak years of Mosier Valley. In 1911 a new church 

building was built and renamed St. John Missionary Baptist Church and maintained that location 

until the 1990s.124  Churches and schools were a place in white communities where Blacks faced 

discrimination and segregation and these communities allowed for them to avoid this by having 

their own education system and places of worship. 

 Freedmen’s Town in Houston had several schools and churches due to how large the 

settlement was. The first church that was established in Freedmen’s Town was the Antioch 

Missionary Baptist Church in 1866.125 There were seven schools that were established in 

Houston for African American students. Of those seven, the largest was in Freedmen’s Town and 

was called Douglass School. It had an enrollment of 850 students and, like many other 

freedmen’s schools, was named after Frederick Douglass.126 

 Religion and education were a significant characteristic of each community. Churches not 

only were a way for the African American community to come together for worship, but they 

were also a place of support and were viewed as a necessary part of the community regarding 
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social organization. The Black church was extensively involved in social movements and helped 

to provide African Americans with a sense of cultural pride and identity. 

 Black education was equally important within the African American community. Many 

schools and universities in Texas were segregated and often made admission for African 

Americans difficult throughout the early 1900s. Additionally, limiting Black education has been 

a method to suppress Black agency since the time of slavery.  Having the right to education 

within these Black neighborhoods was an important part of shaping their communities.   

Retail and Businesses 

 In many urban settlements such as Freedmen’s Town and Deep Ellum, black owned 

businesses prospered. In Dallas and Houston especially, black businesses prospered throughout 

the late nineteenth century and early twentieth century. In the 1911 Business and Professional 

Directory of Colored Persons, an article was published regarding the advances that have been 

made in education, religion, health care, business, and politics in Deep Ellum, Dallas: 

The Dallas Negro, catching the spirit of the times, has gone forth into the marts of trade 

and sought, with more or less success, to win a place and to make himself and his race a 

potent factor in the commercial life of his city…on every hand are to be seen evidences 

of success.  Successes that are small perhaps when viewed in light of the achievements of 

his fellow white citizen, but looming large when viewed from the standpoint of the 

difficulties and the obstacles he has had to overcome.127 

 John Paul Starks was an educator who came from Georgia to Dallas in 1899. He was 

responsible for the creation of a weekly newspaper called the Bee, which was later renamed to 

the Dallas Express.128 Because the Black communities were rarely covered in the white 

mainstream newspapers, the Black newspaper press became a vital business venture in the larger 
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communities such as Deep Ellum. Other businesses that thrived in the city included restaurants, 

cafes, and theaters. 

 In Quakertown, the community housed many small but thriving businesses. Crawford’s 

General Store, the Allen Restaurant, the Smith Café, Skinner’s Shoe Shop, and the Citizen’s 

Undertaking Parlour were but a few businesses that were a part of Quakertown.129 Dr. E.D. 

Moten was the town’s local physician and practiced for many years within the community.  

Freedmen’s Town had many black institutions including the Houston Negro Hospital.  

Additionally, Freedmen’s Town was the home for most Black businessmen, physicians, and 

attorneys.130 

 Throughout the settlements there were theaters, restaurants, and other forms of 

entertainment that united the communities. Freedmen’s Town and Deep Ellum were both known 

for their jazz and blues music scene and often showcased musicians who went on to perform in 

New York and Chicago. Blind Lemon Jefferson was a well-known blues musician who played 

on the streets of Deep Ellum, later becoming one of the first country bluesmen to record. Alex 

Moore and Blind Willie Johnson were two other blues musicians who got their start in Deep 

Ellum.131 In Freedmen’s Town, the Rainbow Theater along with several other night clubs, jazz 

clubs, beauty shops, and restaurants lined the streets and aided to the reputation as the “Harlem 

of the South.”132 
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 Retail and businesses were important to African American communities because they 

provided an outlet for entertainment while bringing in revenue and creating jobs for the members 

of the community. Supporting these businesses was a way to build community morale and 

helped for neighbors to build relationships with one another. In larger and more urban areas such 

as Freedmen’s Town and Deep Ellum, the downtown areas of the community were the center of 

the neighborhoods and provided African Americans with an opportunity to experience nightlife 

and shopping. 

