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LETTER FROM THE EDITOR 

 

Once again, the Lambda Alpha Journal staff has completed another edition of the 

Lambda Alpha Journal. I am pleased to announce the arrival of Volume 41 and can inform you 

that Volume 42 is well on its way to publication.  

 

The current volume opens with an article by Esteban Ferrero Botero in which he critiques 

and explores kinship analysis in a broader context. Botero uses the Columbian concept of 

“familia” as an example to identify and explain the greater boundaries of relatedness. David 

Hecht follows with a paper on spiritual agency based on studies of the Dai Theravada Buddhism. 

Kathryn Cross addresses questions concerning hunter-gatherer mobility and social patterns based 

on Middle Archaic and Early Woodland settlement patterns in the Central Blue Ridge Mountains 

of Virginia. Eileen Sleesman engages in a study of a Turkish community in Munich to address, 

in part, dynamics of identity and social/cultural change. Next, Claire Brown presents a paper on 

the role of communication in the social bonding between humans and animals. Finally, an article 

by Megan Keaveney article about HIV/AIDS in South Africa, addresses the role of political 

policy and subsequent change has played in the spread disease and in the accessibility to 

treatment. 

 

The 13
th

 annual Lambda Alpha Student symposium represents yet another day-long event 

of undergraduate and graduate student research presentations including sixteen podium paper 

presentations in archaeological, biological and cultural anthropology.     

       

On a different note, the publication of volume 41 concurs with completion of our efforts 

to make available all volumes, past and present, in an electronic format. Volumes 1 through the 

most recent are now available on-line. The coming year, subscription rates and accessibility to 

the online version will be decided upon and all chapters will be informed about how all members 

will be able to peruse past and present journal issues. Submission guidelines will also be 

available on line and on-line manuscript releases required for all journal submissions are already 

available on-line. I also encourage all chapters to contact the Editor about the upcoming new 

subscription model and about access to the journal.  

 

In closing I would like to thank the student editor of the Lambda Alpha Journal, James 

Simmerman for his herculean efforts to draft this manuscript. I also want to thank Julie 

Wasinger, Ivy Davis, Janeal Godfrey and Breanne Wasinger, graduate students and officers of 

Lambda Alpha, and Theresa Click, graduate student, for their commitment and contributions to 

realization of the Student Symposium. I also thank all of the authors and contributors to the 

journal. Finally, I offer a very special thanks to Dr. Ben Swartz for his contributions to the 

Lambda Alpha Society and for his support during our many years of collaboration. 

 

Sincerely, 

 

Peer H. Moore-Jansen 

Editor-in-Chief 
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The Ferrero Botero:  Defining Familia in a Columbian Context 

Esteban Ferrero Botero 

Department of Anthropology 

Luther College 

 

 

Introduction 

For more than a hundred years until the 1980s, Kinship for anthropologists has been  

the  main  institution  and  force  driving  relationships,  social  organizations,  and cultural 

practices. With the revolutionary work of David Schneider, however, a different picture for 

seeing and theorizing social organization, especially for American anthropologists, emerged. 

For Schneider, kinship “is an artifact of the anthropologists’ analytic apparatus and has no 

concrete counterpart in the cultures of any of the societies we [anthropologists] studied” (A 

Critique 1984: vii). Kinship was no longer seen as an objective tangible or even native 

concept. Although the study of kinship has been revived by some anthropologists (especially 

British; see Carsten 2004), though with some modifications, most of the recent work has 

focused on identity and how social relations are  differentially  created  and  strengthened  and  

how  they affect  social  practices  and culture. With the work of Schneider, kinship ceased to 

be the engine of society or the idiom in which other social institutions were inscribed. 

How members of my family define familia may differ according to their positioning in 

the family, the positioning of the family in the larger regional, national, and global contexts, 

and in their individual life histories, among others. In a way, as Janet Carsten theorizes, 

kinship is made at the individual level, and is one of the reasons why people’s accounts of 

what familia is, like those described in this paper, are simply not the same, nor should one 

expect them to be (Carsten 2004). However, there are some other assumptions and beliefs 

that, because these members of my family were shaped by similar cultural and social 

forces in contemporaneous times and overlapping cultural spaces, could be categorized as 

being essentially the same; these are the core symbols that for my family, and perhaps many 

other Colombian families as well, are the criteria todefine relatedness  and  kinship ties.  I 

find  evidence of the effect of these forces by analyzing the view that my brother Julián 

holds, who grew up with me and whom I consider to be my closest friend and family member. 

While comparing it to my own view of familia, I realize they are indeed remarkably similar. 

We anthropologists have learned from Schneider that kinship does not exist, but it is 

rather a western bias, based on biological relationships, that has been traditionally used to 

analyze other societies and the effects that kinship has on them. Although Colombia, and 

certainly my family, is historically and linguistically related to European and American 

cultures, making many of their core symbols (such as the importance of blood or biological 

relatedness) resemble closely the idea of kinship, I have avoided this term, or in fact its 

translation into Spanish (parentesco) (Merrian-Webster Online 2010), for two main reasons. 

First, is that the classical use of kinship, such as the one used by A.R. Radcliffe- 

Brown, assumes that “all kinship bonds are of essentially the same kind” (Schneider 

1984: 166) and that once a bond exists, the social roles or performance are thought to be 
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followed in a universally equivalent way. Kinship and the bonds that it creates, then, follow an 

innate biological relationship applicable to all cultures (Schneider 1984: 166). I knew that 

“blood” or “consanguinity” was going to be important in the way my interviewees traced their 

social ties. I also knew that their behaviors and perspectives toward people that are supposed 

to be of equivalent relation (such as aunts) followed some different criteria and reasons 

when defined as part of the familia or the degree of closeness to the individual. Although this 

closeness (traced through the degree of emotional bond, as explained later), as I was told by 

the interviewees, may indeed be aided by biological distance or genetic sharing, the criteria 

to create a true bond, includes variables, such as locality, sharing of experiences and quotidian 

activities, chemistry, sentimentalism, and even social class. 

The other reason I did not use kinship or parentesco is that I knew that a pariente 

(roughly kinsperson), in the way my familia and I have previously used it, means superficially 

somebody who is related by blood but is not a member of the nuclear or primary family (the 

ones who live or grew up in the same house). Familia, on the other hand, is a much broader 

concept that includes both familia primaria (primary family) and parientes, which then 

includes familia cercana (kinsperson or close family) and familia lejana (distant family). These 

terms are much more meaningful in referring to the true bonds among its members. However, 

it is important to recognize that in people’s view, these categories are much more fluid and 

may depend on individual relationships. Nevertheless, the use of familia allowed me to get my 

interviewees to talk about people related by consanguinity, people living or growing up under 

the same roof, or beings (people and animals) that are so close (either physically or 

sentimentally) to the interviewee that they are considered family. 

Context, Methodology, Constraints, and Biases 

The following analysis is essential because it helps the reader understand the 

positioning in which I was placed as an interviewer, which illuminates the nuances and 

complexities of the answers given and how they are to be interpreted. Although I did not 

exactly place myself as the “ego” to interpret my familia networks, I did take my familia 

primaria as the center from where most interviewees were selected. The reasons for 

doing this are convenience in conducting the interviews, the fact that I know people 

better, which allows me to interpret and partially take into consideration their accounts and 

biases, and because my familia primaria is usually the core group which plans family reunions. 

My familia primaria gets both the Ferrero (my father’s side) and Botero (my mother’s side) 

familias together and maintains contact with each familia individually and as a group of 

familias. I presumed, moreover, that because people from paternal and maternal sides of my 

familia primaria grew up in slightly different contexts, although in the same city and social 

class, their ideas about family would be somewhat different. 

Because of the centrality in which I have placed my familia primaria, the more 

marginal members of my familia, an uncle and a female cousin, are people with whom, 

because of locality, interaction, and family histories, communication has been rather sporadic 

but not absent. Still, I felt like I needed the necessary trust and familiarity to interview  them  

without  compromising  our  relationships  as  I  asked  personal  and sometimes touchy 

questions. People who, by different degrees, I deemed to be marginal, which is an important 

concept to investigate in order to help establish the boundaries of the familia category, only 

make sense if one understands the relationship that my familia primaria has with those 
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members of the familia. Therefore, this concept of marginality is biased to my own opinion 

and perspective toward my familia, and the people I decided were marginal may not be the 

most marginal. 

In the case of my cousin Andrea Dasen Ferrero, who is in her middle thirties, locality 

and social class have been the main criteria for choosing her as a marginal member of 

my familia. Andrea grew up and still lives in Quito, Ecuador, far enough from Manizales, 

Colombia, that she sees my familia primaria about once every two years. Furthermore, her 

father, Peter Dasen, was an economically successful Swiss citizen who was able to position 

Andrea’s familia primaria in the highest social class in Ecuador, allowing them to be exposed 

to many different situations than my familia primaria, as a middle-upper class family from a 

middle-sized city, was exposed to. Finally, because of some life choices she has made, 

although most of our familia has supported her, she has also been highly criticized and 

marginalized. 

In the case of Alvaro Botero Restrepo, who is in his fifties and is one of my maternal 

uncles, his marginality comes as a result of the fact that the familia of his wife, Catalina Toro, 

is also very united and tend to attract toward themselves their members and spouses, 

including Alvaro and his  familia primaria. Even though Alvaro is my godfather and we 

used to spend much more time together, the problematic and criticized divorce of Catalina’s 

brother from one of my maternal cousins (also Alvaro’s niece), has caused Catalina’s familia 

to become even more distant from my familia. This obligates Alvaro to decide to spend more 

time with his wife’s (and also his) familia rather than my familia, in which he is included. 

My other two interviewees are my brother Julián Ferrero Botero, who is twenty- six 

years old, and my father Carlos Ferrero Echeverri, who is sixty-three years old. They both still 

live in Manizales in the same house where my familia has been for the last fourteen years. 

They have similar views about what familia and its ramifications mean, but since one is 

father and the other son, there are some important “generational” and situational differences 

that add to the complexity of defining and creating meaningful analytic categories. 

Methodologically, there are some other biases I need to admit. Since I interviewed 

people whom I know well, I avoided certain questions and took many answers and 

meanings for granted. I might have not asked many questions and focused on certain themes 

because I thought I knew some of the contours of what familia means for the interviewees. 

Moreover, although people used the term familia instead of parentezco or other ways to 

describe that group of relationships, it is important to note that they might have been led by 

my own questions to use those terms. Because my interviewing time was limited, 

conversation was not free-flowing but rather led by some pre-established questions that I used 

for interviewees. The interviewees, in their free-flowing speech, called  people  who  live  with  

them  in  the  same  household  and  people  who  are consanguine, no matter if they are close 

or distant, familia. However, there were, indeed, some hints of distinctions between different 

kinds of familias, which my questions made interviewees differentiate to me. In this way, I 

did push some categories, or at least I was telling them to give them a name. They, then, 

divided the categories of familia into three. Since some categories are equivalent, though 

might have been called slightly different, I called them familia primaria, familia cercana, and 

familia lejana. They, indeed, understood what I was referring to as we made them together. 
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The interviews were made by videoconferences, using Skype, and were recorded with 

Call Graph into MP3 format. As was mentioned, I had some questions ready that I followed 

but also changed or omitted according to the conversation. Interviews lasted from forty to 

seventy minutes each, and they were all done in Spanish. Although I am only choosing to 

translate what I considered important (bias) and since Spanish and English are linguistically 

related, many terms such as papa or padre (father), hermano (brother), primo(a) (cousin), lazo 

afectivo (emotional bond), have been translated directly without trying to find the local 

meaning. My experience of living in both Colombian and American cultures, has allowed me 

to recognize that many of these terms, though not all, are indeed equivalent. Finally, the 

relational terms in this paper refer to biological ties as they were discussed by the 

interviewees. This is necessary to take into account as I argue that these ties are essential but 

there is also another concept of emotional bond that plays an important part in defining familia. 

Consanguinity and Emotional Bonds: defining the familia 

As was already mentioned, the term familia was during the interviews an ambiguous 

and polysemic concept, meaning that I constantly had to figure out according to the context or 

by asking for explanations of who belonged to the familia. The meaning of familia for my 

interviewees was defined by the qualities that people possessed. As Julián says, familia are 

the people closest to one; they are people in whom one has enough trust to rely on for 

life. For Carlos, familia is the primary connection that is held together by love, understanding, 

and a common goal. Familia starts, as Alvaro says, by the union of a couple, and just as he 

was told in high school, familia is the main unit from which society is formed. 

Because of its polysemic qualities, the answers that I recorded referring to who belongs 

to familia certainly depended on how the questions were asked. The reason is that familia 

for my interviewees was anything from the people who lived together in the same household 

to supportive neighbors, pets, domestic workers, or anybody who shared consanguinity.  Of  

course,  some  of  these  may  be  mutually  exclusive.  This  can  be explained by creating a 

difference between what I have called consanguine (genetic or biological) relations and 

emotional bonds. As in many “Western” societies, the interviewees  recognized that there is 

some common substance that is shared  among people who come from the same relative or 

who are related by a marital union and/or its reproductive  processes.  Familia,  then,  in  the  

biological  and  broadest  sense  was everybody who shares this connection, no matter where 

they lived or how close they were to each other. Exemplifying what all interviewees told 

me about being family, Alvaro says, 

I think that the familia, no matter how good or bad, or little or lots of relationships with 

one they may have, they are still familia…. There are no reasons to say that someone is 

not of the familia, if they are one. The only way I consider someone to not be part of 

my familia, is that that person is not a pariente [blood related]. 

Accordingly, when a few days later I asked my interviewees to write down the names of the 

members of their familia, they included everybody with whom they are related by 

consanguinity or by marriage (including the spouse’s consanguine relatives)
1
. In this case and 

context,  familia  refers  to  everybody.  The only  people  who  are  not  related  by 

consanguinity are the spouses (if any) and the spouses’ consanguine relatives. These people, 

instead, are related by emotional bonds (as it will be explained in further detail later on). As 
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Carlos states, 

The familia is unified through the roots, which are direct. Or it is indirect if she is a 

sister-in-law, for example…. If we were talking about the familia, it is people from 

my branch, and the branch of my spouse…. If there is enmity between that familia that 

we are talking about, if I fight with an aunt, an aunt of my spouse, well, I will not talk 

to her again. But she keeps being familia of hers, and indirectly is part of the familia. I 

cannot deny that she is part of the great group that we call familia. 

Lastly, when I inquired about people who were part of the familia, but who were not related 

biologically to them, everybody, except Julián, said that there existed at least someone 

fulfilling this criterion. In the case of Alvaro, it was the maid, bodyguard, or whoever spent 

enough time working with them. In the case of Andrea, her neighbors and her dogs were part 

of her familia. And for Carlos, an anonymous person whom he is not interested in introducing 

to anybody, but to whom he has been helping economically (fulfilling a role). Although these 

relationships will be discussed in more detail later on, it is sufficient to make the point that 

all interviewees said that these relationships were como (like) familia; indeed, they were not 

familia but rather momentary or circumstantial beings that because of emotional bonds, they 

were so close to be considered like familia
2
. 

This brings us to the idea of emotional bonds. Unlike consanguinity, which is a fixed 

attribute linking people to a familia, what I have called emotional bonds are a more complex 

set of relationships that are created and influenced by many factors, but that, most 

importantly, are mutable. Emotional bonds, thus, are the reason why people can become like 

familia, or why some people may be considered familia cercana or familia lejana. The most 

important factor in creating or nourishing an emotional bond (or lazo afectivo as Julián called 

it) is through personal interaction. Interaction, as a key factor, is useful because it includes all 

the reasons why someone is familia or what the degree of closeness is in relation to the 

speaker. Interaction involves an investment of time and physical presence (even through new 

technological devices, such as Skype). Because of this investment of time, interest (which is 

very important for Andrea) is demonstrated. Through   frequent   communication,   trust   

may   develop,   which   according   to   all interviewees, is a necessary characteristic of 

anybody who will be considered like familia or familia cercana. Alvaro says that as trust 

develops, the relationship becomes more intense and closer. Andrea, while discussing the 

differences of familia with non-familia, concurs adding, “It is totally different. One has much 

more trust [with the familia]. With other people, one has no trust and everything.  But with the 

familia, it is always trust and you know they are not going to hurt you.” 

Through interaction and the developing of trust, which is aided by locality, mutual 

chemistry, and personality, the emotional bonds are progressively created. The more 

interaction and  affinity there is, the greater the emotional bond.  Thus,  some people 

become closer to others, and this varies in degrees proportional to the strength of the emotional 

bond. From here, people who are considered familia cercana or familia lejana are derived. If 

communication stops or the trust is challenged, the degree of closeness may decrease or 

even be totally disrupted. This is a state that may change, a state which is mutable. 

Interaction  and the degree of emotional bonds are the reasons why,  for Andrea, her 

familia primaria includes right now (implying the possibility of change) her mom, sons, 
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sister, and uncle (the people living with her at home).
3  

She adds, moreover, that she has 

another familia, which is not there with her right now (most of them are in Colombia). For 

Andrea, “Familia cercana see and talk to each other every day. The bad thing is that familia 

lejana see each other once in a while and there is not as much communication…. So this 

depends on when one sees each other…. When I see them and I can catch-up with them, there 

is trust again.”It is important to stress the relationship between consanguinity and emotional 

bond, since indeed most, though not all people with whom someone has an emotional bond, 

are also familia. One reason is that in current Colombia, marriages are neolocal under most 

circumstances. A couple starts a new familia in which they will live in a new home with their 

offspring (usually consanguine). As the offspring grow up, as it is in the case of my familia, 

they move out of the house to go to college or when they marry someone.Otherwise, it is 

very likely that the person stays home, as is the case of my uncle Augusto Botero. When 

people move out, the emotional and legal bonds among familia, of which I will explore later, 

usually stay strong. As the familia grows bigger, there are some ties that are kept strong, 

maintaining and holding all those consanguine relationships together, although some may still 

be considered familia lejana. Moreover, as Julián says, 

For a group that can be considered familia, besides having a genetic bond, there is the 

need of an emotional bond…. For me, the emotional bond is indispensable. Without 

emotional bond, for me there would be no familia. But if there is genetic bond, well, it 

is an important addition…. It is because genetics transmits the personality, way of 

being, physical resemblance, so that bond emphasis and provides better grounding for 

an emotional bond. So with both bonds, I think that for probability, there could be an 

even stronger bond. 

However, although consanguinity may provide, in most cases, the grounding for an  

emotional  bond  and  although  consanguine  familia  will  always  be  familia,  the emotional 

bond seems to be more important and essential for defining the degree of closeness  among  

familia  members  (and  even  more  critical  for  familia  primaria) especially when it is  

linked to the fulfillment  of an  expected social  or family role. Moreover, as Julián and 

Carlos asserted, although there have been no cases in my familia of adoption or step-

parenthood, these relationships could also make someone become part of the family. For 

Julián, 

If a father, for example, does not respond for the kid, he disappears or something, or if 

he has had no contact with the kid in his whole life, well, he may be familia for 

genetics, but for me, he would not be familia because there is no emotional bond…. 

There is really no need for a genetic bond because in many times it is possible that 

one’s mom or dad is not the genetic parent, but the one who fulfills the role of mom or 

dad. Or it is like having a brother that is not really brother [genetically] but friends. 