 The Freedmen’s communities of Texas understood what it meant to be free and live 

independently. By accumulating land and with the construction of schools, churches, and 

businesses, the communities prospered independently from the surrounding white cities. They 

had their own newspapers, doctors, and lawyers. Restaurants and nightlife flourished in the 

larger communities. These successes would become threatened in the latter half of the twentieth 

century and although the communities fought to maintain their independence, they soon became 

swallowed by the surrounding areas. 

The Struggle for Survival 

 As discussed in previous chapters, freedmen’s communities seemed to appear and 

disappear around the same time and for the same reasons. As surrounding white cities and 

communities began to grow, the smaller African American communities became endangered.  

Nonetheless, the Freedmen’s settlements did not simply allow for their communities to be 

removed. While the fight to maintain their communities was unsuccessful, the settlements 

maintained their sense of community. 
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 For Quakertown, the residents found it difficult to not oblige to its removal due to the 

need for good relations with white employers. Those who did not work within the community 

worked for white employers and feared losing their jobs if they spoke out about the removal of 

Quakertown.133 On the other hand, there were others who felt that it was their duty to stand up 

for the community.  Unfortunately, the occupants of Quakertown were not allowed to participate 

in the vote to remove their community.134 

 Freedmen’s Town began to decline in the 1930s as the city of Houston began to fund 

redevelopment programs that targeted the Fourth Ward, where Freedmen’s Town was located.135  

Because of eminent domain laws, the Housing Authority was granted the ability to take thirty-

seven acres of the Fourth Ward, forcing a large group of the community to relocate. Although 

there was continuous displacement of the residents of Freedmen’s Town, the community stood in 

solidarity and continued to claim the area as their own.136 

 Deep Ellum’s decline paralleled that of Freedmen’s Town. The construction of a new 

highway allowed the government to buy multiple blocks within the community and demolish 

them. Additionally, Deep Ellum attracted white artists and musicians. This white population 

began to buy studios and space which eventually would take over where black businesses once 
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were.137 Deep Ellum began to transition from a black business center to a white dominated artist 

district. Many black businesses went out of business because of this, and many did not have 

places to go because of the changes taking place within the community. 

 For Mosier Valley and the Garden of Eden, the construction of Dallas-Fort Worth 

International Airport in 1960 was the ultimate end for them. The construction pushed out most of 

the neighborhoods, though some protested and stayed living in the area surrounded by machine 

shops and gravel pits.138 By the 1990s Mosier Valley was completely gone due to the expansion 

of a highway. 

The “fight” to keep their communities was ultimately silenced by eminent domain laws 

and the exclusion of voting. While some larger communities such as Deep Ellum and 

Freedmen’s Town were able to hold on for a bit longer, communities such as Quakertown were 

immediately uprooted without the capability of even holding on to a part of their land. Efforts to 

preserve the history of these communities were lacking and for several decades the freedmen’s 

settlements just disappeared, with only the former residents and their families’ memory to rely 

on. 

Conclusion: 

 Although these settlements fought to maintain their communities, the Freedmen’s 

communities of Texas would come to an end by the 1980s.  This dismantling of these 

communities were a direct result of white city growth and beautification. While there are some 

Freedmen’s settlements that are more well-known than others such as Freedmen’s Town, 
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Quakertown, and Deep Ellum, the other smaller communities followed the same patterns and 

shared similar stories, nonetheless. The creation of schools, stores, churches, and other 

businesses allowed these communities to thrive through the first half of the twentieth century. 

 Each settlement formed their own identity over the years.  For rural communities, such as 

the Garden of Eden, churches and schools held an importance bringing the people of the 

community together. For more urban communities such as Deep Ellum and Freedmen’s Town, 

entertainment and small businesses were the center of the community. Through all obstacles 

following the Civil War, the Freedmen’s communities of Texas were able to prosper and live 

peacefully within their settlements and create businesses, churches, schools, and cemeteries. 

In many instances, we only consider the struggles that African Americans went through 

following emancipation. By examining the freedmen’s settlements, this offers a new perspective 

of African Americans after the Civil War. Freedmen’s settlements formed to provide a sense of 

community during a time where African Americans were being discriminated against. These 

communities did not rely on the white cities surrounding them and were able to live a peaceful 

life for many decades. 

Unfortunately, endeavors to restore and preserve these communities have only begun 

within the last thirty years. In the concluding chapter, I seek to uncover these lost communities 

by examining what efforts have been made to reestablish the history of the freedmen’s 

communities in Texas. Using writing, artwork, memorials, and museums, local historians have 

attempted to introduce the freedmen’s settlements of Texas to the public to maintain the vibrant 

history of these communities. 
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In this chapter, focus on the comparative elements of the different communities. I would also like 

you to discuss more on historical preservation and why you think some communities are better 

preserved than others.   
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CONCLUSION 

THE DALLAS WAY AND BEYOND 

 In 1967, The Dallas Morning News, which at the time was a white newspaper, hired its 

first African American columnist, Julia Scott Reed.139 Julia Scott Reed began her career in 

journalism as a columnist for a Black newspaper in Missouri until receiving a position for The 

Dallas Express, an African American newspaper in Texas. She reported on many national and 

local events during the time of the Brown v. Board of Education (1954) decision and participated 

in civil rights events around Texas after the state refused to acknowledge the decision to 

desegregate schools. Like many other African American journalists, she utilized her vocation to 

be a part of the events that she covered including a boycott of Dallas department stores that 

refused to allow Black women to try on clothes prior to purchasing them.140 Additionally, she 

was involved in the Dallas branch of the NAACP, Democratic Party, PVL (Democratic 

Progressive Voters League,) and the Dallas Council of Voters. 

 Her career became relevant in the 1960s after an incident at the Sanger Tea Room when 

she and other African Americans were refused service. Following this episode, Reed circulated a 

report stating the Sanger Tea Room was not integrated and further action would be taken if the 

establishment did not comply with desegregation.141 Because many white newspapers were only 

reporting on civil unrest and violence that came from integration efforts, Reed sought to change 
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the way that newspapers portrayed race and civil rights in Dallas by covering peaceful protests 

and sit-ins within the city. 

 The Dallas Morning News ultimately approached Reed to offer her a career as a reporter 

because they recognized their failure to report accurately on the Blacks in Dallas and hoped to 

improve their news coverage.142 As a reporter for The Dallas Morning News, Reed wrote a 

column titled “The Open Line” which provided an inside look at the African American lives 

within the city of Dallas.  Rather than focusing on the civic unrest that was often associated with 

African American communities, Reed sought to raise awareness of the events and 

demonstrations that the African American community of Dallas created, supported, and 

participated in that did not involve violence.143 

 In her first “Open Line” column, Reed covered fundraising efforts for the Moorland 

YMCA, created by African Americans in 1930. In her article, she explained the significance of 

the building to the African American community and stated that white donors had pledged to 

match up to fifty thousand dollars raised by the African American community.144 This article 

was one example of Reed’s goal to portray positive interracial experiences within the city of 

Dallas. 

 Julia Scott Reed’s involvement changed how journalist reported on African American 

communities in Dallas, but she is only one example of how the “Dallas Way” transformed civil 

rights in Dallas. Unlike many cities across the United States, the Dallas Way sought to utilize 

and focus on nonviolence to desegregate their city. The term “the Dallas Way” originated from a 
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phrase “Dallas Spirit” that was used to describe the citizens of Dallas as hardworking and 

cooperative during the founding years of the 1840s. 145 As time went on, the phrase changed to 

the Dallas Way, which focused more on cooperation between races and businesses and would 

become the central philosophy for the civil rights movement in Dallas. 