But they might have lived in one’s house or home and so one considers them like 

brothers. 

Apart from showing the importance of fulfilling the social role for being or becoming part 

of a family, Julián’s statement also expresses the importance of the emotional bond. He 

also points out how critical the expected role is that may be fulfilled by someone who does 

not have to be genetically related. As it is seen in the case of Andrea, although she 
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considers her Swiss paternal side genetically familia, she says they are “as if they weren’t 

familia,” because they never talk to each other. “They are familia,  but  not,” Andrea  says.  

On the other  hand,  Andrea considers  her “now” neighbors, as being “like part of the 

familia.” They grew up together, they support, look for, and help each other and their 

dad is, for Andrea, like a father (Andrea’s father is already dead). In Andrea’s case, her 

neighbors are currently like familia because  of  the  developed  emotional  bond  and  

because  of  Andrea’s  imaginary expected role of what a familia should be. This role is 

partially fulfilled by her neighbors. 

Analyzing the apparent dichotomy of, for example, being a father genetically or 

becoming a father through the development of an emotional bond and the fulfillment of the 

paternal role, is more complex that it seems. First of all, if there is the fulfillment of both 

criteria, most likely, it would be normative. However, if one of these is missing, conflict 

might arise because the imaginary ideal of a father is not normatively fulfilled. The 

contextual history of the individual and the positionality will greatly influence the way 

that the individual will perceive the “other” as a father, or like a father, or what the actual 

outcome would be. The strength of the emotional bond, for how highly it has been talked 

about by the interviewees, may be of great importance in this case. Following Schneider’s 

critique of kinship studies and the assumption that “Blood  Is Thicker Than Water,” the 

examination of my familia provides evidence of how the consanguine bond, although it 

is fixed, really is not the most important bond between members. These states of being 

with which a person is born does not guarantee the relationship and are not necessarily 

followed by actual fulfilling of the role (Schneider 1984: 165-6). Rather, for my familia, 

performing a role and creating an emotional bond seems more indispensable for 

developing a relationship and for determining the degree of closeness that exists. This 

closeness, therefore, does not necessarily follow a consanguine bond. It is, finally, 

important to know that this dyadic separation of being a father or becoming a father (or 

any other member of the familia), may be nonexistent. It might be the case that these are 

not really separated but, instead, a father is and becomes a father through time. The 

consanguine and emotional bond separation, although may be complementary, seem to 

also be part of the same relationship existent between members of the familia. 

Home: the catalyst for the cementation of the familia 

As was already mentioned, the term familia is exchangeable since it can be used in 

different contexts and for describing different groups of people. However, when I asked 

my interviewees  what  familia was,  their first answer referred  to what  I have determined 

the familia primaria, as Julián called it. This familia primaria, which according to Alvaro 

starts with a marriage, undoubtedly is the most important kind of familia. Because of this 

nature, the original familia primaria is disrupted after marriage as it may shift one’s 

responsibilities from son or daughter to spouse and possibly parent. With this new marital 

bond, moreover, a new set of people is added to the familia of each spouse. The conjunct of 

these two will be the familia of the new familia primaria’s offspring. 

If locality, which allows interaction, is so important for developing emotional bonds, 

living together and sharing the quotidian life seems to be the ultimate catalyst for facilitating 

the development of the familia primaria. Home, as it was told directly or indirectly  by  my  

interviewees,  is  the  most  important  social  and  cultural  space  that provides opportunity 



Lambda Alpha Journal 

Volume 41, 2011 

Page 8 
 

for interaction and which is intrinsically linked to the familia primaria. Julián has to say about 

familia primaria and home, 

For me, what familia [prmaria] really is, is the people who grew up together. I mean, 

people who are in one’s home. The ones with whom one had relationships at 

home…. [Other relatives], instead, are secondary because they are not in one’s home 

and one can see that as one grows up, the relationships with cousins, uncles, starts to 

degenerate. However, with the people from home, well, most likely one still will have 

to keep in contact with them… so for me, it is us five: dad, mom, Alejandro [our 

brother] and you [Esteban]. 

Familia primaria cannot really exist without a home. As a new marriage is formed, they are 

expected to get a new house because a new familia primaria is born. As Julián said, the bonds, 

emotional bonds, which are developed at home, are much stronger than any other bond. These 

are expected to last for a long time and to be resistant to distance: though I presume, having no 

proof, that if interaction becomes nonexistent the emotional bond will deteriorate greatly. 

Another importance of the kind of bond developed at home, which is emotional, loving, caring, 

and allows freedom in some ways, is that which involves the highest level of obligation, as 

Julián said. The strength of this bond can be seen in the example of Paulina and Lorena, 

Alvaro’s daughters, who are currently living in Europe. Alvaro asserts that because of the 

benefits provided by new communication technologies and the fact that they are his 

daughters, the intensity of the relationships stays strong. This strong relationship, I believe, 

works as positive feedback, since the stronger the emotional bond, the more likely it will be 

that they keep in touch, even if they are no longer in the same place; and the more they 

communicate and keep in touch, the stronger the relationship will become. 

Interviewees were eager to remark the importance of quotidian life in cementing those 

emotional bonds. Andrea talked about the importance of eating together everyday as being a 

normal practice of the familia primaria. Alvaro added to this by talking about sharing basic 

needs like eating, sleeping, and expressing feelings like crying, laughing, and  getting  angry.  

For  Alvaro,  the  sharing  of  places,  chores,  normal  activities,  and physical contact was 

very important and unique to the  familia primaria. Sharing of memories and a common 

goal is crucial for Carlos, while the sharing of common education and experiences was 

essential for Julián to recognize a familia primaria. This view of familia primaria and its 

relationship to home (which allows interaction and sharing) is theorized by Bourdieu as Janet 

Carsten explains. According to Carsten, the house brings together people in a space, and 

through meaningful everyday living activities, such as cooking, eating meals, and sharing 

resources, intimate relationships are formed. Moreover, through this process, the kinds of 

relationships and expected behavior among different members are shaped, as well as what it 

means to be a member of the group and  a way to  be  identified  as  such.  For Carsten,  

living together and  sharing activities creates kinship, which in this case I have called familia 

(2004: 49, 55). This view, indeed, seems an appropriate way to understand the importance and 

function of the home and what goes on in it. 

Aided by the development of emotional bonds, the sharing of the quotidian life and 

home space may also explain why, for Alvaro, the domestic workers and bodyguards may be 

considered “like” part of the familia. Moreover, these people work and contribute to achieve 

the marital and familia primaria goal, which is one of the meanings of familia, or familia 
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primaria. Alvaro says, 

The familia are… the people who live with them [the marital union]. Also others may 

be part of the  familia,  like  people  who  work  in  the  conjugal  society  or  people  

that  because  of  their connection to that couple may live together, like the mother, or 

an aunt, or a grandmother. And also the people who work in the house like the lady 

from the kitchen, the driver, the bodyguard are part of that familia, although being in 

minor affinity terms. 

There are of course some other rules that make people belong to the familia primaria or just 

familia in general. These are talked about in the next section. 

Familia primaria, familia cercana, and familia lejana: practical differences 

Living together at home, then, seems to separate the familia primaria from the other 

kinds of familia which are not as close. The sharing of quotidian life cements and blends 

together their emotional and consanguine (if any) bonds as people fulfill their expected roles in 

the familia. Members of this group seem to be, ideally, a married couple with their sons; 

perhaps, because of the socioeconomic status of the people I interviewed, a maid or some kind 

of domestic worker may be marginally included. However, because of different reasons such 

as going abroad to college, divorces, or death, this may not be the case. Although familia (no 

matter the kind) may be a continuum, familia primaria seems to be a little more 

distinguishable from familia cercana and familia lejana. However,  their  difference  may  be  

just  a  matter  of  degree  of  the  emotional  bond developed instead of being clear cut 

categories. 

One very important criterion that separates the familia primaria from both familia 

cercana and lejana is the level of responsibilities and obligation that they have. Julián, for 

example, says that he feels obligated and ready to do anything for someone who is part of 

the familia primaria. Even though he might not want to or it might seem hard, he does feel a 

greater weight or burden to accomplish what one is supposed to do. Julián’s responsibilities, as 

he says, are to be always available. However, comparing this sense of obligation to the one 

towards the rest of the familia, Julián says, “no, not as much. With the secondary familia [not 

familia primaria], instead, one does what one can do, but there is not as much primary 

responsibility. One gets very unobligated towards them…. There is no responsibility to 

respond for them.” Julián, being part of a familia primaria feels that he needs to be the fruit 

of the family and demonstrate the respect he has for his parents. Accordingly, he feels the 

obligation to help his familia primaria learn things that they could not do by themselves and to 

help achieve their common goals. 

For Carlos and Andrea, being part of a familia primaria means one hundred- percent  

commitment. Andrea confided in me that she does  everything for her sons. Because they 

are little and depend totally on her, she aims to stay well, healthy, and sound, not as much 

for herself, but for being able to be the support for her kids. For Carlos, too, the familia 

primaria is the main responsibility. There is also a legal component in this membership. For 

Carlos, what belongs to the familia primaria has nothing to do with the other familia, and they 

have absolutely no right over anything. He feels, similar to Alvaro, that he must provide with 

food, clothing, education, and well- being to his familia. He does not expect anybody else to 
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do this (although help will also come from the spouse), since he is not obligated to provide for 

the rest of the familia which is not primaria. If he helps other familia, it is just because of the 

strength of the emotional bonds and the way he was educated, Carlos says. The emotional and 

economic support are characteristic features of the familia primaria. As all interviewees told 

me, people who are outside the familia primaria, are considered “other,” and although there 

might be affinity, their individual relationship and level of obligation is directly proportional to 

the degree of emotional bond. 

As it was already mentioned, familia cercana and familia lejana are secondary familia  

and  comprise  a  different  group  to  the  familia  primaria.  The  levels  of responsibility 

among people who are not familia primaria are much less marked and obligatory. This 

separation is seen in Julián’s statement that familia cercana or familia lejana are still strangers 

to him, compared to familia primaria. Although they may be close, for Julián, they will never 

be like the familia from home. Although for all interviewees the degree of emotional bond was 

the most important criteria for someone to be familia cercana or familia lejana, their answers 

differed somewhat when I asked what familia cercana or familia lejana were and when I asked 

them to write down who their members were. Julián and Andrea followed closely what they 

told me in the interview regarding  to  the  members  of  familia  cercana  or  familia  lejana.  

For  them,  familia primaria was the people who live with them, while familia cercana or 

familia lejana depended on the degree of the emotional bond that evolved because of 

interaction and chemistry. 

On the other hand, Alvaro and Carlos gave me answers that differed greatly. For 

example, Carlos included in the list for familia primaria, after having emphasized so 

much the closeness  and  different  kind  of bond  to  his  current  familia  primaria  (my 

brothers, mom, and me), his siblings, which he told me during the interview are now familia 

cercana. Following the closeness of consanguine bonds, he even included in the list of familia 

cercana people who he has barely seen in his life. Similar to Carlos, Alvaro also placed 

emphasis in those consanguine bonds. For Alvaro, the degree of closeness went from offspring 

and wife as being familia primaria, to siblings and siblings-in-law and their offspring as 

familia cercana, and his second and third cousins as familia lejana. 

I find three possible explanations for this situation. One is that the ways in which I 

asked the question in both occasions were different, so people understood the questions 

differently. Implied in this is the fact that some people talked about the three different kinds of 

familia, but never really explicitly gave a name to all of them. The second explanation is that 

consanguine bonds are more important than emotional bonds, but this would contradict most of 

what interviewees told me during the spoken interviews. The last, and I think most plausible 

explanation, is that it is a matter of subjectivity aided by personal history and positionality in 

the family. Julián and Andrea are in their twenties and thirties respectively, they haven’t lost 

many members of the familia, and neither of them is currently married. Because of this, their 

bonds are still strong to their parents and siblings and their emotional bonds haven’t really 

extended to other branches of familia through marriage
4
.  Alvaro and Carlos, contrastingly, 

are still married and are much older. They are the heads of familias primarias in which no 

offspring has married. Moreover, their parents (my grandparents) are all dead and so are most 

of their aunts and uncles. Since as I was told by interviewees that dead members of the familia 

are really no longer familia by any means besides experiences, teachings, and memories, they 
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cannot trace familia bonds with any of the people who are in older “generations” and to which 

their relationships may be more based on the degree of emotional bonds. Carlos and Alvaro 

seem only to be able to trace familia to their siblings and siblings-in-law and their 

offspring.  Of course siblings and s i b l i n gs -in-law a re  ver y important  r e l a t i o n s h i p s  

because they are based on a familia primaria bonds, and that is why relationships with cousins 

and beyond consanguine relationships, which have faded away with time, are considered 

familia lejana. 

Although familia members may never stop being familia because of their consanguine 

ties,  there  are ways  and  cases  that  make people more marginal.  Javier Ferrero is one of 

these cases. As I was told by Julián, Andrea, and especially Carlos, Javier seems to be the 

sibling that people have the least contact with and so he is the least close familia. According to 

Carlos’s explanation, Javier’s friendships and his decision of not going to college to do jobs 

like driving a bus and constructing houses alienated him from the familia. Although Javier is a 

brother and the fact that Carlos would be ready to help him whenever he needs to, the 

difference in social class kept Javier marginal. The social class also influenced the locality and 

the level of interaction between Javier and the rest of the familia, deteriorating the bonds that 

he had with his siblings and certainly avoiding any emotional bond that could have been 

developed with any other members of the familia. This lack of emotional bond makes Julián 

and Andrea believe that there is virtually no responsibility or obligation toward Javier. This 

example tells us that, besides consanguinity and location, other factors such as social class and 

life choices may influence greatly the degree of emotional bond and the definition of familia. 

The only way that people may cease to be part of the familia is through divorce, 

according to my interviewees. This is the case for all except Alvaro who believes they become 

familia lejana. They say that the relationship that is left after divorce depends on the emotional 

bond rather than any other criteria. However, this depends on the perspective since for an 

offspring, although his parents may be divorced, his father will still be part of his familia, even 

though his parents are not longer familia. From the ex- spouse’s perspective, according to 

Carlos, the relationship after divorce could be of friendship or total avoidance. Dead members 

of the familia, as well as people who are genetically far from the “ego” (usually beyond 

second cousins), also lose their membership of the familia. In the case of Andrea, Alvaro, and 

Carlos who have lost at least one of their parents, those dead members keep being familia but 

only in their memories, their love, and their teachings. However, according to them, for all 

practical purposes they are no longer part of the familia. It is important to keep in mind, that 

there has not been an event where someone has been dishonored or has turned his/her back 

against anybody else. Therefore, the answers I got might not tell me the whole range of 

possibilities as to how to lose membership in the familia. 

As it is expected, the behavior differs with people who are considered familia compared 

to others who are not familia. This distinction is important because emotional bonds can also 

be developed with people who are friends but not familia. Moreover, the created identity of 

belonging to a familia affects that behavior and the relationships with other people. My 

interviewees talked to me about it in terms of trust and emotional bonds. When someone 

is familia to Andrea, she thinks that she can trust that person is not going to hurt her. People 

who are not familia are to be distrusted because one does not really know them. For Alvaro, 

the lack of this trust with people who are not familia make him treat them superficially, and for 
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Julián, he feels like he has to act more in accord with the social norms in order to show a good 

impression of who he is; Julián says that he does not feel as free when he is with people who 

are not familia. 

Positionality and Context: important differences 

With this section I want to point out one last concept, which along with the 

context I talked about in the second section of this paper, I believe is important in order to 

understand the differences in people’s accounts. The concept of growing old, and its inherent 

shift of positionality it that brings, may explain some of the member’s complex perspectives. 

There is, for example, a difference between being an offspring of a familia primaria, possibly 

not  yet  married,  and  a  father.  Because  of  the  greater  social  and economic 

responsibilities  that  the parent  has  toward the  rest  of the  familia,  parents understand 

familia as being united to achieve a common goal. Familia is seen as a conjugal society that  

works  towards educating  and  raising the kids  so  they become successful. On the other 

hand, offspring who yet do not have those kinds of responsibilities  see  familia  as  being  

united  by  mostly  trust,  respect,  love,  and  the emotional bond. 

As those offspring grow older and marry creating a new familia primaria, the 

definition  and  the  members  of  that  familia  primaria  change  as  well  because  new 

responsibilities and relationships have been formed. People who were familia primaria, like 

brothers, will likely become familia cercana. After this, the nourishing of the emotional bond 

becomes more important since they are no longer living together. Added to this is the example 

from the last section regarding the difference between Alvaro and Carlos’s views of familia 

cercana and familia lejana, compared to Julián and Andrea’s perspectives. 

Concluding Remarks 

Although the interviewees’ accounts may differ in some respects, there are some 

important similarities and core symbols that allow these people to identify themselves as being 

part of a familia. The symbols, in this case, are consanguinity and emotional bonds, which are 

interwoven and complement each other to define the boundaries of the concept of familia. 

These symbols are also aided by the sharing of a quotidian life, the fulfillment of  social  roles,  

and  living  in  the  same  home.  People’s  positionality  and  individual histories have made 

them interpret and talk about these symbols in slightly different ways creating, thus, some 

more marginal accounts that have helped me define the boundaries of what familia is. 

This analysis of a Colombian familia shows the importance of being careful when using 

the idea of kinship, even in “Western” countries and locations. Although consanguinity is an 

important symbol, it has been shown that it is neither necessary nor deterministic in defining 

familia or the relationships among its members. There are many ways in which an individual 

creates an identity and familia. At least for my interviewees, this identity is definitely a 

primordial one, since familia is the support and main bond created with others and the most 

important set of social relations for them. Moreover, their identity becomes tied to a set of 

people that work together to achieve a common goal and that aim to create offspring who 

can become successful (in their own way) in their societies. Familia, which in this case is 

positioned in a mostly upper-middle class, liberal, Catholic, educated Colombian familia, 

provides important insights to analyze the ways in which its members, core or marginal, 
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behave, see the world, and interact in the larger society and public sphere. 

_____________________________ 

1 
With the exception of Andrea Dasen who included her dogs in her list, but I believe it was because of a 

personal joke that we had during our conversation. 

2 
It is important to point out that there are no cases of adoption by any members of my familia. 

3 
Andrea is divorced. Moreover, her uncle, Jose Alberto, spends a lot of time and lives sometimes with them, but he 

has his own house somewhere else close to Quito. That is why he is considered, for Andrea, as part of the familia 

directa but also just familia cercana. 

4 
Although Andrea has been married and has two sons, her familia networks haven’t really extended to her ex-

husband familia because of the bad relationships that they have had. For Andrea, indeed, not even her ex-husband 

is familia. 
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With the Tropic of Cancer separating temperate climate zones to the north and tropical climate 

zones to the south, Yunnan province, China is an area of tremendous ecological and cultural diversity.  

The tropical Xishuangbanna Prefecture in southern Yunnan is one of the most culturally and biologically 

complex places in the province and the whole of China.  In studying local expressions of the relationships 

that exist between tropical plant ecology, ecological knowledge of Xishuangbanna’s Dai people, and 

Theravada Buddhist religious practices in Ganlanba, China, I aim to present an example of the 

complexities that exist between humans, human spirituality, and the natural world while acknowledging 

the spiritual realities within the Dai socio-cultural universe.  As a representative case study of the way 

local ecology can help condition our human ecology (and vice versa) in manners of culture, practice, 

perception, and behavior I hope to provide insight into the impact of ecological knowledge on Dai 

spiritual agency. 