 This conclusion examines how civil rights in Dallas differed from civil rights in other 

cities by focusing on the philosophy of the Dallas Way. Dallas was important during the civil 

rights era in the United States because it demonstrates how nonviolence and peace could make a 

citywide change. Additionally, this section examines current efforts made to preserve the 

memory of Dallas African American history and how other Freedmen’s communities have 

sought to preserve their history. The Dallas narrative serves as a vital part of the larger picture 

regarding US history and the civil rights movement as an entirety. 

The Civil Rights Movement Key Moments 

Throughout the civil rights era, both Blacks and whites embodied the philosophy of the 

Dallas way whether it was through local politics, news, or demonstrations. Although there was 

still violence, crime, and Klan activity in Dallas, the desire for nonviolence and peace in all 

aspects of the community helped to draw attention away from these acts and keep groups such as 

the Ku Klux Klan at bay. The Dallas Citizens Council (DCC) controlled politics within the city 

and helped to promote the ideology of the Dallas Way during this era.146 The strategy of the 

DCC was simple: if something affected one part of the city then it affected the entire city. As a 

result, the DCC worked to maintain peace by improving black civic problems and keeping 
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groups such as the Ku Klux Klan and Texas White Citizens’ Council at rest.147 Unlike other 

cities during this era, the local government of Dallas sought to encourage Blacks to peacefully 

protest rather than deter them from demonstrating because of the goal to cooperate and get along, 

which reflected the Dallas way. 

 Demonstrations in Dallas were heightened in the year of 1955, when African Americans 

began to make efforts to desegregate the Texas State Fair. Since 1889 the Dallas State Fair had 

been segregated with a set day, Colored People’s Day, in which African Americans could 

partake in limited activities that did not include rides or most of the food stands.  This day was 

discontinued in 1910 and would not become an option again until 1936 when it was renamed 

Negro Achievement Day.148 By 1949 the day would have a set day, October 17 and would 

include parades, high school football team awards, choir competitions, and “Quizz-fairs” which 

were scholastic competitions between schools.149  Admission for Negro Achievement Day was 

free for kids and students ranging from the age of two to eighteen. The creation of this day 

developed from a collaboration between the Negro Chamber of Commerce and the State Fair 

Board to include African Americans in fair festivities.150 

 In 1953 it was announced that African Americans could attend the Texas State Fair on 

any day but could not enjoy all the amenities of the fair unless it was on Negro Achievement 
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Day.151 Juanita Craft, founder of the NAACP Youth Council for the Dallas Branch, began to 

contest this discrimination and began peaceful student demonstrations in 1955. On October 17, 

1958, students that were a part of Craft’s Youth Council prepared to boycott and protest Negro 

Achievement Day at the Texas State Fair. In an oral history that Craft did in 1974 she stated: 

Those kids—we made signs all that weekend and on Monday the kids went to the starting 

point at Lincoln High School and boarded the floats right along with the queens and 

everybody else and rode down the street saying ‘Stay out. Don’t sell your pride for a 

segregated ride,’ meaning the hobby horses and so forth out there. The kids were on top 

of people’s houses along the route of the parade with megaphones telling about the 

segregated policy out there and to stay out…why would I come here this day and give 

every penny that I have to this concern who won’t let me come back tomorrow? So the 

moral issue was what we were fighting.152 

 Although it would not be until 1967 that the Texas State Fair was fully desegregated, the 

efforts made by the NAACP Youth Council and Juanita Craft in the early years of civil rights 

were important in the peaceful achievement of ending discrimination at the fair. In addition to 

desegregating the Texas State Fair with peaceful and nonviolent demonstrations, the NAACP 

Youth Council was responsible for sit-ins at local businesses, restaurants, and other public places 

throughout the city of Dallas. In addition to leading the NAACP Youth Council, Juanita Craft 

served on the DCC and in the NAACP on a national level.153 Her service to the city of Dallas 

served as an example of civil rights in Dallas and maintaining the philosophy of the Dallas Way, 

peaceful protesting within the city. Additionally, Craft and the NAACP Youth’s protests, served 

as an example of how many whites in Dallas were accepting of these protests. 