Opening Narrative/Introduction 

 Each day at Manting temple begins with meditation while the sun rises and ends with meditation 

as the sun sets.  Days are filled with quiet practice and modest work- sweeping fallen leaves with palm 

frond brooms, washing bamboo sitting mats in the temple courtyard, or hanging up curtains in the 

nunnery.  Life within the temple walls feels simpler, slower… more intentional somehow.  For resident 

Buddhist monks and nuns this is the nature of monastery life.  However, on select days throughout the 

year, the pace of community life is adjusted to accommodate a time of festival and celebration.  A time 

when farmers and shopkeepers take a break from their daily obligations to celebrate with food, music, 

dancing and worship.  The local temple halts routine daily practice to prepare and host the incoming 

community of Buddhist practitioners worshiping, praying, celebrating community, and connections to the 

ancestors and the Buddha.  On the day of the biggest Dai Buddhist festival of the year, life is celebrated in 

full and connections to the ancestors and the Buddha are renewed. 

 On the 21
st
 of October, dozens of monks in flowing orange robes, and hundreds of farmers and 

villagers come to the temple to light incense, candles, and say prayers for hours around the large white 

pagoda near the edge of the temple complex.  During the day, some practitioners bring balls of white 

string- attaching an end to the large golden Buddha statue inside the main temple and the other end to a 

single type of tree found throughout the temple grounds.  Others will leave prayers attached to wooden 

branches, collections of flowers, food, or structures of bamboo and leaves at the base of this great tree in 

worship.  This tree the Dai call “guomaixili”, otherwise known as the Puti Tree.  It is a sacred tree in 

Theravada Buddhism and a key component in many Dai Buddhist rituals.  While the medicinal qualities 

found in the blossoms and oil of the tree may be one reason for its reverence, the main reason for its high 

status is the Puti tree’s historical and symbolic connection to Sakyamuni Buddha.  Under this tree, the 

Buddha attained enlightenment and release from samsara- the cycle of death and rebirth in the world.  

Because of this ancient connection, the tree is understood to be the single most profound representation of 

the Buddha in Dai Theravada Buddhism. And for those who live or pray at the temple, the Puti tree acts 
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as a direct link to the Buddha in prayer and is often the medium for cultivating Buddha nature needed to 

reach nibbana
1
 

 The Dai people of Xishuangbanna, China are well recognized in the province for their complex 

and multifaceted cultural relationships with the local ecology.  Here, we can see just one example of the 

relationship between human spirituality and the world of local plant ecology in the Dai social universe.  In 

this paper, I aim to illustrate how ecological knowledge plays a crucial role in spiritual practices and 

rituals of the Dai people. In particular, I will show how pharmacological characteristics and historical 

connections in the plant world shape the spiritual agency of practicing Dai Buddhist monks and laymen.  

Finally, on a grander scale, I hope to present an example of how an anthropological approach that 

recognizes the subjective realities of their informants, and focuses on human spiritual agency can help to 

manage and conceptualize the complexity of human-environment relationships in a spiritual context. 

How is Agency Defined in the Dai Context? 

 To better understand what I mean by spiritual agency, we must first examine the way “agency” is 

typically approached in the realm of anthropology and social theory.  For Anthony Giddens, “ ‘Action’ or 

agency… does not refer to a series of discrete acts combined together, but to a continuous flow of 

conduct” (Giddens 1979:55).  In other words, agency can be viewed as a reflexive moment of attention 

that results in a flow of day-to-day activity and action performed by a human agent.  He argues that the 

concept of agency has two components: 1) the notion of action as it relates to activities of an agent that 

not only include ‘movements’ but also involve ‘intervention’ in “a potentially malleable object-world” 

(Giddens 1979:56) and 2) the notion that the agent, at any point in time, could have acted otherwise- a 

reflection of decision, and choice as an element of agency.   

 This is the typical way in which “agency” is understood in social theory.  My use of agency is 

similar, with a few key differences.  Rom Harre suggests that “social knowledge and skill are involved in 

the genesis of action and accounts… an individual’s ability to do each depends upon his stock of social 

knowledge” (Harre 1979:57).  At its core, this paper mirrors Harre’s approach to understanding the 

structure and origin of action capacity by illustrating how socio-cultural knowledge is involved in the 

nature of action.  I illustrate this understanding of action and agency in the context of spiritual practice 

and add interrelating temporal and spatial components to the notion of agency. More specifically, I 

attempt to illustrate how ecological knowledge of both temporal and medicinal plant characteristics help 

to condition Dai spiritual action and agency.  In essence, then, this paper refers to agency as the capacity 

of individuals through time, space, and even following death to act within or alter their own conceptual 

reality (whether in the physical or the spiritual realm, etc).   

 The concept of spiritual agency can be understood as the capacity for spiritual action or 

animation.  This agency arises from the ability of human agents to perform a task for some greater 

spiritual purpose.  When discussing agency in the Dai context, we need not only look to current Buddhist 

practitioners that adopt the role of acting spiritual agents, but we can also understand agency as being the 

product of human agents through time- whether important spiritual figures like the Buddha or the passed 

ancestors of a certain family.  In this particular paper, plants are the medium to which spiritual agency is 

applied.  And it is the ethnobotanical knowledge systems of the Dai people and associated plant 

characteristics that shape the spiritual agency of Buddhist practitioners.   

                                                           
1
 Translated as the Dai equivalent of Nirvana- my main informant in the field was the temple grounds expert and 

was referred to as “uncle”- a name used because of his familial relation to the residing abbot, Du Bi Hand.  Uncle’s 

ideas were gathered through on-site translations.  His thoughts and perspective helped comment on the larger 

cultural concepts relating to Dai Buddhist spirituality in my study. 
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Spiritual Agency and Historical Associations: 

I. Plant focused spiritual agency can be understood through various mechanisms in the Dai cultural 

world.  Plants that can act as connectors with individuals through time and history can be especially 

powerful in shaping the initiative for spiritual action- through processes of meditation, prayer, worship or 

ritual practices.  Keep in mind that it is not necessarily the passage of time that is the compelling aspect of 

practical agency, it is instead the human-botanical connections that exist within that history that provide a 

plant with so called “historical qualities”. This is one of the many plant qualities that seems to have a 

particularly strong power in the realm of spiritual application for Dai practitioners.     

 If we go back to the first illustrated narrative, describing the connection between the historic 

Buddha and the Puti tree, we see an example of how human spiritual agency is applied to the realm of 

plants through the mechanism of historic connections and associations.  Cultural knowledge of the Puti 

tree’s special significance to Buddhism is what gives the spiritual rituals associated with the tree a certain 

amount of animation and power.  One could say that the Puti tree’s historical connection to the Buddha 

triggers the feeling and the presence of the deceased Buddha’s agency in the modern world- his ability to 

act, to perform.  “The relics and images of the Buddha thus are the physical form in which ideas about the 

continued presence of the Buddha’s agency lives on” (Pyysiäinen 2009: 182).  It is this type of connection 

and cultural understanding that drives the potential for spiritual action.   

 Recall the ritual of attaching white string between the golden Buddha statue and the Puti trees 

outside the main temple.  What exactly do we see here in the context of practical spiritual agency and the 

plant world?  .  For the Dai people, this physical act of connection has a multifaceted purpose.  In a 

general sense, this string indicates and in many ways performs a status of possession: 1). This action not 

only illustrates the representative and historical link between Sakyamuni and the Puti tree, but 2) it also 

indicates possession of the planter of the tree to that specific Puti tree.  Because the Puti tree belongs to 

the Buddha (the Dai people say ‘they are the same’), the string that connects the golden Buddha to an 

individual Puti tree indicates the possession of that tree to its planter.  Every year, then, this individual 

will return on the 21
st
 of October to set another line to his/her tree.  Not only does this performance, this 

act, sustain the connection between an individual practitioner and his/her resident Puti tree, but, in many 

ways, it maintains and results from a cultural understanding of the tree’s historical connection to Buddha, 

its significance to Buddhism, and its role in spiritual action and agency at the temple.   

II. Other plants that encompass connections to a larger sense of time and space (in this case to the 

personal history of Dai Buddhist practitioners) are also at work within the temple complex in the form of 

ancestor reverence rituals.  During the festival, multiple tall ritual structures made from bamboo and 

wrapped Talipot palm leaves were found around the central white pagoda
2
 and various Puti trees.  These 

offerings were constructed to include colorful paper representations of flowers and paper bird feathers- 

called ‘mao’.  For the Dai, when a family member dies, the family will typically create a standing bamboo 

structure built to guide their loved ones toward the Buddha after death.  Each structure is made strong and 

vertical and is said to represent a flying bird.  Because the color white represents purity and Buddha 

nature, most of the paper articles were of this color.  This bamboo “bird” structure, when complete and 

placed around the Pagoda
2
 or the Puti tree, flys the deceased to the Buddha after death.  Because of this, 

many families typically hang bags of food for the dead on their journey- small bags of red chilies, sugar, 

                                                           
 

2
 Pagoda- this structure is also a representation of the Buddha, the color white is a representation of purity and 

Buddha nature (Uncle) 
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and other daily rations were most commonly found
3
.  The burial structure example we see here presents 

another illustration of the connections between time, history, plants and spiritual agency. By 

deconstructing its components we can better understand its purpose and importance in discussions of 

spiritual agency in Dai ritual practice.   

 This particular ritual incorporates specific plants and consequently has specific intentions, one of 

which is ancestor reverence- a practice that is commonplace in Dai society.  First we can see how the use 

of popular foods comes into play.  By incorporating the daily or preferred foods of a deceased family 

member in their burial structure, a link is drawn between the history of that individual’s relationship with 

edible plants and the continued future relationship that will exist following death.  This personal 

knowledge helps to condition the subtleties of the ritual.  Secondly, the bamboo representation of the bird 

seems to be a constructed substitute for the transportative bird of the spiritual realm.  By representing the 

actual journey the dead take through a physical mapping and construction of the transporting unit in real 

space/time, the living can actively direct the dead to the Buddha- expressing their spiritual agency. 

Finally, by incorporating the Puti tree in the performance of the ritual, a tree that acts as a spiritual 

“connector”, in a sense, through time and space to the Buddha, we can see another intentional use of the 

Puti tree’s connecting qualities for a larger spiritual purpose.    

 In order for this afterlife ritual to work all the components must be present.  This cultural 

understanding of the characteristics and uses of local plants, in ritual practice and daily life, underpins the 

capacity for plant based spiritual action in the form of Buddhist ritual; it conditions the existence of the 

ritual in the first place. Even though the structure is created for a deceased human, the purpose of the 

structure is to be spiritually viable and so the structure itself can be understood as a representation of the 

living agency of the deceased ancestors.  As illustrated by this vignette, the Dai burial structure process 

and purpose is yet another example of the way interactions with plants in the Dai social universe can help 

shape the spiritual actions and identities of it’s Buddhist practitioners. 

Spiritual Agency and Medicinal Plant Characteristics 

 The Puti tree is the center of many religious rituals in Dai culture and spiritual practices.   Lets 

look at another example related to the Buddha tree that not only maintains connections with the historic 

Buddha but also to pharmacological knowledge systems and their application for Dai people. 

 At the base of the Puti tree behind the temple, Dai people throughout the year place tree branches 

with sharpened, paper wrapped tips, large banana leaves, and crude wooden bows and string with the 

same small epiphytic plant attached to each one
4
.  This plant is the Button Orchid.  For Dai people, these 

offerings have a specific purpose, derived from pre-Buddhist belief systems and associated rituals that are 

dependent on the structure and materials used in constructing the offerings.  For the former, bits of paper 

are put over tips of branches to hide the sharpened edges- effectively warding off malevolent spirits that 

cause illness, disease, and unhappiness in Dai households.  In a similar vein, the Dischidia plant is 

attached to representative wooden hunting bows in an attempt to drive away the evil spirits that are 

causing an illness in the family.  The Button orchid is not only used in this specific ritual context to “take 

away unhappiness” and drive away spirits, but it is also a popular wild growing medicine for the Dai 

                                                           
3
 These reflections and connections are those of two Dai individuals in the field while working through a series of 

translations.  While these views may not be representative of every Dai practitioner, their thoughts and comments 

draw on Dai perspectives and therefore help to comment on larger cultural concepts relating to Dai Polytheism and 

spirituality. 

4
 Dischidia (vahl) Merr. also known as biebu or doʊŋ pi (IPA) in the Dai language 



Lambda Alpha Journal 

Volume 41, 2011 

Page 19 
 

people
5
.  Evidently, its connection to driving away illnesses by channeling Buddha’s agency is based on 

the knowledge of its real world medicinal qualities the plant possess within Dai society. 

Shaping Spiritual Agency 

 With the knowledge that a diverse array of plants are used in Dai Buddhist ritual practice, how 

can we better understand the role of plants with specific pharmacological characteristics in the shaping of 

Buddhist spiritual agency? 

 Both of the aforementioned ritual actions help to illuminate cultural perceptions of nature and the 

conceptual origin of things like illness, death, and disease.  In using sharpened bamboo staffs and plants 

attached to hunting bows to scare away malevolent spirits, we can presume the perception exists that 

malevolent spirits can cause sickness and disease. 

 When considering the use of any medicinal plant in illness-driven rituals, we can understand the 

situation as a spiritual response by human agents to the illness of a family member or friend through ritual 

practice.  It is the cultural knowledge of the pharmacological properties of certain plants that shape the 

agency and spiritual action performed by practitioners.  In homes stricken with illness and resulting 

“unhappiness”, the button orchid when medicinally prepared is understood to possess not only real world 

curative properties but a spiritual component as well.  The resulting spiritual impact, relieving the pain or 

symptoms of the sick, is the product of the spiritual agency expressed by a Buddhist practitioner and the 

living agency of the Buddha through the Puti tree.  Only via the performed ritual is the spiritually derived 

medicinal quality of the plant expressed. Without the intricate medicinal knowledge systems of Dai 

society these particular rituals would not exist in the same way.  

 These rituals, along with other ceremonies and prayers for real-world benefits, imply a perceived 

degree of connection between the human world and the spiritual landscape as well as a level of acting 

spiritual agency; the fact that plants play a crucial role in the process of these rituals illuminates their 

inherent importance as mediums in the spiritual lives of acting agents in Dai society.  This particular 

example also helps to illustrate the vast ecological knowledge that still exists today and plays a role in 

larger cultural movements, practices, and spiritual circumstances. 

Spirituality beyond Metaphysics 

 Often in the realm of anthropology, notions of spirituality and religion in ethnographic studies are 

forced within a logical framework constructed of western positivistic terms and ideas.   Sometimes, 

ethnographic data collected on religious practice and spiritual worldviews, in particular, are frequently 

used as “if it were metaphor or symbol, not reality, commenting that such and such ‘metaphor’ is 

congruent with the function, structure, or psychological mindset of the society” (Turner 2003:148).  This 

approach, according to Edith Turner, effectively denies the common humanity, “as that humanity extends 

itself into the spirit world”, that exists between the anthropologist and the people they study.  Doing this, 

we can lose sight of the components of certain practices that help to illuminate qualities of human nature 

and expression that are often universal in how one approaches the reality of the spiritual realm. In 

essence, viewing spiritual practice as a psychological structure of society- as symbol or metaphor- is 

lacking in the way in which it comments on the nature of spiritual practice.  If social theory or 

anthropology remains informed by a relative ethnographic context denoting the realities of cultural 

practices, then it contributes a crucial perspective to the way we understand components of ritualized 

human action.  This method of ethnography may illustrate or help to illuminate larger concepts of 

humanity, reality, and the way the social sciences approach religious practice. 

                                                           
5
 Information provided by Uncle 
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 For Geertz, spirituality and ritual are constructs that operate to “make sense out of lived 

experience, by giving it form and order” (Geertz 1979:140).  This kind of construction seems to be just as 

real and pressing a concern as some of the more familiar biological necessities of humanity; it is a 

fundamental construct.  For the Dai people, many Buddhist rituals give form and order to the worldviews 

held by practitioners.  In one of the relayed stories, we see how deceased ancestors possess a living 

human agency when met with bamboo constructions of the birds that take them to the Buddha after death; 

In another example, we see the understanding that the Puti tree and the Buddha are connected through 

time and history in the white string ritual of dualistic possession.  For humans, spiritual practices and 

actions show how “events are not just there and happen, but they have a meaning and happen because of 

that meaning” (Gertz 1979: 131).  In fact this kind of ritual approach to reality seems to be a universal- a 

shared human drive or desire to form some factual baseline from ones own thoughts and actions with 

performed spirituality.  In the Dai context, the people’s knowledge of and daily use of certain plants falls 

within this pattern of ethnographic understanding as well.  With the ritual of attaching medicinal plants to 

wooden hunting bows, we can recall how evil spirits that cause sickness and disease are warded away 

from the families that perform such rituals.  If all family members remain healthy through out the year, 

this reality is not the result of chance or haphazard good fortune, but is in fact the product of consistent 

prayer and ritual performance to the Buddha during the course of the seasons.  

 These are rituals that are performed because of the understood meaning or the understood reality 

of the relationship between medicine, sickness, healing, and spirits.  When these rituals produce their 

intended results, the collective understanding of reality and the workings of the world as it applies to 

spirituality are understood in factual terms.  This is the lived reality of a particular group of people in the 

context of religion- it is arguably a reflection of the nature of religion as it pertains to all of humanity.  As 

Geertz would argue, “religion supports proper conduct by picturing a world in which such conduct is only 

common sense… in sacred rituals and myths, values are portrayed not as subjective human preferences 

but as the imposed conditions for life implicit in a world with a particular structure” (Geertz 1973: 131).  

All the rituals and spiritual practices of Dai people, those performed within the confines of the Dai 

Buddhist festival on the 21
st
 or outside of it, are patterns that seem to summarize, for a people, what it 

knows about living- what it knows about reality.  And as anthropologists, if we approach the spiritual 

practices of others with the recognition that such actions are expressions of a fundamental reality for those 

people, then we can acknowledge our common humanity with our subjects.   

 It is important then that we take this expression of spirituality seriously in the realm of 

ethnography.  One way to approach this challenge is to focus less on the perceived symbols or apparent 

metaphors of spiritual practice and more on the means and nature of spiritual action or spiritual agency.  

Concentrating on the concept of agency can get us beyond simple reflections and metaphysical questions 

by illuminating cultural realities as they relate to action, activity, movement, and intervention in a 

malleable world (Giddens 1979:56).  Geertz explains that, “religion is never merely metaphysics.  For all 

peoples the forms, vehicles, and objects of worship are suffused with an aura of deep moral seriousness” 

(Geertz 1973:126). By approaching spirituality from a standpoint of agency, one automatically goes 

beyond the metaphysical understanding of religion; Practical agency inherently includes components of 

the physical realm, the acting realm, the structural realm, the agential realm, etc.  Such an approach can 

help highlight, as Geertz would say, people’s common sense understandings of their lived realities.  And 

still we lose nothing in the current discourse of social structure and agency in the spiritual context by 

focusing on the realities of human spiritual action.  In fact, it is Anthony Giddens who moves beyond the 

duality of structure and agency that exists in the realm of social theory and argues that social structure is 

both the medium and the outcome of social action.   

 By approaching ethnographies of religion or spiritual practice with an agency-focused mindset, 

we may find it easier to integrate ourselves into all components of our subject’s spiritual reality, avoiding 

the tendency to relate spiritual practice simply to symbol and metaphor that comes with our positivistic 
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cultural insights.  And if we approach ethnographic research with this acknowledgement of a subjective 

spiritual reality, a deep moral seriousness in the reality of religion, then the anthropologist “can 

understand and collect certain material that could have been gathered in no other way” (Turner 2003: 

146).  As a result, one is approaching an understanding of a culture less as an objective outsider, and more 

as an individual who is inhabiting their subject’s world and their cultural conception of it- a practice Edith 

Turner would refer to as “going native”.  

Why spiritual agency? 

 So how does a focus on spiritual agency contribute to what we know and understand about the 

relationships between spiritual beliefs, botanical knowledge, and resulting human action?  With a 

thematic focus centered on concepts of agency, one can provide simultaneous insight and draw 

connections between cultural and environmental factors that play a role in the nature and practice of 

spirituality.  For spiritual agency to be discussed, one must first identify the agent, the result of agency, 

and the application of that agency.  In this particular case study, a focus on spiritual agency allows for the 

inclusion of human religious practitioners, past or present, in the big picture discussion of spirituality (the 

agents).  Additionally, one can draw connections between the motivations of spiritual action, whether to 

cure a sick family member or indicate personal possession, and the action itself, in the form of rituals, 

meditation, or other religious practice (results of agency).  When delving deeper into the intricacies of 

spiritual agency, one also has the capability of including the application and influence of spiritual agency 

in explaining larger themes of cultural action.  In this particular study, we see agency application in the 

utilization of the plant world in Buddhist rituals.   Because the ability to think, act, and react in a practical 

manner is arguably a fundamental quality of human beings, focusing on the intricacies that shape this 

fundamental agency in the context of spirituality illuminates certain components of human nature that 

help to explain why we do what we do in the realm of religious practice.   

Conclusion 

 The intent behind religious plant use is complex and multifaceted; some plants are used for the 

secondary qualities they possess as a member of a particular species.  Other plants are used in prayer 

offerings because of their spiritually driven medicinal healing abilities for ill family members.  Others 

have direct connections to Buddhist tradition and are therefore an integral component in Buddhist thought 

and perceptions towards the plant world.  In this particular case study, it seems as though connections to 

personal and/or religious history and qualities of healing in plants have the capacity to condition spiritual 

practices through agentive practitioners.  It is these concepts and relationships that can be used to guide 

the veneration of relics and beings in the spiritual discipline (Pyysiäinen 2009: 165).  Acknowledging 

these cultural approaches to reality with a degree of moral seriousness allows anthropologists to view 

more fully fundamental aspects of human nature and spirituality otherwise masked in approaches run on 

positivistic ideologies.  By viewing the relationship between cultural knowledge and active spiritual 

engagement through the holistic identity of spiritual agency, such a case study can help illuminate the 

complexities that exist between human culture, spirituality, and the natural world without relying on 

narrow, isolating methods of ethnography. 
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Archaeological evidence of Middle Archaic through Early Woodland hunter-gatherer 

occupation in the Central Blue Ridge Mountains of Virginia breaks traditional settlement models 

which characterize upland settlements as small and short-term (Nash 2005; Nash 2009). In fact, 

not only were hunter-gatherer groups occupying mountain gaps for extended periods of time, 

they were establishing intensively-used base camps and possibly converging with other cultural 

groups at this significant topographic location. The research discussed here focuses on the 

Pryors Camp Site (44NE153), located in the Wintergreen Resort community, Nelson County, 

Virginia (Figure 1). Its focus is to answer questions about the length of occupation of mountain 

gap sites, cultural periods of occupation, and the pivotal role of mountain sites in hunter-

gatherer mobility and social patterns.  

Introduction to the Research Problem 

Typical mobility models predict that hunter-gatherers spent most of their time in the 

lowlands and primarily created short term, small camps in mountain settings (Binford 1980). 

Research in the Central Blue Ridge Mountains of Virginia demonstrates alternative hypotheses 

for mountain settlement. Work at the Wintergreen Resort (Nash 2005), reveals that the 

mountains were intensively occupied by extended hunter-gather bands during the Middle 

Archaic through Early Woodland periods.  

Background 

Archaeologists have identified a transitional phase during the Early and Middle Archaic 

when hunter-gatherers began to use the Blue Ridge Mountains more frequently, especially in 

mountain gaps near water sources (Barber et. al 2003). Other archaeologists studying the Blue 

Ridge (Hoffman and Foss 1980) developed a hierarchical model for understanding hunter-

gatherer groups who seasonally focused their subsistence efforts in the mountains during the 

Middle and Late Archaic. As with the archaeological literature throughout the Appalachians 

(Sullivan and Prezzano 1999), however, the focus of these studies was site location and not 

social organization or activity that would shed light on the duration of mountain occupation and 

its relationship to mobility patterning. The Wintergreen Archaeological Survey, on-going since 

2003, provides data that allow us to consider these larger issues in hunter-gatherer research 

(Figure 2). A focus on lithic studies, in particular, provides necessary clues to site function and 

activity areas. A number of lithic assemblages from Wintergreen sites are large and contain a 

wide range of tool types that are amenable to analyses from which larger behavioral patterns are 

inferred. Studies by Andrefsky (2005), Kelly (1983, 1995) and other archaeologists have shown 

that lithic assemblage diversity is an important factor that reveals residential mobility and 

behavioral patterning. Their studies demonstrate that lithic tool diversity and frequency have an 
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inverse relationship with amount of mobility by hunter-gatherer groups. In other words, lithic 

assemblages are a legitimate subject for analysis of behavioral patterns at hunter-gatherer sites.  

For example, one of the characteristics of several Wintergreen sites (44NE153, 

44NE154) is the intensive use of Antietam quartzite that is not available on the mountain. In fact, 

its closest source is over five miles to the west (Figure 3). Yet, the artifact assemblages contain 

large numbers of primary flakes, the likes of which are typically found at quarry sites (Nash 

2005). Clarkson (2008) proposes the idea of “provisioning individuals” versus “provisioning 

places.” He states that hunter-gatherers who came into areas with little knowledge of resources 

or raw material availability would carry tool kits consisting of portable, easily maintained formal 

tools. In contrast, hunter-gatherers who understood their landscapes, predictably moving between 

places, would supply those locations with raw material for expedient tool making (Clarkson 

2008). The hypothesis of “provisioning places” may explain the lithic patterning seen at 

Wintergreen, especially the Pryors Camp Site (44NE153).  

Pryors Camp: Previous Research 

Previous research (Nash 2005) at the Pryors Camp Site focused on boundary definition 

and the establishment of periods of occupation and site function for this mountain basin site, 

which extends across 3.6 acres along a relict channel of Stony Creek. Today the site is divided 

by seven lot boundaries in a residential development along Devils Knob Golf Course (Figure 4). 

General surface survey and test excavations in 2003 uncovered 3,000 lithic artifacts. The 

research revealed that surface artifacts were exposed due to the processes of cryoturbation and 

erosion, but that intact cultural levels exist to a depth of over one foot. Thus, surface survey was 

determined to be an appropriate indication of site components. The continuing effects of erosion 

on the site are evident in the short term: in October 2010, only three months after the intensive 

surface survey, two dozen artifacts eroded onto the surface due to summer rains. 

Pryors Camp is a multi-component site marked by diagnostic projectile points from the 

Early Archaic through the Late Woodland. The longevity of use is seen in forty-two diagnostic 

projectile points collected from the seven-lots during the 2003 surface survey (Nash 2005). The 

most frequent point types, Savannah River, Brewerton, and Holmes, are associated with Late 

Archaic cultural traditions.  

Based on the 2003 survey, 44NE153 is identified as a large base camp with overlapping 

occupations and evidence of social aggregation. As Nash notes, “The sheer bulk of quartzite in 

the assemblage, coupled with elevation, point to great effort on the part of the site’s occupants to 

bring lithic raw materials to the basin” (2005:92). The site appears to fit Clarkson’s model of a 

‘provisioned place’ where site occupants were creating a micro-quarry by stockpiling quartzite in 

the form of large flakes and early stage bifaces.  

Research Methodology: 2010 Survey 

Further research at 44NE153 was undertaken in June 2010 in order to answer questions 

about the duration of site occupation and the variety of site functions. A close-interval systematic 

surface survey was completed by JMU Anthropology students and Archaeological Society of 

Virginia (ASV) Certification Program students (Figure 5). Two central lots (C and D) were 

selected for this survey protocol due to the recovery of 71% of artifacts and 60% of projectile 
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points in the Pryors Camp assemblage in 2003; these lots had the least amount of surface 

obstructions. The survey area encompassed .18 acres. A baseline was laid along the 250 degree 

azimuth off magnetic north, bisecting the length of the backyards. Thirty-six collecting units 

were laid out on ten foot perpendiculars. The width of the units varied because of the irregular 

boundaries of the visible area. Once the units were established, each was intensively surveyed 

and every surface artifact collected; those embedded in the humus were left in place. A field map 

was generated to display boundaries of the survey and general artifact concentrations. Artifacts 

were processed at JMU. 

Only lithic artifacts were recovered from the summer 2010 surface collection; these were 

analyzed according to several attributes, including raw material type, cortex stage, reduction 

stage, completeness, and tool type (Table 1). The analysis focused on conventionally-identified 

tool types, including evidence of expedient production versus formal production. Expedient tools 

are tools “made with little or no production effort” (Andrefsky 2005) and are represented in the 

assemblage by modified flakes.  

Results 

2,804 lithic artifacts were collected during the 2010 surface collection of 44NE153. An 

analysis of raw material distribution demonstrates a heavy reliance on quartzite, but with a more 

localized use of lithic materials from further distances. Quartzite comprised 90.10% (n=2,526), 

quartz comprised 9.13% (n=256), and chert comprised only 0.68% (n=19) of the assemblage 

(Figure 6). Other raw materials include chalcedony, mylonite, and basalt breccias; together these 

comprise only .01% (n=3) of the total. Quartzite was distributed across the site, whereas quartz, 

recovered in less frequency across the site, was most highly concentrated in a fifty-foot area on 

the eastern side (Figure 7). Chert was concentrated in a thirty-foot area, also on the eastern side. 

The distribution of raw material suggests that different parts of the site were associated with 

movement to and from different areas. For example, the source of the quartzite was most likely 

the Back Creek/Torry Ridge area to the west, while the source of the quartz was probably the 

Rockfish Valley to the east, with chert coming from the Shenandoah Valley. 

Furthermore, the types and distributions of tools in the assemblage provide insight into 

site function and activities at 44NE153. Tools comprise a remarkable 36.9% of the assemblage. 

Of these, over 95% are expedient flake tools. The cutting edge was the most frequently identified 

tool across the survey area accounting, for 54.1% of the tool assemblage (Figure 8). These 

expedient tools were distributed from Units 1 and 2 westward to Units 25 and 26, a distance of 

130 feet; they were much less frequent in the units adjacent to a relict stream channel marked 

today by large greenstone cobbles. Scrapers (30.4% of the tool assemblage) were distributed 

from Units 1 and 2 westward to Units 21 and 22, a distance of 110 feet, overlapping the cutting 

edge distribution and decreasing in frequency near the old stream bed (Figure 9). Multi-tools 

(5.7% of the tool assemblage) were discovered in small concentrations in Units 1 through 9, a 

distance of 50 feet, and in Units 13 to 17, a distance of 30 feet (Figure 10). Gravers (4.7% of the 

tool assemblage) were clustered in Units 14, 15, 16, 17, 20, and 22, a distance of 50 feet (Figure 

11). Finally, spokeshaves and perforators comprised only a small amount (3.8%) of the lithic 

assemblage (Figure 12). There is a small concentration of spokeshaves in Unit 3 to Unit 6, an 

area of ca. 20 feet Perforators are found in Units 12 and 16. Bifacial tools and biface fragments, 

including the three projectile points, reveal no clear pattern. 
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The diagnostic artifacts recovered in the 2010 survey expand on earlier site descriptions 

by providing evidence of Early Archaic occupation. A single Palmer Corner-Notched proximal 

fragment was recovered from Unit 20, in the core area of the site identified by Nash (2005). A 

quartzite Halifax Side-Notched proximal/midsection and a quartzite Piscataway point support the 

Middle Archaic and Early Woodland occupations previously described for the site.  

While vegetation patterns impeded surface visibility in portions of the study area, the 

distribution of tool types suggests activity areas. The percentage and distribution of cutting edges 

and scrapers suggests a focus of these activities in the eastern and central portion of the study 

area (Figure 13). Within this larger space, cutting edges were focused in a 1600 square-foot area 

adjacent to the relict stream channel. Scrapers were concentrated in a 500 square-foot area, again 

adjacent to the relict stream channel. The distribution of multi-tools suggests three activity areas, 

each measuring 200-300 square-feet (Figure 14). There may have been a 500 square-foot activity 

area for graving, located in a narrow band adjacent to the relict stream channel (Figure 15). The 

small percentage of spokeshaves and perforators indicate that these activities were not as 

important, although a possible 500 square-foot spokeshave activity area was discovered in Lot C. 

Similarly, a small perforator activity area was discovered in Lot C, in an area measuring 450 

square feet.  

The wide variety of tool types indicates an overall base camp function for 44NE153, 

supporting the earlier site interpretation. The analysis demonstrates that systematic surface 

collection can assist archaeologists in refining the understanding of such a large mountain site by 

identifying activity areas that may be specific to extended seasonal occupations.  

Summary 

The data obtained from the lithic assemblage of the 2010 surface survey of 44NE153 

address the initial questions about the length of site occupation, activity areas, and site function 

which provide insight in to behavioral and mobility patterning. The large number of quartzite 

artifacts supports Nash’s micro-quarry hypothesis, which matches Clarkson’s “provisioning of 

places” hypothesis. This is also seen in the dominance of expedient tools over formal tools, the 

former supporting extended site occupation in a place where raw material was expected. The 

concentrated areas of quartz and chert are indicative of activity areas associated with groups who 

moved to the site from a specific location, and with further analysis may be taken as evidence of 

chipping clusters.  

The combination of a variety of tools supports the interpretation of a base camp that may 

have been occupied during multiple seasons. The discovery of a Palmer Corner-Notched 

projectile point demonstrates that this pattern had its roots in the Early Archaic. The 

concentration of artifacts and tools in Lot C during the Archaic and Woodland periods points to a 

core area of a much larger site. Surface distributions of tools clearly indicate areas of interest that 

will be used to focus further work at the site. Ultimately Early Archaic through Early Woodland 

hunter-gatherer bands were not simply moving into the mountains to quickly obtain resources. 

They were extending their stays in large camps like 44NE153 and taking advantage of the rich 

variety of resources that mountain gap settings have to offer. 

The questions put forth by this project, which is part of the author’s undergraduate honors 

thesis, are important to archaeological research about hunter-gatherer life ways. Testing 
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traditional models and asking different questions about hunter-gatherer mobility reveal that there 

is more to these models. Now, archaeologists can better understand mobility models and are 

provided with another option that explains hunter-gatherer relationships with their landscapes, 

especially in regard to mountain settings. 
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Appendix I 

Table 1. Tool Type Criteria 

Cutting Edge A flake with a very acute or sharply angled edge showing jagged use wear. 

Graver 
A flake tool with a chiseled edge produced by the removal of two flakes or spalls at right angles to 

one another to create a very fine sharp and durable edge. 

Perforator A flake tool with a large chiseled edge that is reinforced with fine flaking.    

Scraper A flake tool that has a retouched edge angle of approximately 60 to 90 degrees. 

Spokeshave A flake tool with a semi-circular (concave) cutting edge, often with a steep scraper-like edge angle. 

Multi-tool A composite flake tool with edges representative of different types of use.  

 

 

Figure 1.  Location Map: Wintergreen and the Pryors Camp Site (44NE153) 

 
 

 

Figure 2. W.A.S. Sites 
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Figure 3.  Quartzite Quarries in Relation to the Pryors Camp Site (44NE153) 

 
Figure 4. Pryors Camp 2003 Site Boundary 
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Figure 5. Pryors Camp 2010 Survey Grid 
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Figure 6. Pryors Camp 2010 Survey: Raw Material Percentages 
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Figure 7. Pryors Camp 2010 Survey: Raw Material Distribution 

 
Figure 8. Pryors Camp 2010 Survey: Distribution of Cutting Edges 
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Figure 9. Pryors Camp 2010 Survey: Distribution of Scrapers 

 
 

Figure 10. Pryors Camp 2010 Survey: Distribution of Multi-tools 
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Figure 11. Pryors Camp 2010 Survey: Distribution of Gravers 

 
 

Figure 12. Pryors Camp 2010 Survey: Distribution of Gravers 
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Figure 13. Pryors Camp 2010 Survey: Cutting Edge and Scraper Activity Areas 

 

 
Figure 14. Pryors Camp 2010 Survey: Multi-tool Activity Areas 
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Figure 15. Pryors Camp 2010 Survey: Graver and Spokeshave Activity Areas 
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Residents with Turkish Background 
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The beautiful city of München (Munich) located on the Isar River and within view of the 

Alps is the capital of the prominent southeastern German state of Bayern (Bavaria). It is home to 

BMW and the most successful soccer (fußball) team in the German Bundeslegia, has a notably 

high standard, and ensuing cost, of living, as well as the lowest crime and unemployment rates in 

Germany. It is the most desired location for migration and relocation in Germany, and has 

continually been ranked as one of the most livable cities in the world.
6
 The Englisher Garten is 

one of the largest urban parks in the world, and the numerous beautiful churches, historical 

palaces and gardens, as well as modern concert halls, museums, cafés and restaurants, and 

locales of vibrant nightlife pepper the inner and surrounding areas of the city seasoning it with 

dynamic and flourishing “culture.”  

 München’s culture, however, is understood differently by those who visit and among 

those who reside and attempt to find their place and home within it. To some, München is known 

as the most northern city of Italy because of its leisurely pace and warm, hearty reputation, but to 

others it is a city of stereotypical “Germanness” due to its significance in history and the arts and 

because of its emphasized cultural symbols. Coloring impressions of München, especially those 

of foreigners and outsiders, certainly is its renowned two hundred year tradition of Oktoberfest 

and the six major and ancient breweries calling it home. München identity is propagated by 

images of the brick, onion domed Frauenkirche, the gothic Rathaus, and afternoons spent in 

secluded, restful Biergartens complete with pretzels, weißwurst, men in lederhosen, and women 

in dirndls.  