 While peaceful demonstrations were taking place in the 1950s and 1960s to desegregate 

the Texas State Fair, the fair was still receiving national attention for giving out Distinguished 
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Citizen Awards every year on Negro Achievement Day. In 1955, the first African American to 

attain a rank of general in the US Army, Benjamin O. Davis, received the seventh annual 

Distinguished Citizen Award.154 Those to receive this award prior to Davis included African 

Americans in political positions, the president of Morehouse College of Atlanta, African 

American doctors, and the founder of the Industrial Bank of Washington, D.C.155 The award was 

monumental because, while it was a small step, it recognized African Americans achievements 

on a national level, which supported the goal that Dallas had to close the gap between races even 

prior to desegregation.   

In addition to peaceful demonstrations, Dallas is home to the first integrated hospital in 

the Southwest. In 1954, St. Paul Medical Center, located in the heart of Dallas, became the first 

hospital to allow African American doctors to serve at the institution and was fully desegregated 

in 1959. This desegregation of the hospital meant that not only were there Black doctors, but 

there were no longer floors and rooms designated to the different races.156 The original building 

that was desegregated was demolished and rebuilt reopening officially to the public on June 12, 

1963. In a letter to Robert Kennedy, Richard L. Mackay, an attorney and counsellor in Dallas, 

Texas, filed a complaint stating that banks were discriminating against the hospital by refusing to 

refinance the hospital rebuild.157 The letter outlines the peaceful integration of the new medical 
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building replacing St. Paul and discusses how the city of Dallas has accepted and encouraged this 

act. Mackay’s letter to the Kennedy administration demonstrates how the city of Dallas was so 

keen to peacefulness between races that they encouraged national support in doing so. 

Examples of integration, such as the State Fair and St. Paul’s Medical Center do not take 

away from racial violence that was evident during the Civil Rights era. Instead, these examples 

are meant to demonstrate a different narrative alongside the unrest of the era. There was success 

through peaceful protesting and there was community support even in the South. While not every 

city can tell this narrative, historically, Dallas has had more cooperation among races, and serves 

as an important example that violent confrontation did not have to take place to achieve equality 

and desegregation. 

The Historic Memory of Dallas and Beyond 

 The United States has commemorated the civil rights era using education and 

preservation.  The historic memory of civil rights typically falls into a view called the “Great 

Man,” which stresses influential organizations and their leaders.158 This perspective focuses on 

institutions such as the NAACP and the SCLC and leaders like Martin Luther King, Jr and 

typically views the civil rights era on a national level. In contrast to the “Great Man” perspective, 

a supplementary assessment of the civil rights era that focuses on local differences within 

African American communities should be utilized to understand the everyday activities within 
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different cities during the civil rights era. Part of this local viewpoint includes the preservation of 

African American communities, buildings, and areas that were once at risk of demolition due to 

urbanization and gentrification. The city of Dallas and its efforts to preserve the local movements 

during the civil rights era can be used as a case study to underline the importance of this 

perspective of history. 

Within the last thirty years, Dallas has begun to restore and preserve the history of its 

African American community and civil rights movement. In 1993, a federal building was named 

after African American, Antonio Maceo Smith, who died in 1977 at the age of seventy four.  

Smith was a prominent African American businessman during the civil rights era who organized 

both voting rights and teacher equalization suits in Texas.159 Smith also sought funding for the 

Hall of Negro Life, an exposition that would be a part of the State Fair that depicted Black 

people’s history and Texas achievements.160 Smith’s most successful achievement, however, was 

his involvement in a case that made it to the Supreme Court and successfully challenged the 

“separate but equal” doctrine, Sweatt v. Painter (1950). The case involved Heman Sweatt, an 

African American who was refused admission to the University of Texas school of law because 

of the Texas constitution that still prevented integrated studies.161 Smith’s direct work with the 

NAACP legal team in addition to his local advocacy to help raise awareness of the case, was a 

prelude to Brown, which would not happen for another four years The A. Maceo Smith Federal 

 
159 "Dallas building named for A. Maceo Smith." Jet, October 4, 1993, 13. Gale Academic 

OneFile (accessed May 7, 

2021). https://link.gale.com/apps/doc/A14494653/AONE?u=ksstate_wichita&sid=AONE&xid=f

78c37ea. 