 There is, however, another side of München which is less commonly known to visitors 

and vacationers but forms the context of many residents daily experience and reality. München is 

Germany’s third largest city of 1.37 million within the city limits and 5.48 million in the 

metropolitan area (Munich 2010:1), and among its inner city residents, 24 percent are non-

German nationals and around 300,000 foreigners reside in this diverse city (2010:4),
7
 many of 

these are Turkish. Turks are the largest non-German ethnic population in all of Germany 

(Levinson 1998:37) and are at the center of many discussions regarding immigration, migration, 

                                                           
6
 See the City of Munich Department of Labor and Economic Development Munich Fact Sheet January 2010 for 

migration information. Munich ranked 7
th

 in the 2010  Mercer Quality of Living Survey (Mercer 2010) and 1
st
 for a 

similar 2010  survey in Monocle Magazine (Monocle 2010). Also, friends and students personally mentioned to me 

that München is the most expensive city in Germany, but since it is so nice, one person asserted that everyone in 

Germany ideally wants to move there. Some called it a “Polizeistadt,” literally a police city, with one student calling 

it “over policed.” The state of Bayern, in general, was viewed as strict and conservative socially and politically 

which was often attributed to its strong Catholic heritage. 
7
 See also official statistics from  Landhauptstadt München http://www.mstatistik-

muenchen.de/rclnks/themen.htm 
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and integration as well as questions of cultural definitions and implications for both personal and 

national identity. 

I lived and studied in Munich (München), Germany from the end of March to the end of 

July 2010. During my daily travels throughout the city and my commute to school, I noticed the 

diversity of the city especially the Turkish influence in the restaurants I saw, the people I 

encountered, the language and accents I heard, and even through the more obvious displays of 

Turkish language and flags on the signs and in the windows of many shops. This aspect of 

München was particularly noticeable on my weekly journey to Goetheplatz to attend church. An 

ambling excursion into the surrounding neighborhood revealed a local densely populated by 

ethnic Turks. Most of the store signs were either entirely in Turkish or had simple German 

phrases above doors covered with photos of Turkish pop stars, vistas of Istanbul, or Turkish 

national symbols. Everything seemed out of place which started me wondering what being in or 

out of place really means, if people living here felt alienated, or had they found a sense of 

belonging, a place, and a home? Were obvious displays of Turkish heritage evidence of a 

displaced identity, a deeper longing to return to a different homeland, or were such displays 

evidence of something else such as a pragmatic attempt to materially capitalize on cravings for 

the exotic and the “other”. Was this principally an issue of identity, or do economics take the 

central role? Or perhaps, the source of apparent discontinuity rested in my misunderstanding and 

interpretation alone?  

Part of my studies took place at the large, local University, Ludwig Maximilians 

Universität München (LMU Munich) where I took the course “Istanbul: Urban Culture, Practices 

and Representations.” This course served as the context for the development of my project 

among ethnically Turkish residents of München. Having little knowledge regarding Istanbul 

prior to taking the class, and therefore, having to deal with my own impressions and vague ideas, 

I became curious about impressions of Istanbul, and Turkey more generally, especially in 

München. The debates around Turkey’s candidacy -since 1999 - for acceptance into the 

European Union (EU),
8
 its ever growing economy, as well as the long, varied history and present 

prominence and influence of Istanbul itself, such its position as a 2010 European Capital of 

Culture,
9
 for example, all had potential to influence Turkey’s image in Germany. Furthermore, 

Turkey’s vast sociological disparity, ethnic diversity, and even its position as a buffer state for 

African and Eastern Europeans often seeking to enter the EU as migrants and refugees further 

create an identity of almost unmatched complexity.
10

 Such depth of possible understandings 

elicited my interest in what identity Turkey assumes in the minds of German residents, both the 

personally connected and those completely unassociated with Turkish identity. 

After doing some preliminary research and interviews with University students, a travel 

agency, and some shop owners, what became most interesting, and easily investigated in areas I 

already frequented in München, was determining the significance and meanings associated with 

                                                           
8
 See Lejour, 2005 

9
 “The Present, Future, and Past capitals.” ec.europa.eu. European Commision, 11 June 2010. Web. 18 

July 2010. 

10
 See Bewer 2005-2006 
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Turkey for German residents with Turkish family background. Would existing ties create 

idealistic impressions of Turkey, and Istanbul in particular, or aspirations for separation and 

promotion of only German identity? Furthermore, would impressions of Turkey affect 

conceptions of homeland or influence desires to either return to Turkey or stay in München? 

Some literature suggests acclimation and contentment rely most importantly on family 

considerations, economic or social conditions, and opinions of health and social services 

intimately influencing intentions to leave or stay in Germany. What I found, however, that while 

notions of identity correlated to all of these factors, conceptions of home and permanent 

association rested more with social and economic considerations than familial ties. 

In order to make this argument, I begin with an overview of Turkish Migration to 

Germany and a summary of relevant literature and present discussions focusing on an 

anthropological study among returnees to Turkey which served as a theoretical point of 

comparison throughout my work. I describe my positionality and the context and process of this 

study, and follow this with a discussion of the ideas informants formed of Turkey and contrast 

them with conceptions of Germany. To discover this information I posed open-ended questions, 

asking them to describe Istanbul and what they thought about it and then to do the same for 

München. I considered the words they used and the comparisons they made to decipher their 

understanding of the two places and discern the extent to which they revealed an affinity and 

connection to one and not the other. Next, I explore questions of belonging and what it means to 

be home, turning to the push and pull factors that guide settlement decisions. Finally, I suggest 

options for further investigation into ethnic and social backgrounds and their potency in forming 

societal affiliation and national identification. 

Germany - Home or Workplace? 

After the Second World War, many people immigrated to Germany as recruited guest 

workers. In the 1950s Germany had about 600,000 foreign residents, and by the 1970s this 

number increased to about 3 million, and continued to rise through the 1990s (Fassmann 

1992:460). Turkish immigrants arrived in vast numbers, sending 250,000 in 1973 alone (Wolbert 

1991:181), becoming the largest non-German ethnic group in Germany. Today, however, many 

return to their families’ countries of origin. In Germany, this is particularly significant for the 

Turkish population with returns reaching peaks in the 1980s and continuing through the present. 

While over 200,000 returned just in 1984, partially due to government incentives (1991:182), in 

2009, still about 40,000 left Germany for Turkey - most settling in Istanbul - significantly 

exceeding the number arriving from Turkey that year (Steinvorth 2010). Therefore the questions 

remain; why do they leave, and what ideas about present and potential lives affect this decision? 

A study published in 2005, conducted among returned Turkish migrants, investigated 

reasons for either leaving or staying in Germany. They cited several motivations previous studies 

found important among migrants still in Germany who intended return to Turkey. These factors 

were location of family, health and social services, and economic factors (Razum 2005). 

Informants who left family in Turkey during their migration period stated they “felt that this 

made life in a foreign country even more difficult, and that the loneliness and estrangement were 

a source of stress” (2005:731). Therefore, reuniting with family impacted their decision to leave.
 

Some informants, who regularly travel between the two countries, experienced the reverse effect 

of these ties, indicating that family wishing to remain inhibited complete relocation to Turkey. In 
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both cases, however, the decision was “strongly influenced by their family’s place of residence” 

(2005:731).
 
 

Issues of health and social services seemed, in their study, to influence returnees in favor 

of their past experience in Germany. In this matter, “Germany was preferable” to many 

informants who often “complained about inequalities with respect to social and human rights in 

Turkey” (2005:724), and in health care they “rated the German system superior in terms of 

accessibility, quality and doctor-patient relationship” (Razum 2005:730). This perception has 

potential to powerfully influence an individual’s desire to remain Germany instead of returning 

to Turkey. 

Finally, many economic considerations were found important in the study, but they 

lacked consistency making significant conclusions difficult. While some “considered the 

economic situation as an explicit reason for staying in Germany” where greater opportunity 

allegedly exists to “earn ‘good money,’” others left Germany due to unemployment or problems 

they attributed to their ethnicity and alien status (though this tended to be more prevalent in 

certain manual occupations) or because they felt they had not achieved the success for which 

they hoped (Razum 2005:730). Other participants moved back precisely because they had 

achieved success. This success allowed them to return “to lead a good life or start a business in 

Turkey… and at the same time benefiting from their well-deserved German pension” (2005:731-

732). Such respondents idealized Turkey, felt they belonged there, and consequently returned as 

soon as deemed possible.  

This lack of consistency, however, was attributed to “the heterogeneity” of economic 

positions within the study group (Razum 2005:734). When looking at a wider sample, however, 

findings could aggregate depending on socioeconomic status. In accordance with this possibility, 

an article in Der Spiegel stated that, “the vast majority of emigrants who return to Turkey are 

young academics moving for economic reasons,” and “less qualified Turkish Germans prefer to 

remain in Germany rather than move to a country where they would have to compete against 

hundreds of thousands of low-wage workers” (Steinvorth 2010). This is furthered by the fact that 

“minimum wage in Turkey is just 729 Turkish lira (€380 or $466) a month, while unemployment 

benefits amount to around €170 per month and welfare benefits are nonexistent,” meaning that 

when one is in a lower social position the wage opportunities are much better in Germany as are 

the social services (Steinvorth 2010). 

  The conclusion of the study, however, noted that even in consideration of these practical 

economic and social factors, “for some returnees, values, traditions and emotions are even more 

important”(Razum 2005:734). This suggests the importance of an individual’s identity and sense 

of belonging and raises questions of determining influences and the extent to which background 

contributes. The literature shows various attitudes towards homeland, and three different types of 

people frequently emerge. In the 2005 study, “all of the older respondents still considered Turkey 

as their ‘home’, even after having lived for decades in Germany and becoming entitled to 

benefits from the German health and social services.” Secondly, there are those content to travel 

frequently between the two countries and “seem to be familiar and comfortable with both 

cultures and social systems” (Razum 2005:732). The Spiegel article indicates a third group 

consisting of young people who lived their whole lives in Germany. In relocating to Turkey they 

are, as informant Emine Sahin notes, “not actually returnees” and go “not as Turks, but as 

Germans.” Since they never lived in Turkey, it is in their background alone that any association 
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rests. Many have stronger emotional ties to Germany and either do not want to leave, or if they 

do, some experience significant culture shock (Steinvorth 2010:2). 

 In light of this, and other research, I wanted to discover if some of these questions of 

identity also apply to residents of München with Turkish background. First, I wanted to see if 

personal associations with their ethnicity were in fact strong, and whether this would influence 

the idealization of Turkey. Secondly, I aimed to assess the extent to which these impressions 

influenced their sense of homeland or produced a desire to leave Germany. And finally, I 

intended to discover whether contributing motivations of family, social and economic situation, 

or social services also shaped the identities and desires of my informants. 

A Foray into Fieldwork 

It was Sunday. After church, I crossed Goetheplatz, passed a statue of Kaiser Ludwig, 

and headed slightly north. After splurging – being the miser that I am – on a Döner
11

 purchased 

at the little shop my friend and I discovered (for a whole Euro cheaper than anywhere in the 

more “popular” parts of the city),  I arrived at Landwehrstraße. If I looked to my left I saw a 

Catholic church in the German style common throughout München, but the whole of the street 

running to that church did not match what I saw in the rest of the city, and seemed contrary to it, 

as if they did not belong together. Everything was written in Turkish or Arabic, and I these 

languages being spoken among various people walking along and greeting their friends on the 

street or calling to those in the shops. The smells emanating from the cafés were not of 

Laugenbrötchen, Nußecken, or hints of vinegar, but of garlic, cumin, and lamb. The clothing 

some people wore and the products they bought were different than other areas I knew in 

München, but does that separate it from München’s identity? Does it really not belong, and how 

do the people feel? 

This was part of the Ludwigvorstadt neighborhood of München, around and just south of 

the main train station or Hauptbahnhof, and was known by locals to be populated by a large 

Turkish community. I too noticed it as a concentrated area of shops and businesses with clear 

Turkish associations and selling easily identifiable and marketable cultural representations such 

as cuisine, modes of dress, and a variety of other goods. . Everywhere a host of symbols, icons, 

and miniaturizations presented themselves to my curious eyes, reproducing a distant setting for 

the stage of Germany, and crafting, in this corner of München, a carefully selected performance 

of the “other” for interested consumers while simultaneously existing as a space of genuine 

identity for those who live and find meaning within its perceived borders.
 12

  

In particular, three main streets of Goethestraße, Landwehrstraße, and Schillerstraße 

caught my attention, and were where I spent most of my time meeting and talking to people in 

small cafes and Döner shops during days of specific research and interviewing for my project. At 

                                                           
11

 Döner sandwiches were developed in Germany utilizing the Turkish method of cooking lamb or other meats on a 

rotating spit and slicing off thin pieces upon order. In Germany, the meat is placed on thick, round pita-like bread 

and topped usually with a garlic yoghurt sauce, lettuce, tomatoes, and onions. 
12

 Principles of the interactions between cultural consumers, and tourists in particular, and those who 

market and display culture to them are derived from the work of Dean MacCannell (1999).and his 

discussion of tourism as a performance. 
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that time, I also visited a store selling various household goods and a larger restaurant. Most of 

the places I selected as relevant to my study, had obvious displays of Turkish association making 

them recognizable to me as a visitor relatively unfamiliar with the culture Turkey. I was a lone, 

female who grew up in the Detroit area of Michigan and attended college in the predominantly 

white and Christian western suburbs of Chicago. No doubt this influenced both my efforts to 

relate to my situation as well as the responses of those with whom I spoke. However, I also was 

clearly not German which often allowed for more openness in discussing issues experience in 

Germany as both I and my informants often felt, or were viewed, as outsiders. My positionality, 

however, often made identification of ethnic backgrounds difficult which led to some 

embarrassing encounters where I was turned away by individuals neither ethnically nor 

nationally Turkish. Nevertheless, I learned from these experiences as well, and though not 

addressed in this paper, I encountered interesting issues through responses to mistaken identity 

and the display of identities not personally shared.  

I continually learned, and all the time I spent in the area, both the successful interactions 

and the failures, gave me a glimpse into the everyday lives, practices, relationships of those 

living, working, or visiting the area. Because almost all of the shops and cafes into which I 

entered, only had male workers and owners, my informants were all men except for one in the 

little Döner shop I visited several times. This woman was very gracious, genial, and told me 

things in her own way through her demeanor, her interactions with me, some children coming to 

buy a snack, as well as with some men both connected with running the store and customers, but 

I could not converse with her, and she refused an interview because of insufficient German, and 

she said she knew no English. Therefore, I only talked with men, and a few teenage girls, but I 

still often wonder about and remember this woman from the Döner shop.  

 I did all my interviewing in German, and after asking for permission, used a voice 

recording device. Everyone kindly agreeing proved extremely helpful to me, allowing for a 

better flow and preservation of conversations without having to entirely rely on memory until 

writing notes following the interview. After listening to the recordings, details not noticed at the 

time or understood in their full significance provided many key insights. Furthermore, since I am 

not a native German speaker, and it also was not the primary language of many with whom I 

spoke, the voice recorder also significantly mitigated the intimidating hurdle of language 

comprehension because I later replayed and better understood the interviews.  

 When talking with people, I used a prepared sent of questions which, though simple, I 

hoped would reveal opinions regarding more complicated issues pertaining to impressions of 

Turkey and Germany, the informant’s sense of belonging and identity, and in what place they 

wanted to make their home. The questions guided me, but I wanted room for other topics 

depending on the conversation and what emerged (see Appendix A). For example, since the 

project was intended for a course on Istanbul, this city was my original focus which shifted to 

include Turkey more generally because of my findings. Some people had strong opinions 

regarding the city, but others felt little connection to Istanbul but provided other information 

instrumental in my conclusions. m just a few minutes to almost a half an hour depending on ease 

and freeness of the conversation.   

 Bitte zurückbleiben said the voice of the train operator as the doors snapped closed 

behind me as I stepped onto the familiar Studentenstadt platform, my home stop – my home 
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then, anyway.
13

  After spending the day trying to talk to people and stretching my German ability 

to its limit, I felt exhausted as I stepped from the train but also exhilarated by my first 

ethnographic endeavor. I was full of new ideas and full of tea. After politely refusing the first 

time and trying to pay the second, I learned to accept graciously the tea, and sometimes baklava, 

which everyone offered. One man told me tea is very popular in Turkey and is always provided 

when conversing with guests and friends. It was an expression of good hospitality and polite to 

accept it.  

This is an example of  how my fieldwork and the people I met helped me understand, not 

only the topics I set out to investigate, but cultural aspects of everyday life and practice. In some 

cases, I simply conversed with people, learning about them as well as sharing about myself.  

Therefore, as an early attempt at such research, this project was relatively successful not only in 

terms of results, but also in opportunities to learn and gain valuable experience. I was able to 

develop methods and approaches of achieving my goal that, while not always perfect, allowed 

me to perform a task that often seemed daunting. I learned much about performing research, 

what problems arise, how to accept failures, and even to overcome fears of embarrassment. 

Idealizing Turkey 

 Prior to my research, I was with some German friends at Monday night student religious 

group and asked some of them about Turkey and Istanbul. Impressions varied extensively. For 

example, two of the girls both saw Istanbul as a city with much history but many conflicts and 

contrasts.
14

 One conceptualized it as tightly linked with Islam while the other cited many aspects 

of its secular popular culture. Neither, when asked if they would visit Istanbul, was particularly 

enthusiastic, however, with the first saying that “Turkey is absolutely not a vacation land” and 

the other said, “yeah, maybe.”
 15

 

In comparison to the mild interest, relative indifference, and one outright rejection of ever 

wanting to go to Istanbul or Turkey expressed in earlier discussions with German university 

students, informants with Turkish background were considerably more positive, sometimes 

idealistic, and even promotional. Reasons ranged from affordability to history, numerous 

activities, an interesting night life, and even its physical beauty and good weather. The most 

frequent and adamantly endorsed advantage, however, was its multicultural character. One 

informant noted that in Istanbul there are “many different cultures. Jews live there; many 

different religions live there; there are also many churches there,”and another stated, “My 

impression of Istanbul is that it is a very good city, a big city...every culture lives there. It is 

                                                           
13

 Bitte zurückbleiben means please stay back and is always said when the doors of the U-bahn are 

closing.  

Studentenstadt literally means student city and is where I lived. It is an area of apartment buildings where 

only those with student status can live at a cheaper rate. 

14
 One informant said, “Istanbul hat viele Gegensätze…ziemlich modern - viel geschichte aber auch modernisch.“ 

„Istanbul has many contrasts...pretty modern – a lot of history but also modern“ 
15

 Names of Informants were not requested, and the German language is repeated in the endnotes as it was 

used. Grammatical errors are maintained. „Turkei...gar nicht ein Urlaub land“  and „ja, vielleicht“ 
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equally Catholic, Evangelical, Muslim…all can live there.”
16

 In general, this multicultural aspect 

was perceived to be greater in Istanbul than in München. 

The culture, it is better in Turkey…more culture…you see on one side a church, on one 

side a Mosque, and then there is a Synagogue, but here you don’t see that at all. If you go 

down the street you don’t see any Minarets.
17

 

In addition to having positive impressions, those I interviewed willingly identified with 

Turkey, seemingly without hesitation or discomfort. They portrayed this attitude in speech and 

through decoration, name, or content of businesses. Most mentioned quickly if they had lived 

there and when. Furthermore, I visited places such as “Istanbul Bazaar” and “Istanbul 

Restaurant” where titles made the connection strikingly obvious, and the whole interior of the 

restaurant displayed photographs of the city. On the walls of one café, hung block prints of 

Istanbul apparently during the nineteenth century, while another had low couches and “oriental” 

rugs. Large representations of the Turkish flag clung to windows and above the doors, and many 

used the Turkish language for product descriptions or titles. Such promotion made sense due to 

the dependence of informant selection on some visual indication of possible Turkish affiliation, 

and many business owners profited from these associations, such as Döner shops.  