160 Will Maddox, “Early Influencers: Dallas' Mr. Civil Rights, A. Maceo Smith,” D Magazine, 

2020.  

161 Maddox, “Early Influencers: Dallas' Mr. Civil Rights, A. Maceo Smith 



68 
 

Building in downtown Dallas was built to commemorate the efforts made by Smith and within 

the halls of the building tell the story of his achievements within his lifetime. 

In 1999, the City of Dallas, Planning and Development, Historic Preservation 

organization made Juanita Craft’s house a historic landmark.162 Craft’s home is located on 

Warren Avenue. When she moved into the house during the 1950s, racial tensions in the 

neighborhood were at their peak. During her residency in this neighborhood, 11 bombings 

related to racial tensions took place. The home still became a meeting point for significant 

politicians, such as Martian Luther King, Jr. and Lyndon Baines Johnson, nonetheless.163 In 

September 2019, Dallas received a $500,000 grant to restore Craft’s home, along with several 

other projects aimed to preserve the local history of civil rights. In an interview with the City of 

Dallas Office of Arts and Culture, Mayor Eric Johnson stated: 

As Mayor, I truly believe that the Juanita J. Craft House tells a piece of our City’s history 

that has been long ignored.  Telling the full history of Dallas and highlighting the 

leadership of those who helped advance our City through the Civil Rights Era is vitally 

important as we continue to address our contemporary challenges…I am elated to receive 

this generous grant so we can properly honor Juanita Craft’s legacy and inspire 

generations to come.164 
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 Although the Craft house has been preserved as a historic landmark since 1999, the home 

was closed to the public in 2018 due to a major flood. The City of Dallas Arts and Culture 

Advisory Commission adopted a Historic Structures Report that outlined the historic significance 

of Craft’s house and ways that the city can improve the historic site moving forward.165  

Councilman Adam Bazaldua remarked “South Dallas has always recognized the legacy of 

Juanita Craft in our community…it is my hope that preserving and reopening the Juanita Craft 

House will draw perspective, inspiration and vision across Dallas –and our country.”166 The 

Craft House can be used as a case study on how the historic preservation of places like this can 

help to educate communities around the United States. 

 The historic memory of the civil rights era has been commemorated in many ways 

throughout the nation. The city of Dallas has been successful in preserving the local history of 

this era through the protection of buildings and by memorializing the stories of local advocates 

of the community. While the larger narrative of the civil rights movement in the nation remains 

important, the Dallas narrative, like many other local and community narratives, provides new 

insights during this era that serve as an essential part of this story. By examining civil rights on a 

local level, it helps to demonstrate the everyday activities of African Americans within their 

communities and how events in our own communities have made a difference and can be 

connected to the nation at large. 

The Historic Memory of Freedmen’s Communities  

Deep Ellum 

 
165 Ibid. 
166 Ibid. 
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 Although there have been huge strides in Dallas to preserve the Dallas Way, the 

community of Deep Ellum has continuously struggled with balancing development and historic 

preservation of the neighborhood. Since the 1920s newspapers and magazines have warned 

about the demise of Deep Ellum, arguing that the neighborhood is at risk because of the growing 

downtown areas of Dallas. The community of Deep Ellum has thrived on being a historic hub for 

music and art, but the very promotion of its culture has caused a massive influx of new 

development and popularity, requiring the construction of apartments and condos for the 

growing population.167 

 With the growing need for more housing and office spaces, Deep Ellum’s historic 

buildings are at risk to be torn down and replaced. Jon Hetzel, the president of the Deep Ellum 

Foundation, argues that development is necessary to maintain the thriving neighborhood of Deep 

Ellum, but rather than tearing down the old buildings, he has made efforts to revitalize the old 

warehouses and historic buildings. This is beneficial for multiple reasons, one being that the 

buildings will not be demolished and therefore the history of the African American community 

can be maintained. Additionally, using what is already in place saves money and maintains the 

character of the community of Deep Ellum.168 There are over 200 historic buildings that are 

within the community of Deep Ellum that are currently at risk of being demolished. Hetzel plans 

to make a case to preserve as many of these historic buildings as he can while redeveloping them 

at the same time. 