In many cases informants idealized Turkey and Istanbul. For example, one informant, 

when discussing his impressions of Istanbul, said that it was “lebendig,” or more alive, and 

without much stress. Moreover, in describing multicultural aspects, several individuals looked 

past cultural tensions and conflicts holding the opinion that all of the different cultures and 

people live together completely happily (such as how the man at the restaurant described all the 

different religious centers together on the same metaphorical street). He believed they live “all 

together” as a “brotherhood.”
18

 Two men, when comparing their lives in München to what they 

would be in Istanbul further idealized the possibilities of Istanbul. Both said that all they do here 

is work and go home, but life in Istanbul would be different, it is a “very very different city” that 

is much more freeing and in which, “you feel that you live.”
19

 Life in München was similar to 

that of a “Robote,“ and both agreed that in Istanbul this would not be true. Such optimism 

regarding Istanbul did not, however, seem to correspond to overly negative views of München. 

While Istanbul was, as mentioned above, seen by some to provide a freer and more interesting 

life than München, as well as more cultural offerings, most informants spoke positively about 

München, even those inclined to leave it. Many affirmed München’s character as a clean, safe, 

and livable place where one can raise a family.  

                                                           
16

 “viele verschiedene Kultur...Juden leben dort, viele verschiedene Religion leben dort, viele Kirche auch 

dort“ and another stated, „meine Eindruk von Istanbul, sehr gute Stadt, eine grosse Stadt...jede Kultur dort 

lebt, egal mit Katholisch, evangelisch, muslim...alles dort kann lebe... schön.“ 

17
 Kultur, es ist besser in Türkei...mehr Kultur... siehtst du auf eine Seite ist Kirche, eine Seite Moschee, 

eine Seite kommst du eine Synagoge, but hier siehst du gar nichts...wenn du auf der Strasse gehst, siehst 

du keine Minaretten.  

18
 alles zusammen, Bruderschaft 

19
 ganz ganz andere Stadt, du fühlst, dass du lebst 
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Others, even if fond of Turkey, did not idealize it. It appeared that extremely different 

situations led to correspondingly different understandings of Turkey. A fortunate conversation 

with a young Kurdish man revealed such circumstances. Born in Sirnak in Turkey, he left 

Turkey after experiencing hardship, and lived in Germany four years before coming to München 

four months before I met him.  Not originally from Istanbul, he visited it once, liked it, but would 

only return for a week vacation not wanting to go back to Turkey but to stay in Germany and 

ultimately go to the United States.  Though he spoke fondly of his birthplace, writing the name 

of his town down for me and explaining where it was and what it was like, the idealistic view of  

Turkey as offering a wonderful, pleasant life was completely absent from his perspective. As a 

Kurd, he experienced a different side of life in Turkey and briefly described real problems such 

as his experience with social tension as well as monetary and health concerns. 

Conceptualizing Home 

Significant variance in conceptions of homeland existed, but three modes of 

understanding seemed to emerge among my informants. Some idealized Turkey or Istanbul and 

wanted, at some point, to return and live there. For example, the two men mentioned above, 

found life in München oriented to work and slightly monotonous while envisioning more 

enjoyable lives in Istanbul. Nevertheless, they said relatively positive things about München 

suggesting that regardless of benefits and comforts in Germany or length of residency (most for a 

significant duration), feelings of belonging rested in Turkey as their true homeland. They longed 

for Istanbul and believed life would be more pleasant there. When asked where he would rather 

live, the owner of the Konak Bistro, just after describing München as a wonderful city and the 

best in Germany,  said, “Für mich besser ist das Turkei.“
20

 For these men, a sense of Turkey as 

homeland was often abstract and emotional rather than rising from discomfort or difficulty in 

Germany  

Those I met who could or frequently did travel between Istanbul and München expressed 

similar ideas regarding their comfort in both places. They viewed Turkey positively without 

wanting to return permanently and understood München as their home. It is possible to 

understand them as part of the growing transnational and “culturally flexible” population of the 

world (Wilson 2004:133; see also Ong 1999). One shop owner, when asked where he would 

rather live, said that he already lives in both places, indicating frequent travel between the two 

cities. I asked where he felt more at home, and he shrugged and replied only that his business 

was in München. Such a case is consistent with anthropological portrayals of transnationality. In 

the Razum (2005) article, similar persons, though culturally adapted to both places, still called 

Turkey home. It is uncertain if this man would agree. It is clear, however,  that he was 

comfortable having a store in München, and seemed uninterested in altering his situation,  

moving to Istanbul, or starting a business there. Another informant stated he travels to Istanbul, 

but felt no need to visit every year because he was content in Germany. He explained his feelings 

by calling Turkey and Germany one land and equal in his opinion, saying “two lands but one 

land, two names but one land. The name of one is Germany, and the name of the other is Turkey, 

                                                           
20

 For me, Turkey is better 
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but both are one land.”
21

 Furthermore, he clearly identified himself with Germany when asked 

where he felt more at home.  Germany, he said, is his “Heimat,” his homeland, and “this land’s 

problems are my problems. So it is, honestly.”
22

 

Finally, the young Kurdish man provides evidence of individuals who have different 

ideas about finding a home in Turkey due to challenging social or economic positions. Monetary 

concerns and availability of social programs influenced his opinion of life in Turkey and 

Germany. During our conversation, he expressed real problems many people face: 

Example - no health insurance...not good, understand? For example, if I have an 

accident… you die. You have no money, then no chance and also I don’t have health 

insurance – the doctor - everything is expensive… then Germany is better. I have a card 

for the Hospital – Turkey, nothing. When you don’t have money, you are dead. Ciao.
23

 

What this young man believed about Turkey was vastly different from what the men 

wanting to go back believed, and it seemed grounded in different economic positions. For the 

men who earned money in Germany, Turkey was a promised land of comfort and enjoyment. 

Differences in social benefits between the two countries were irrelevant to their return decisions 

because they probably could afford the necessary insurance and services. Their social and 

economic position in Turkey likely would remain if not improve, but the young man would be 

unable to afford services, such as health insurance, that Germany provided. For him, Turkey is 

not a land of comfort and bliss, but a place of lost security. Therefore, Germany was a more 

livable and comfortable place. 

 Social position and class also influenced this young man, and could be a powerful factor 

for others with similar conditions, in gaining a sense of identity in Turkey. As a Kurd in Turkey, 

this man’s social position brought hardship, causing his departure and affecting his willingness 

and ability to return.  

I am a Kurd- the other Turks – it is a bit of a problem – for Kurds - not good, understand? 

Second or third underclass. Work also a problem and so I came here…I have been here 

four years – Do you understand Asylum? Asylum entrance? Stories, you tell many 

stories, and then must remain here…yes…but honestly, I want to go to the USA.
24

 

Even though he grew up in Turkey, this Kurdish man did not experience the belonging 

and acceptance that a homeland should provide. In fact, he was displaced, alienated from “other 

Turks,” and unable to participate in society through work. Because of his conditions he decided 

                                                           
21

 zwei Land aber eine Land – zwei Name aber eine Land. Name Deutschland, Name Türkei aber beide 

eine Land. 

22
 diese Land Problem ist meine Problem. So ist das ehrlich 

23
 beispiel keine Krankenkasse..nicht gut. Verstehen? Beispiel, wenn ich ein Unfall bekommt...bist du tot. Du hast 

keine Geld dann keine Chance und auch ich habe keine Krankenkasse - Arzt, alles is teuer ...dann Deutschland is 

besser. Ich habe ein Karte für Krankenhaus - Turkei keine. Wenn du hast die keine Geld, bist du tot. Tschau. 
24

 Ich bin Kurde. Die andere Turkish - ein bisschen ein Problem - für Kurdish, nicht gut. verstehen? Zweite oder 

dritte Klasse unten. Arbeit auch ein Problem und denn ich komme hier...Ich bin hier vier Jahre -verstehen Sie Asyl? 

Asyl Eintrag? Geschichte, viele Geschichte spreche und dann muss bleiben hier...ja...aber ehrlich ich möchte komm 

USA 
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Turkey could no longer be his homeland and left that place behind, hoping for a better life and 

home outside of Turkey.   

 In light of this, factors that contribute to a sense of homeland or affect relocation desires, 

such as family location, social and economic situation, or social services and benefits, tend to 

agree with the literature. It seems, however, that family was less significant in decisions than 

suggested, and social and economic position, linked to social benefits, proved more significant. 

Among informants with family still in Turkey, were those both wanting to go and also those 

wanting to stay. The man from Centrum Café who insisted Germany was his homeland and saw 

no reason to leave or even visit Turkey every year, also mentioned that many of his siblings live 

in Turkey. Some younger girls I interviewed said most of their extended families live in Istanbul, 

but they grew up in Germany, felt it was home, and did not want to go to Turkey except for short 

vacations. Another example, was the young Kurdish man whose entire family remains in Turkey; 

he was “here alone.”
25

 In his case as well, the call of being with family was not as strong as 

seeking a better life. 

 Economic and social position as well as social services proved significant because the 

largest opinion differences occurred between people with very different social statuses. Those 

very positive towards Turkey and Istanbul, whether wanting to leave Germany or not were all 

owners of cafés or stores likely giving them a higher level of economic security. Furthermore, 

they identified with the Turkish majority rather than Kurdish minority group, giving them a 

higher social status in addition. In contrast, my Kurdish acquaintance, while not completely 

negative, recognized and was more realistic about some if Turkey’s problems and willing to 

leave it behind.  

His case in particular illustrates not only the importance of social position (in Turkey, he 

was in an underclass), but also of economic security. As a worker in München instead of an 

owner of a store, his economic level was probably lower. Furthermore, he came seeking asylum 

and clearly noted his monetary concerns. These concerns gave the social services in Germany 

significant value, especially due to their comparable dearth in Turkey. Because of these 

significant differences and the correspondingly different impressions of Turkey, it is possible to 

suggest that economic and social circumstances are significant variables in determining 

homeland associations and residency decisions.   

Conclusion 

From my experience living in München and interactions with people of Turkish descent, I 

discovered a generally positive view of Istanbul specifically, and openness in identification with 

Turkey through speech as well as symbolic representations displayed in businesses. I found that 

                                                           
25

 heir alleine 

1. Wenn Sie München mit Istanbul vergleichen was ist anders? (If you compare Munich with 

Istanbul what is different?) 

2. Würden Sie lieber in Istanbul wohnen, oder in Deutschland immer bleiben? (Would you prefer to 

live in Istanbul, or to always stay in Germany?) 
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people who shared similar situations also had some common impressions of Istanbul and Turkey. 

Among those I encountered were 1) those who were in good situations in Germany but idealized 

Istanbul and desired to return, 2) those who could easily visit or live in either place, were 

comfortable in both, but preferred to stay in Germany, and 3) those in lower social or economic 

positions and either could not or did not want to return to Turkey. In accordance with 

anthropological studies, I discovered the importance of kinship connections and familial 

proximity, but also the apparent preeminence of material comfort, along with financial and social 

success, in guiding decisions of residency and finding a home and place of belonging.  

I was only in Germany for four months, but what I found introduces important topics for 

further study. Being able to reside and participate with the Turkish community in München for 

an extended period of time would further understanding of ethnic identity in Germany and 

exploration into questions of homeland. Furthermore, being able to converse in Turkish or using 

a translator would provide valuable insights difficult to gain when both people are using a 

shared, but less comfortable, language. Perhaps, with fewer language limitations, performing less 

structured interviews would also be helpful in gaining a broad range of ideas from informants. It 

also may be useful to have a team of both men and women to minimize possible gender 

influences. Finally, it could be important to build relationships with people who do not own 

business which profit from Turkish expression in order to investigate differences between public 

and private associations of Turkish identity.  
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Appendix A 

 

 

The research questions posed to informants were: 

1. Haben sie türkischer Hintergrund? Sind Ihre Familie aus Istanbul gekommen? Haben Sie 

Familie in der Turkei oder Istanbul noch? (Do you have Turkish background? Does your 

family come from Istanbul? Do you have family that still lives in Turkey or Istanbul?) 

2. Was ist Ihr Eindruck von Istanbul? (What are your impressions of Istanbul?) 

3. Was ist Ihrer Meinung nach Istanbul für eine Stadt und was für eine Kultur gibt es in 

Istanbul? (In your opinion what kind of city is Istanbul and what is the culture like?) 

4. Sind Sie schon dort gewesen? (Have you been there?) 

5. Möchten Sie dort hin? Warum oder warum nicht? (Do you want to go there? Why or why 

not) 

a. Wenn ja: Was zieht Sie an? ( If yes: What attracts you) 

6. Wenn Sie München mit Istanbul vergleichen was ist anders? (If you compare Munich 

with Istanbul what is different?) 

7. Würden Sie lieber in Istanbul wohnen, oder in Deutschland immer bleiben? (Would you 

prefer to live in Istanbul, or to always stay in Germany?) 
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Human-animal communication occurs in both verbal and nonverbal contexts to varying 

degrees, depending upon the breed of animal and the strength of the relationship between human 

and animal. This essay studies the way in which humans verbally communicate with animals in 

the United States, specifically examining the function that language serves in these various 

communicative contexts. Observational data detailing language use with horses and small 

domestic pets has been gathered from Red Oak Riding Center in Elkhart, Indiana, and 

interactions within the household, respectively. Three forms of language used to address or 

discuss animals in these contexts are interpreted: i) specialized animal language, ii) standard 

language, and iii) animal gossip. The use of these language forms is indicative of the type and 

strength of the relationship that is shared between human and animal. Language in a working 

capacity utilizes commands or sounds that do not carry a meaning in non-animal contexts, while 

domestic pet language ranges from 'baby talk' to full conversational frameworks. An analysis of 

language use is essential for understanding human-animal relationships, as language illustrates 

the human perception of animal identity. Verbally addressing an animal imbues it with apparent 

communicative abilities, illustrating the idea of 'language as action' as promoted by J. L. Austin 

and J. R. Seale. 

Introduction 

Human-animal language holds a multitude of meanings in popular opinion. Often it is 

accompanied by a certain stigma that one can be 'too close' with one's pet. In this respect, the 

idea of the 'crazy cat lady' who converses with her cats as if they are people is well known in the 

United States. The anthropomorphizing of pets is another issue entirely, wherein owners not only 

speak to their pets as if they are human, but dress and pamper them in human ways as well. At 

the other end of the spectrum is the socially acceptable form of human-animal speech. Training a 

dog to respond to the commands "sit" and "stay" is not seen as an abnormal amount of speech 

directed towards an animal. Similarly, it is accepted practice to persuade horses to move by 

stating, "walk on" or "back up". Why does this divide exist between the opinions toward human- 

animal speech? While all of these examples involve addressing animals with human language, 

some forms of interaction are deemed to be more socially acceptable than others. Through my 

research I have found that human-animal language holds a significance that extends beyond 

these general popular culture examples. This essay studies both the conscious and unconscious 

meanings that lie beneath human-animal communication, and the ways in which language 

performs actions of establishing intelligence or understanding between human and animal. While 

my research does not solve the dichotomy of the language of the 'crazy cat lady' versus that of 

training an animal, it does offer new insights into the force that is created in the use of language 

to address or discuss animals.  
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Motivations 

As a self-professed animal lover, I have been talking to animals for nearly as long as I 

have been talking to people. Often I even prefer addressing the former to the latter. Recently I 

have realized that the way in which I talk to animals has been altered under the influence of my 

colleagues during my summer fieldwork at a riding center called Errislannan Manor in Clifden, 

co Galway, Ireland. My co-workers spend time with animals as their occupation, and have no 

qualms about talking to animals in a highly exaggerated manner. Until I returned to the United 

States I was unaware that I had adopted many of their linguistic mannerisms in addressing 

animals. I realized that the way in which I address animals had changed after working in a 

human-animal context for a summer. I was suddenly hyper-aware of how I spoke to animals, and 

consequently how those around me addressed animals as well. I wanted to find out why my 

speech had changed so drastically ... how did working with animals change the way I regarded 

them in a linguistic sense?  

This project is a manifestation of those observations, for I am curious about the ways in 

which humans use language when dealing with animals. From personal experience prior to the 

advent of this project I knew that people frequently talk to their animals, some to the extent that 

it sounds as if they are having a conversation with their pet. I had also seen others speak to their 

pets in a manner akin to 'baby talk' , using an exaggerated form of affectionate speech. I wanted 

to study the function that language serves in these various communicative contexts, and the way 

that language use changes when the addressee is an animal rather than a human. I wanted to 

answer the following questions: Is language used as a bonding mechanism between human and 

animal? How is language different in addressing work animals versus domestic pets? Can 

humans be around animals without speaking to them directly? If not, why? How do animals 

respond to language, and do certain linguistic strategies have more of an effect than others?  

Existing Literature 

The study of animal language is an extensive field, wherein scholars study the ways that 

animals communicate through noises, song, body language, sound vibrations, echolocation, and a 

variety of other nonlinguistic methods. The topic of human language towards animals is much 

less studied in comparison, but several interesting experiments have been performed regarding 

human animal communication. The academic disciplines of psychology and philosophy are 

particularly well represented in these communication studies. The motivations for and biological 

effects of animal interaction are subjects of psychological study, while philosophical works often 

investigate the morality of impressing value and intelligence upon animals.  

In my research of academic literature regarding human-animal communication, I have 

found that a popular starting point for works on this topic is the study of what is known as the 

Clever Hans Phenomenon (Bright 1991; Hearne 1987; Sebeok and Rosenthal 1981). This refers 

to the story of Hans, a cart horse who answered questions by tapping his hoof to represent 

numbers or letters. Trained by his owner Herr von Osten, it was thought that Hans was able to 

understand human language, interpret a question, and provide the correct answer. It was later 

discovered that Hans was an incredible reader of body language and responded to unintentional 

cues from his owner that indicated he had arrived at the correct answer, which signaled him to 

stop tapping (Hearne 1987: 4).  
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While in the end it was found that Hans could not understand the words being spoken, his 

case does illuminate certain key components of human-animal communication. According to 

Thomas Sebeok and Robert Rosenthal, the Clever Hans case shows the importance and danger of 

a personal investment in training, and the significance of a shared experience with the trained 

animal (Sebeok and Rosenthal 1981: 3). Hans's understanding of what was asked of him was 

considerably heightened due to his close relationship with his owner/trainer. The energy and will 

that was put into the commands imbued the language with a special power, one which often 

makes an appearance in training contexts (Sebeok and Rosenthal 1981: 7).  

The idea that animals understand language has been proposed through examples like 

Clever Hans, but none have ever provided definitive evidence. Rather, current studies focus upon 

a suite of communicative tools to convey messages to animals, including pitch, tone, repetition, 

and body language. In their work Between Pets and People, Alan Beck and Aaron Katcher give a 

detailed description of the way that languag~ alters when one is addressinga pet in the United 

States, as "the voice becomes softer, slower, and slightly higher in pitch than normal, with 

prolongation of vowels and ending consonants. Much of the speech consists of "questions 

framed for the animal" (Beck and Katcher 1983: 62). Valerie Sims and Matthew Chin provide a 

similar explanation, stating that speech addressing pets is "typically higher in pitch, has a greater 

range of pitch, is spoken more slowly, and is highly repetitive" (Sims and Chin 2002: 167).  

Psychological experiments have taken a slightly different approach to the study of 

human-animal language in studying the frequency and amount of time one spends addressing an 

animal. In a study analyzing first encounters between humans and cats, it was found that on 

average the first vocalizations of a human addressing a cat occurred within the first 64 seconds of 

the encounter (Mertens and Turner 1988: 91). On average, a linguistic interaction occurred a full 

10 seconds before bodily contact, and in 98% of experiments with adults the first social element 

with the cat was a vocalization (Mertens and Turner 1988: 91). In a similar study analyzing the 

predictors of speech addressed to cats, it was found that 45 out of 46 participants who played 

with a cat under observation made at least one utterance during the observed period (Sims and 

Chin 2002: 171). These utterances followed the aforementioned linguistic framework, with the 

speech being characterized by "encouragements, greetings, attribution of the eat's thoughts, and 

expression of the participant's own thoughts" (Sims and Chin 2002: 172).  

In contrast, literature regarding communication with animals performing specific tasks 

describes a very different suite of linguistic characteristics. While Carrington Bolton's work "The 

Language Used in Talking to Domestic Animals" was written in 1897, in my personal experience 

language used to address work animals has not drastically changed from the time of publication 

to the present, at least in the United States. Bolton describes work animal speech as 

"monosyllabic and dissyllabic, and [is] generally repeated in groups of three; although entirely 

devoid of grammar, consisting exclusively of exclamations and words in the imperative mood" 

(Bolton 1897: 65). A different working context for domestic animals is that of horseback riding, 

in which the horse is asked to do certain tasks by its rider in primarily nonverbal ways. In her 

work "A Language of Their Own: An Interactionist Approach to Human-Horse 

Communication", Keri Brandt describes the body as "the basis from which a system of 

communication can grow" (Brandt 2004: 301). While verbal cues can be used, the close body- 

body contact that is involved in riding creates a context in which subtle and specific 

communication can be achieved through body-body interactions. Therefore language in 
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addressing animals is 'an amalgamation of both verbal and nonverbal methods, with each 

possessing its own specific implementation and context of meaning. The interplay of these two 

forms of communication will be further explored in the data analysis section of this paper.  

Methodology 

In addition to analyzing the current scholarly literature that is available regarding human- 

animal language, I engaged in ethnographic research to develop a firsthand understanding of the 

ways that humans address both domestic and working animals. While I conducted new research 

under the auspices of this project, I also used examples of previous animal experiences that I 

have had in domestic pet interactions and while conducting ethnographic field research for a 

separate project involving human interaction with Connemara ponies. My new research was 

focused on two specific locations: my home in Logansport, Indiana, and Red Oak Riding Center 

in Elkhart, Indiana, where I take a weekly riding lesson.  

In the home context, I observed the ways that I, my family, and a friend visiting for 

Thanksgiving Break addressed my cat, Buster. Buster is a highly entertaining cat who is very 

active, and often engages people in play or in pleas for affection. He is also highly vocal, and 

frequently meows and howls in various pitches and volumes in different communicative 

situations. I studied the words, pitch, and sentences that were used to address Buster, and later 

took notes on what I saw. In my riding stable study, I observed the ways that the various owners 

and the trainer addressed the many horses in and around the bam. I studied the way that language 

used to address the horses changed in accordance with the physical presence of the owner. If the 

owner was riding, working language was used. If the owner was on the ground grooming or 

feeding her horse, she used language very similar to that used with cats or dogs. I also examined 

the difference in language used by the trainer, for she was typically in an instructing role on the 

ground, watching different riders. As I was always either riding or taking care of a horse, I 

observed these various interactions and later took notes after my experiences.  

Findings - Specialized Animal Language 

My ethnographic research revealed linguistic practices which closely paralleled those 

seen in previous studies examining human-animal language in the context of specialized animal 

language. By specialized animal language, I mean repetitive words or short phrases that use 

standard human words, but do not create a conversational context. In the home setting, the . 

language used to address Buster was typically high-pitched, used elongated syllables, and was 

highly repetitive. Greetings directed at Buster were often in the form of questions, such as “Hi 

Buster, what's up?" Because of Buster's penchant for frequent vocalizations, often the response 

to his meowing greeting would proceed along the lines of "(meow) ... what? (meow) ... what?  

(meow) ... what's wrong? What do you want?" Concurrent with other studies of human-cat 

interactions, much of the speech addressing Buster was in the form of imperatives or repetitions 

(Sims and Chin 2002: 167). If Buster was sitting in a room while people were sitting, they would 

call him to sit on their laps, saying "come here" or "come over here ... come on ... come on!"  

Previous to the development of this project, I have observed similar instances of the use 

of what I now identify as specialized animal language to address domestic animals. A 

particularly interesting example is that of a friend using Skype to talk to her family pets while 

she was studying abroad. Because animals do not fully comprehend the use of a video camera 
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and the screen image as a representation of a real person, it is difficult to properly attract their 

attention. Therefore my friend had to use keywords that she knew would catch the dogs' attention 

and make them respond to her voice. One dog, Aidan, has a fondness for pizza. Therefore, she 

would often say, "Aidan! Pizza! Pizza Aidan!" in order to get his attention. She used the same 

tactic to get the attention of a different dog, Athos, saying "Athos! Wanna go for a walk? Walk? 

Athos!" The difficulty in a video communication context was thereby partially overcome by the 

use of very powerful keywords to get the dogs' attention.  

The language used to address horses by their owners in a 'care' context-was very similar 

to that used with cats and dogs. The idea of a 'care' context as used in this analysis is one which 

does not involve riding a horse. Horse care involves feeding, grooming, petting, and generally 

just spending time with a horse in a non-working environment. In this context, short phrases 

were primarily used, with owners uttering phrases such as "hi handsome", "hi buddy", or "hi 

[insert name here]". Small commands were also uttered, mainly in moving the horse into position 

to be groomed or fed. Such commands included phrases like "come here", or "hang on a second".  

The language used once an individual is mounted on a horse is quite different than that 

used on the ground. Riding a horse places the animal in a working context, for the rider is 

training his or her horse towards a specific goal. The barn in which I conducted my ethnographic 

fieldwork is a training barn, where owners bring their horses to improve the horse's skills under 

saddle and the rider's skills in cueing the horse to perform specific movements. Such movements 

could be those necessary for a higher test level in dressage, achieving a higher jump during a 

jumping course, teaching the horse a sliding stop for a reining pattern, or a multitude of other 

specific riding skills that cannot be sufficiently treated in the confines of this essay.  

An example of this working language is the word 'woah', which is typically associated 

with stopping in popular depictions of horseback riding. In actual practice, this is shortened to 

something more akin to 'ho', uttered in a short, low manner. This word has no meaning in normal 

conversation, but in the horse words it unequivocally means 'stop'. Similar linguistic variations 

are used in working horse contexts where 'work' describes manual labor rather than riding. I have 

seen pulling teams respond to the words 'gee' and 'haw', meaning tum right and left, respectively 

(Bolton 1897: 86). The amount of repetition used with these commands is relative to the level of 

training and willingness for cooperation of the pulling team.  

I have also observed individually specialized animal-specific language that is shared 

between a particular owner and his horses outside of a work or care context, but in the realm of a 

basic 'come' command. While doing ethnographic work in Ireland in the summer of 2010, I 

witnessed a man calling his horses from across the field with only a "huh" sound. He repeatedly 

made this noise, and the horses came running at his call. It was apparent that the owner had 

trained his horses to respond to this sound, most likely through simultaneously offering a food 

reward and making the call. This trained the horses to come for the reward, and eventually 

succeeded in getting them to come to the sound alone.  

Findings -- Standard Language 

During my ethnographic work I found that language about animals is just as important as 

the language used to directly address animals. This standard language indicates how the speaker 

feels about the animal in normal human terms, thereby revealing the motivations behind the 
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particular ways in which the speakers addressed the animals. In my household, Buster was talked 

about just as frequently as he was talked to by various members of the household in what I call 

'animal gossip', which differs from the previously studied specialized animal language. While 

one person was engaging Buster in the aforementioned "meow ... what?" interaction, my mother 

stated "he's so obnoxious". Other utterances about Buster included "he's such a pain", "he always 

yells at us when we come home", and "he's just so cute" (the sentiments uttered by a visiting 

friend were much more laudatory than those of my family).  

I observed the same frequency of discussing animals amongst my friends at Notre Dame. 

A friend's parents recently purchased a new puppy, and her mother enjoyed discussing the puppy 

when she arrived for football games in the fall. Strongly using anthropomorphic language, she 

informed me that "We've decided that Jasper has an English accent". She would also joke about 

the puppy being her "new child". Talk about the puppy dominated the conversation, as she 

regaled us with numerous amusing stories about the new puppy's antics.  

This 'animal gossip' is extremely prevalent in the riding world as well. While idle bam 

chatter is often filled with discussions about one's horses, riding techniques, and horse health, 

this type of language is also used in a training context. When the horse I was riding did not 

execute the move which I was attempting to cue, my trainer informed me that "she really makes 

you work for it. She makes you do it right". My trainer would tell me stories about the horse 

while I was riding; giving me the horse's history so that I could better understand the way that 

she behaved when I rode her. She would also explain how problems in my riding would be 

manifested while riding other horses. When I made a mistake in moving my hips to cue for a 

canter, she said, "If you had been riding Joey, he would have left you. Polly would have bucked. 

Misty just says, 'Heeeeeeey!' but will do it anyway". In this phrase she was both engaging in 

'animal gossip' as well as characterizing Misty as speaking. This indirect address of the horse 

was the primary way in which the trainer verbally interacted with the schooling horses.  

Unlike the speech used in owning a horse, the trainer rarely addressed horses directly in 

her teaching context. Rather, she would either give the rider instructions or talk about the horse 

to the rider. In giving the rider instructions, the trainer used a specialized language that can only 

be understood by those involved with horses. While this could be deemed as 'nonsense language', 

it is easily understandable by those in the riding world, and will therefore be treated as such in 

this essay. In my particular riding lesson, this specialized language included instructions ()n 

riding a pattern. There are letters placed at intervals around the ring, symbolizing locations for 

pattern use. In using these letters, I would be directed to "cross the diagonal M X H", "ride a 20 

meter circle at C", or "ride up the centerline at A and leg-yield right". While I had expected to 

find that the trainer addressed the horse as much as the rider, this was not the case. Her 

vocalizations were primarily confined to commands in this specialized riding language. Any 

utterances directed at the horse were usually one word expressions of the horse's name, and were 

prompted by the horse behaving badly.  

Significance/Analysis 

Verbally addressing animals in human-animal interactions does more than just create a 

bond between human and animal: it attributes intelligence to the animal. While the 

aforementioned specialized animal language can be described as possessing no real meaning in 

an the adult language context, this type of language in addressing animals is often closely aligned 
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with the language used to address infants. In babies, the effectiveness of the linguistic variation 

which characterizes 'baby talk' has a biological origin. An experiment studying infants' response 

to speech revealed that infants showed particular sensitivity to happy emotion (Grossmann et al. 

2010: 852). When infants are exposed to happy prosody, an increased response to the emotion is 

seen in the right inferior frontal cortex, "suggesting that infants show a strong preference for 

infant-directed speech (so-called Motherese)" (Grossman et al. 2010: 855-856). When compared 

to adult-directed speech, 'motherese' is "generally slower and contains exaggerated pitch 

contours, hyperarticulation of vowels, and positive prosody" (Grossman et al. 2010: 856).  

The speech variations seen in 'baby talk', 'motherese', or 'Child Directed Language' are 

also seen in animal-directed speech. These variations were ubiquitous throughout my 

ethnographic research, as I observed this type of speech in the contexts of both the home and the 

riding center. Strikingly similar to the acoustics of 'baby talk' , animal-directed language is 

typically high in pitch, spoken slowly, and highly repetitive (Sims and Chin 2002: 167). In a 

human context, addressing an individual through CI)L is indicative of a lower perceived 

intelligence, but by the same token the use of CDL in animal speech indicates a perceived level 

of intelligence which is on par with that of humans, similar to the intelligence of a small child 

(Sims 2002: 175).  

If the specialized animal language which I observed in my ethnographic data collection is 

regarded as CDL, then Buster, Aidan, Athos, and the horses were being imbued with intelligence 

through the use of such linguistic variations. It was assumed that speaking in this way would get 

the attention of the animal, thereby indicating that the individuals believed the animal could 

distinguish between different types of speech. Perceived intelligence is indicated by the specific 

linguistic tactics used to address the animal. In each of these cases the speaker succeeded in 

attracting the attention of the animal. Unfortunately there is not a way to ascertain if the same 

effect would have been produced if the speaker had used standard language in unaltered tones, 

for the speakers I studied never addressed animals in such a manner.  

In the larger context of our class themes, language used in this way is performing an 

action. The first class topic which we encountered was that of Foundations: Language as (Joint) 

Action. This section was largely based upon the studies of J .L. Austin, who claimed that all 

speech is performative, and is designed to achieve a specific outcome (Austin 1961: 222). Upon 

analyzing animal-directed language in this manner, it is evident that the linguistic variations that 

are used in addressing animals are in fact acting to not only engage the animal, but also to 

attribute a form of intelligence and interpretation to that animal. The works of J.R. Searle are 

also germane to this discussion of language as action, as animal speech fits into his discussion of 

the illocutionary act. For example, in order for the animal to understand the speaker's intention, it 

is necessary for the speaker to alter his speech so that the animal recognizes that it is being 

addressed. Under the auspices of speech as action, this is essentially an illocutionary act, for "the 

speaker intends to produce a certain effect by means of getting the hearer to recognize his 

intention to produce that effect" (Searle 1971: 46). The desired effect in my studies is one of 

garnering the animal's attention or making the animal perform a specific task or action. The 

higher pitch and use of repetition in this type of language have a meaning in and of themselves, 

for they represent animal speech and subsequently animal intelligence (Searle 1971: 44).  

This line of analysis places the specialized animal language in what J .L. Austin would 

describe as a category of "speech act", for it is performing an action of placing the animal in a 
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communicative and intelligent context (Austin 1961). Through imbuing an animal with 

intelligence through the perceived interpretation of tone and repetition, addressing animals is 

thereby a "performative utterance" (Austin 1961: 222). Certain uses of human-animal language 

comfortably fit underneath the performative utterance label, such as the imperatives "come here" 

or "stop that". The truly nonsense words of "ho", "gee", and "haw" are entirely felicitous 

performative utterances, for they command an action in a very clear and specific manner. 

However, it is when we consider the questions asked of animals that problems arise.  

According to Austin, infelicity occurs with performative utterances if certain rules are 

broken (Austin 1961: 224). For example, let us consider the aforementioned interaction with 

Buster: "(meow) ... what? (meow) ... what? (meow) ... what's wrong? What do you want?" In 

asking a question of Buster, it is implied that he will answer. This would be the convention: a 

question is asked, and an answer is expected. However, the speaker knows that Buster will not be 

able to answer the question in a way which they will understand. Therefore a real verbal answer 

from Buster would be inappropriate, for the speaker understands that Buster cannot talk. Asking 

Buster a question without expecting a response breaks Austin's two rules of felicity: the 

convention of a response which is invoked in asking a question of Buster does not exist in 

reality, and the circumstances of asking Buster a question are inappropriate (Austin 1961: 224). 

 The labeling of questions addressed to animals as 'infelicitous' does not invalidate the 

use of language towards these animals. In fact, it could be argued that this even strengthens an 

analysis of human-animal language, for it fits within scholarly categories of language use as 

outlined by J. L. Austin. Regardless of whether statements addressed to animals are 'felicitous' or 

'infelicitous' there is a further quality of the performative utterance that must be addressed: the 

"force" of the utterance (Austin 1961: 238). The force of utterances in a riding context is 

particularly strong, for I found that often a verbal command can trump a nonverbal cue.  

It cannot be argued that the majority of communication used when riding horses is 

nonverbal. The body-body contact used when working with horses expands language beyond the 

verbal sphere through the use of weight, leg pressure, hands, shoulders, and hips to cue the horse 

for certain tasks (Brandt 2004: 302). While this is the preferred and trained way to ride a horse, 

often well-trained horses have learned to associate words with certain actions. In general, there 

are three specific gaits which are asked of a horse in a showing or training context: walk, trot (or 

jog) and canter (or lope). Horses that have gained significant levels of experience in showing or 

training can learn to recognize these words and react to them, rather than to the nonverbal cues 

which are being given by the rider. As previously mentioned, in my riding lesson the trainer 

would callout specific maneuvers for me to execute. While my horse did not react to the 

command "cross the diagonal M X H", she did understand when the trainer said, "aaaaaaand 

walk". My trainer always elongates the word 'and' when asking for a downward gait transition, 

and my horse had become accustomed to this. Therefore, when she heard the verbal cue given to 

me, in a perfect act of classical conditioning she transitioned down into a walk before I was able 

to execute the nonverbal cue.  

The trumping of verbal over nonverbal in this context is surprising, for in riding it is 

always taught that the nonverbal cues are the most important and effective way to communicate 

with one's horse. This example speaks to the force of the illocutionary act in the production of 

the sentence token ("aaaaaaand walk"), for words from a distanced observer held more power 

than full body contact from the active rider (Searle 1971: 40). In the instance of working speech, 
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this illocutionary force is manifested in the results of the movement commands of "gee", "haw", 

"huh", and "ho". For riding speech, actual words hold a force over the movement of the animal, 

thereby making horses an active participant in what is considered standard language.  

An investigation of existing literature on nonverbal communication revealed a lack of 

studies produced on this interplay of verbal and nonverbal commands. While nonverbal 

commands have been studied, their effectiveness has not been measured against the same 

command in a verbal context. Rather, in a riding context the focus is placed upon the strength of 

the nonverbal cues. Hearne considers the lack of the spoken word to be more conducive to 

communication while riding, for "when the skin's grammar is in unimpeded motion nothing so 

slow as the kind of language one can write down is needed" (Hearne 1987: 113). This instance of 

verbal cues taking precedence over the 'skin's grammar' is significant in not only showing the 

intelligence of the horse, but more importantly in establishing the force that words hold in 

human-animal speech in a way which has not been treated academically. I have found that verbal 

commands and cues are highly significant in working, training, and riding contexts, but that this 

stands in opposition to the popular idea of a tactile or implicit harmony that one can share with 

an animal.  

Conclusion 

The significance of human-animal communication lies beneath the mere words or 

grammatical structures which are used by humans in addressing animals. It is the perception of 

the speaker that makes a study of this language so fascinating, for the speech act of addressing or 

discussing animals has both conscious and unconscious effects. In addressing or discussing 

animals through using specific linguistic strategies such as specialized animal language, 'baby 

talk', or 'animal gossip', the speaker is unconsciously imbuing the animal with a certain level of 

intelligence and perception. Regardless of whether or not an owner thinks their pet processes 

what is being said, he or she automatically attributes a certain amount of intelligence to the 

animal through addressing the pet in specialized speech patterns.  