 
167 https://www.dmagazine.com/frontburner/2021/05/deep-ellums-difficult-dance-between-

preservation-and-development/ 
168 https://www.dmagazine.com/frontburner/2021/05/deep-ellums-difficult-dance-between-

preservation-and-development/ 
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 Deep Ellum’s preservation is an interesting case study because many parts of Deep 

Ellum’s history have made the culture of the neighborhood what it is today. The community is 

still known for art and music, but what has been lost is that the founding citizens of Deep Ellum 

were a community of African Americans who thrived in this neighborhood for many decades. It 

was their efforts that created the culture that is here today, but there is nowhere in the current 

neighborhood that tells their story. It is for that reason that the community has the goal of 

preserving as many buildings that are still standing as possible. David Przoisi, a member of the 

Preservation of Dallas stated, “When you take those buildings, you lose the visual connection to 

that history. If you start to take away what’s there, it’s not Deep Ellum anymore.”169 

Freedmen’s Town 

 Following the construction of I-45 in the 1960s, the memory of Freedmen’s Town 

became threatened as developers continued to purchase land within the old community.  

Although there were early efforts to make Freedmen’s Town a historic landmark, the city of 

Houston worked against these efforts arguing that due to the city’s growing population, the land 

that Freedmen’s Town was on was needed for housing and living space.170 In 1966 the National 

Historic Preservation Act (NHPA) was passed giving residents of Freedmen’s Town a spark of 

hope. The act was established to recognize the importance of protecting the heritage of the nation 

from the growing federal development.171 Although this national act was passed, the City of 

Houston continued throughout the 1970s and 1980s to neglect the historic importance of 

Freedmen’s Town and use the land for new businesses and housing. 

 
169 https://www.dmagazine.com/frontburner/2021/05/deep-ellums-difficult-dance-between-

preservation-and-development/. 
170 http://houstonhistorymagazine.org/wp-content/uploads/2011/04/meeks-freedmans-town.pdf. 
171 https://ncshpo.org/resources/national-historic-preservation-act-of-1966/ 
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 In 1978, the Antioch Missionary Baptist Church in Freedmen’s Town referred back to the 

NHPA after their existence was threatened by The Cullen Center. The Cullen Center was a high-

rise building that was constructed in 1963 that sought expansion, offering the Antioch financial 

incentive to sell their land. The church refused the money and applied to receive historic 

designation on the National Register of Historic Places, making them the first Freedmen’s Town 

property to receive the designation.172 It would not be until 1995, seventeen years after the 

Antioch received designation, that the city began to recognize Freedmen Town’s historical 

significance and began making further preservation efforts. 

 In recent years, the Freedmen’s Town Preservation Coalition (est. 2015) has worked 

endlessly to preserve the history of Freedmen’s Town. Their first effort to maintain the 

community’s history took place in 2015 when the coalition filed a lawsuit to prevent the removal 

of bricks which pave the roads of the historic neighborhood.173 While the lawsuit was held up in 

court, there was a drainage issue in the city of Houston and contractors had come into 

Freedmen’s Town and began to lift the paved bricks. It was through the efforts of residents of the 

town that they were able to halt this process and eventually succeed in the preservation of the 

historic brick roads.174 

Historically, Freedmen’s Town has relied on four pillars of freedom: faith, family, a 

sense of place, and education.175 It is with these four pillars that the residents of the community 

 
172 http://houstonhistorymagazine.org/wp-content/uploads/2011/04/meeks-freedmans-town.pdf. 
173 https://www.houstonpublicmedia.org/articles/news/2016/04/08/144479/houstons-freedmens-

town-preservation-coalition-will-ask-mayor-turner-for-help/. 
174 https://www.click2houston.com/features/2021/02/24/inside-the-effort-to-preserve-historic-

freedmens-town/ 
175 https://houstonfreedmenstown.networkforgood.com/projects/100084-freedmen-s-town-is-

telling-the-story-of-freedom-virtually 
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continue to come together to preserve their ancestor’s history, educate the youth of the story of 

Freedmen’s Town, and maintain its cultural pride. Zion Escobar, a resident and historian of 

Freedmen’s Town, stated “Many people say ‘Freedmen’s Town is just Black history.’What they 

don’t realize is that Freedmen’s Town is Houston’s history…there would be no Beyonce or 

Megan Thee Stallion without our history and story...all of the beauty and culture of this town 

shall and will be protected.”176 

Quakertown 

In 2007 a historical fiction book called, White Lilacs, by Carolyn Meyer was published.  

The book tells a story about an African American girl named Rose Lee Jefferson who lives in a 

town called Freedomtown, located in a fictional city called Dillon, Texas. It is centered around 

the removal of Freedomtown in 1921 to build a park in its place.  In Carolyn Meyer’s author’s 

note in the back of the book Meyers wrote: 

White Lilacs is a novel inspired by what I learned about Quakertown…Although Rose 

Lee Jefferson, her family and friends, the Bell family, Miss Emily Firth, and the citizens 

of fictional Freedom are all my creation, many of the events in their story and the story of 

Freedomtown and Dillon are based on what actually happened seventy years ago.177 

 Two original houses from Quakertown have now been moved and preserved by the 

Denton Historical Society.  The Quakertown House was the first to be moved to the Historical 

Park in Denton in 2004.  It was turned into an African American museum that commemorates 

not only the history of Quakertown, but African American history in North Texas in general.  On 

 
176 Ibid. 
177 Carolyn Meyer, White Lilacs, (Orlando, FL: Harcourt, 2007), 242. 
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February 15, 2018, the last surviving Quakertown house was moved to the Historical Park as 

well.  William Evelyn Woods purchased the house in Quakertown in World War II for $600.178  

 In 2006, the University of North Texas Oral History Department conducted a series of 

interviews with surviving members of Quakertown, children of parents who grew up in 

Quakertown, and other Denton citizens that had connections to Quakertown. This oral history 

project provides an inside look at what life was like in Quakertown. Without these oral histories 

and efforts made by the community to protect the story of Quakertown, the history of this 

thriving African American town could easily be forgotten. 

As opposed to Quakertown, Texas Woman’s University has a rich history that has been 

preserved through autobiographies, newspaper articles, yearbooks, and historical records. If it 

were not for the recent interest in the preservation of Quakertown, this African American 

community could have slipped through the cracks. The efforts that are being put forward today 

allow the city of Denton, Texas to remember this town and demonstrate the importance of 

historic preservation. 

Conclusion: 

 Deep Ellum, Freedmen’s Town, and Quakertown each have taken different approaches to 

preserving the history of their communities. The preservation of these communities remains 

important because their stories provide a bridge between generations and create a new narrative 

to African American life following the Civil War. The struggles of African Americans will 

always be a necessary topic but uncovering the history of these thriving communities shows a 

 
178 Devin Rardin, "One of Last Quakertown Houses Moved to Historical Park," North Texas 

Daily, March 20, 2018. Accessed May 03, 2019. https://www.ntdaily.com/one-of-last-

quakertown-houses-moved-to-historical-park/. 
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side of African American history that should be celebrated and commemorated. It was within 

these communities that African Americans were able to sustain businesses, build schools and 

educate their youth, come together for church, and ultimately create a life for themselves post-

Civil War. 

 It is my hope that by sharing the stories of these thriving towns that I can help to create a 

new narrative as well as provide an explanation for the downfall of these neighborhoods. With 

the growth of cities, these neighborhoods became at risk to be destroyed and in some cases such 

as Quakertown, the removal of the communities were successful. We can’t bring back these once 

thriving communities, but what we can do is work to maintain the stories of these towns so that 

these legacies can continue to live on for generations to come.  
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