Speech directed towards animals is an act within itself, for it places animals in a higher 

interactional context that is on par with certain sectors of humanity. In the context of speaking 

for a conscious effect, words hold a significant illocutionary force over animals that can 

supersede strong nonverbal cues, such as in the horseback riding world. While a trainer may be 

consciously speaking to give a cue towards a rider, she is in fact unconsciously speaking to the 

animal, as the horse performs the cue without direction from the mounted rider. This analysis 

shows that the force of speech in addressing animals is greater than the speaker realizes, in that 

the mere utterance of words is an act itself ..Human-animal speech not only establishes a bond 

between man (or woman) and beast; it imbues that bond with intelligence and understanding 

through the use of a specialized animal language. The force that words possess in the act of 

engaging an animal in communication is stronger than many have ever considered ... it is 

possible that for animals, words speak louder than actions.  
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With the highest rate of HIVIAIDS in the world (1 in 5 are HIV positive), the AIDS crisis 

permeates every realm of South African society (Coovadia 2009:818). The political, economic, 

and social burdens on families heightened by this epidemic demands serious reconsideration of 

governmental policy and recommendations into alleviating the detrimental effects of this 

pandemic. The current HIVIAIDS epidemic presents social and political crises for South African 

society. HIV/AIDS affects the longevity of families (with a majority of cases between 

heterosexual couples) and creates a detrimental void in the current South African labor market 

by affecting the most productive sector of the labor force, individuals ages 20-49. My research 

explores how apartheid and post-apartheid policies contribute to the spread of HIV in South 

Africa, key theorists who critique the epidemic, different non-governmental organizations 

working towards continued access to ARV treatment and community empowerment as well as 

recommendations for the future.  

I. Introduction 

 

I see this [HIVIAIDS] epidemic as an extraordinary threat to the population of the 

country. It is a health catastrophe the likes of which have never been seen before in recorded 

history. I don't think people in the First World fully appreciate the enormity of the statistics. They 

talk of millions of people dying, but they don't understand what a million means in this context. 

They don't understand what a thousand means. A thousand people dying is a disaster. I 

remember September 11th and watching on TV when the World Trade Center was attacked. The 

horror and the thousands-three thousand dead look at how we react "to 3,000, 5,000, or 10,000 

persons we didn't know dying in an instant. That many people are dying almost every day in 

Africa, and we just let it pass us by. We almost become complacent; we accept that this is 

inevitable. It just happens. People just don't comprehend what is actually going on. You have 

actually got to get out there and go into those impoverished areas, those rural areas, and see the 

people dying and the dependent kids that are left behind (Oppenheimer 2007:6)  

The HIV/AIDS epidemic in South Africa did not arise out of a vacuum. When analyzing 

how a pandemic as massive and detrimental to the health and well-being of a country as 

HIV/AIDS has been to South Africa, one recognizes that it is imperative to examine the 

epidemic through a comprehensive lens. Since pathology is embedded in social experience, HIV- 

positive individuals are understood to partake in a complex system of economic, social and 

political forces that inform their understanding, acceptance, and resistance of this epidemic 

(Castro 2005:56). While HIV/AIDS is a biosocial problem, it has social solutions. Drawing on 

both qualitative and quantitative methods, one may assess the epidemiological, social, and 

economic impact of both the epidemic and responses to it (2005:57). Understanding how these 
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complicated issues inform one another may help policy makers, social activists, academics and 

citizens work towards a common understanding and acceptance of this illness while guaranteeing 

affordable medical treatment is made available to those in dire need.  South Africa's history and 

legacy of apartheid strongly influences the current policies, laws, and general understanding of 

the nature of HIV/AIDS. In an effort to most effectively discern the various forces which fuel 

this epidemic, it is important to consider historical context; in particular, the residual effects of 

colonialism and apartheid policies under the current democratic system. The ramifications of 

colonialism on South Africa are twofold and embody a racial character: "First, South Africa is 

colonialism of a special type (CST) meaning that South Africa is a capitalist country where the 

means of production are in the hands of the whites. Secondly, both oppressor and oppressed were 

not separated by the friction of distance" (Narsiah 2002:4). When analyzing the South African 

HIV/AIDS epidemic, it is critical to acknowledge how colonialism shaped "local social 

practices, gender politics, community cohesion, economic livelihoods and access to medical 

care" (Braude 2009:2059). Although power structures and systemic inequalities may be woven 

into an ambiguous web of complexities, colonial medicine still pervades the practice of social 

medicine at an individual and social level, specifically as it applies to HIV/AIDS. While white 

and black South Africans lived in the same country and interacted within the same environment, 

apartheid laws and policies did a very effective job at separating them.  

II. Historical Context and the Legacy of Apartheid 

 

Although apartheid ended over fifteen years ago with the release of Nelson Mandela from 

Robben Island, the lingering effects of years of racial, political, economic and social segregation 

remain. The end of apartheid marks a dramatic shift in policy and governmental structure within 

South Africa. Transitioning from a colonial democratized system with racist policies to an all-

inclusive democratic nation, the Republic of South Africa looked on to Nelson Mandela with the 

hope that he would lead the "Rainbow Nation" into a bright and democratic future. The African 

National Congress (ANC) prepared to become the leading political party of a new democratic 

South Africa but as a previous liberation party, they were unequipped to tackle the impending 

fiscal and social problems inherited from apartheid. This was due to the fact that as a liberation 

party, the ANC did not fully understand the ways in which politics operated on a national and 

international scale. Party loyalties and a general mistrust for established institutions would 

continue to pervade popular South African leader's opinions and thus, dictate their course of 

action in terms of policy recommendations and legislation. South African journalist R.W. 

Johnson phrased it well when he articulated the problems facing post-apartheid South Africa:  

The trends and conflicts of the final decades of apartheid seem set: mass unemployment; 

social engineering aimed at changing South Africa's demographic patterns; sanctions and 

subversion by foreign powers; and a generation of urban blacks in revolt. The investor 

class is disaffected, the intelligentsia alienated, and the working class insurgent. The 

state's bureaucratic-police-military oscillates between reform and repression as its power 

base shrinks (R.W. Johnson).  

Among these numerous issues, the problem of racial oppression and violence towards 

people of color was most arresting
1
. The former governmental regime systematically dissolved 

their rights and divided every form of social life into racial categories. People were separated 

socially, economically, and geographically in terms of racial categories. The theorists behind 
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apartheid-"apartness"-proposed a society in which state-defined racial groups would be coerced 

or permitted to follow the "inherent" but separate development as "peoples." Apartheid policies 

were aimed "at the eventual and completely separation of Africans, Indians, and Whites in all 

spheres of life, including residence, education and employment" (Mitton 2000:20). People were 

classified into ethnic and racial categories and compelled to live in segregated, homogeneous 

enclaves, with limited social intercourse (Oppenheimer 2007:8). Active racism had a plethora of 

effects in terms of black South African's access to resources: quality health care, education, 

housing, and basic services. This arsenal of oppression was "enforced by violence, torture, 

extrajudicial executions and massacres, detentions, dispossessions, the destruction of whole 

communities, and systematic humiliation" (Chapman 1998). It is in this historical setting that one 

may effectively analyze the beginnings of the HIV/AIDS crisis. Recognizing the complexity of 

the pandemic helps to critically scrutinize and evaluate South Africa's historical past: "Apartheid 

was more than a state policy and more than a political economy. It was a culture, a system of 

beliefs and actions that profoundly affected every person in the nation" (Chapman 1998).  

Apartheid existed in a variety of forms; South Africa's medical apartheid is the most 

relevant to this paper. This medical apartheid stripped black South African's rights to where 

resource allocation favored white South Africans and systematically denied proper health care 

service to blacks. Bureaucratic fragmentation fostered the development of pervasive racial 

discrimination in health care by facilitating unequal healthcare budgeting practices. This medical 

apartheid permeated every aspect of society, from government offices; hospital directors to 

individual doctors. People participated in apartheid's racist policies both actively and passively. 

Hospitals were divided according to skin color, with white South Africans able to access the 

latest modem medicine and services. Black South Africans were only able to visit these hospitals 

if they were in critical condition (for example, in need of immediate surgery) and even then, they 

were attended to only after doctors finished with their white patients. Doctors were forced 

manage their work with these racial inequalities: "the fact that clinical settings frequented by 

people of different races brought vastly different per capita resources to bear on the same 

medical problems and followed very different practice protocols as a result" (Chapman 1998). 

Due to a number of social, economic and political elements working against black South 

Africans during Apartheid, one crucial factor from subduing the spread of HIV/AIDS was access 

to quality education. Racial inequalities within the health care system helped fuel the HIV/AIDS 

epidemic by not only limiting the resources in which health care providers could offer their 

patients but also in the quality of sex education and AIDS prevention programs these doctors and 

nurses could provide people (Chapman 1998). For example, educational inequalities prevented 

many people of color from learning basic reading and writing skills. Adult literacy rates 

remained at 61%in the years leading up to the fall of apartheid and the subsequent years that 

followed (Mitton 2000:20). The low education levels and high illiteracy rates during apartheid 

era presented a challenge for health care workers, researchers, and educators in "facilitating an 

understanding of the severity of such an abstract disease as HIV/AIDS among the African 

population" (2000:21). Even as democratic policies transformed the South African government, 

the residual and enduring effects of apartheid remained.  

III. Post-Apartheid Transitional Democracy: Policy and Personality Differences 

 

"We have a crisis of AIDS in our country. On the one hand that crisis is one of illness and 

suffering and dying-dying on a larger scale and in conspicuously different patterns from before; 
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on a scale globally that dwarfs any disease or epidemic the world has known for more than six 

centuries. On the other hand that crisis is one of leadership and management ... The most 

fundamental crisis in the AIDS epidemic is our nation's struggle to identify and confront and act 

on the truth about AIDS ... The denial of AIDS represents the ultimate relic of apartheid's 

racially imposed consciousness, and the deniers achieve the ultimate victory of the apartheid 

mindset. " (Robins 6)  

When the apartheid regime ended, the world looked to South Africa as the symbol of 

hope for Africa, with representative democracy and equality paving the way for future African 

nations. As the wealthiest country in Africa, post-apartheid South Africa was projected to be a 

period of anticipated growth and economic prosperity. However, South Africa inherited it own 

share of difficulties. The new government was forced to deal with "high levels of government 

debt and an explosive budget deficit, both legacies in large part of the profligate final years of the 

old apartheid government" (Seekings 2005:349).  

In an effort to reform the current system, the new post-apartheid government underwent a 

series of public policy reforms. "Deracialization" was the dominant theme in public policy. The 

government attempted to reform policy in two steps: "First, the government completed the 

process of removing racial discrimination from public policy ... Second, it pursued policies 

designed to open up new economic opportunities for black-especially African-South Africans via 

polices of affirmative action and 'black economic empowerment'" (2005 :343). By executing 

these measures, the new government sought to "level the playing field" and break down racial 

inequalities within South Africa.  

The ANC's commitment to a "social democratic vision in which the needs of both 

organized labor and the poor would be addressed, but within a capitalist economic framework" 

was reflected in their transitional public policies (2005:347). Their vision "saw the state 

providing a safety net for the poor while promoting major structural adjustment toward a high-

wage, high-productivity economy" (2005:347). This social commitment reflected a distributional 

regime, whereby policies endorsed a "capital intensive growth path, despite high unemployment 

but increasingly mitigated the ensuing inequality with redistributive social spending, including 

especially public welfare and public education" (2005:341). Additionally in 1994, the South 

African government enacted the Reconstruction and Development Plan (RDP), which was 

formulated to stimulate growth and development. The RDP focused on "basic welfare rights," 

which apparently embraced "the right to basic needs such as shelter, food, health care, work 

opportunities, income security" (2005:357). The RDP sought to create gender and racial equality 

in South Africa in terms of an increased sustainable economy and the build-up of capacities and 

resources in rural areas (Mitton 2000:23). In 1996, the RDP was replaced by the Growth, 

Employment and Redistribution Program (GEAR). GEAR stressed deregulation policies and the 

privatization of basic services. As scholar Sagie Narsiah explains: "The GEAR policy was a 

combination of the standard IMF and World Bank stabilization and structural adjustment policies 

... GEAR strategy proposed stimulating growth through and export-oriented economy" (Narsiah 

2002:6). This strategy effectively "sidelined the RDP and committed the government to more 

orthodox fiscal policy" (Seekings 2005:349). These structural adjustments reinforced neoliberal 

ideologies and supported capitalist ventures in the new democratized South Africa.
2
 The South 

African government emphasized neoliberal polices through increased privatization, where a 

"systematic transfer of appropriate functions, activities or property from the public to the private 
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sector, where services, production, and consumption can be regulated more efficiently by the 

market and price mechanisms" (Narsiah 2002:7). In essence, neoliberal policies reflected 

capitalism in an increasing globalized and market-driven world.  

In South Africa, tensions were heightened by the slippage between neoliberal discourses 

on privatization and individualism, and liberation discourses on self-empowerment (Mindry 

2008:79). This tension is particularly complex given the different philosophies behind each 

discourse. Liberation discourses focus on self-empowerment where individuals possess agency 

in order to take control of their lives. With an epidemic as pervasive as HIV/AIDS, individuals 

are recurrently limited in terms of access to drug treatment. This is due to socioeconomic status 

and the structural violence working against them. So while empowerment is certainly a 

characteristic that many HIV -positive South Africans care to embrace, "discourses on 

empowerment shift the focus away from social problems, toward a neoliberal emphasis on 

individual actualization through self-management" (2008:79). By emphasizing individual action 

and agency, one oftentimes fails to address government/corporate social responsibility in 

tackling issues as extensive as the HIVIAIDS epidemic. Governmental responsibility is reflected 

in political leaders who help shape popular opinion and possess vetoing power for legislation 

regarding highly active antiretroviral therapy (HAART). While an epidemic of this magnitude 

ravaged the South Africa countryside, past political leaders have been in denial regarding the 

origins of the pandemic and how to most effectively manage the crisis.  

As ANC political leaders (Thabo Mbeki and Jacob Zuma) were elected to office, South 

African policies and programs altered due to the differing temperament and personality of each 

leader. While some political leaders supported the neoliberal policies which fuelled 

industrialization and economic growth in South Africa, others believed that Africans were 

capable of self-sufficiency and should become self-reliant to develop their economies. Foreign 

aid inundated the continent of Africa; South African leaders did not desire their country to 

become a charity case, particularly in regards to receiving medical aid: "While the postcolonial 

South African context is more nuanced than a simple binary structure, the ambiguity within 

beneficence as a form of colonial command still forms the basic structure upon which other 

medico-ethical, legal-, and societal structures are overlaid" (Braude 2009:2055). For instance, in 

an attempt to rid South Africa of neocolonial dependency on western nations for HIV/AIDS drug 

treatment, former President Mbeki argued that the HIV/AIDS crisis could be eradicated by 

reversing inequality and finding "African solutions for African problems" (Kevin Patrick 

Lecture). For Mbeki, "AIDS marks the African immune system of the living legacies of 

imperialism" (Comaroff2007:214). As an anti-apartheid activist and head of the ANC liberation 

party prior to its reinstitution as the leading political party in South Africa, Mbeki gradually 

developed distrust for western nations' perspective when it came to addressing the HIV/AIDS 

crisis. A huge advocator of finding a HIV/AIDS solution independent of western nations, 

"Mbeki's questioning' of established scientific knowledge and best-practice medical interventions 

succeeded in driving a wedge between the scientific community and the government" (Nattrass 

2004:51). As the AIDS epidemic festered and more people were withheld access to ARV/AZT 

treatment due to their political leader's subsequent denial of the crisis, many South Africans 

became outraged at Mbeki's ignorance and the lack of affordable drugs:  

The dispute between President Mbeki and the 'AIDS world' should be seen as a struggle 

over symbolic power: Ultimately policy contestation around AIDS in South Africa can be 
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understood as a series of attempts by the state to legitimately define who has the right to 

speak about AIDS, to determine the response to AIDS, and even to define the problem 

itself (Nattrass 2004:54).  

As previously stated, HIV/AIDS is a biosocial problem with social solutions, which 

entails a thorough and comprehensive understanding of many facets of illnesses surrounding 

AIDS. This paper examines past and present governmental policies and ideologies which have 

shaped HIV/AIDS patients' access to treatment, current community organizations working to 

reduce stigma of marginalized HIV-positive people and fight for better treatment as well as 

analyzing current scholar perceptions of what the HIV/AIDS epidemic represents in the larger 

social context of international development and globalization. While historical context reaffirms 

the current political climate in addressing the HIV/AIDS crisis, an examination of the South 

Africa's neoliberal policies, particularly as they apply to marginalized people by the 

overpowering forces of development, is needed to humanize their perspective and work towards 

both education and empowerment on the part of the HIV-positive individual.  

IV. Neoliberalism: Fuelling the AIDS Fire 

 

"For AIDS makes scandalously plain the human costs of economic and political 

marginalization, the limited impact of humanitarian intervention, the toll of an ever more 

monopolistic control over the means of life itself." (Comaroff 2007: 202)  

As previously articulated, the government dealt with AIDS by focusing on the biological 

aspects of the epidemic and failed to effectively address the multitude of social, cultural, 

economic and political elements which affected the crisis as well:  

Neoliberalism is largely consistent with the biomedical construction of AIDS, which 

reduces the AIDS pandemic to its individual, clinical, and behavioral dimensions. In 

effect, what is erased or obscured are the material conditions which allow the virus to 

thrive, the broader factors that condition access to treatment, and the day-to-day realities 

of affected households where the tangible impacts are felt (Mindry 2008:77)  

Tangible impacts are felt by people who have been denied rights and services guaranteed to them 

in the South African Constitution.  

Post-apartheid South Africa's Constitution stands as one of the most liberal constitutions 

in today's world. The Constitution of South Africa is unique in that it "enshrines a Bill of Rights, 

access to adequate housing and sufficient water. In other words these rights are recognized as 

universal and cannot be applied subjectively privatized. However, these socioeconomic rights 

have been systematically undermined and violated at the grassroots [local] level" (Narsiah 

2002:7). So while the South African Constitution guarantees certain rights, as a result of 

neoliberal policies infused into the new democratic system, increased privatization has left 

thousands of South Africans without basic necessities such as access to clean water, affordable 

healthcare or adequate housing.  

The neoliberal economic framework was constructed so that certain groups of people 

benefit, namely those who possess more political and human capital, thus resulting in the ability 

to more easily move up the socioeconomic ladder. There has been improvement in efforts to 
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reduce the inequalities between classes but the crux of effort has come from not from the public 

sector but rather from the private sector. Aligning with capitalist philosophy, neoliberalism also 

stresses an individual's ability to work the system to his/her advantage. The wealthy South 

Africans hold more cultural and social capital and thus, possess more political power. In terms of 

the HIV/AIDS epidemic, those who possess political power align with pharmaceutical 

companies to acquire more biocapital and further the inequalities perpetuated by capitalist 

systems.
3
 Understanding how the system operates places an individual at an advantage to 

advance further than someone with limited knowledge. A better way to understand income 

inequality and subsequent access to medical services may be understood by the following 

metaphor:  

South African society might be viewed in terms of a game of snakes and ladders. 

The "ladders" are the jobs that people find and the "snakes" are retrenchment, morbidity, 

and mortality of household members. There are a lot of snakes and ladders, but they are 

not distributed randomly. At the bottom end of society there are few ladders because 

people lack social and human capital and are more vulnerable to AIDS-related illness. 

The further up the board one proceeds, the more ladders there are: opportunities favor the 

already advantaged. En route there are many snakes, but the incidence of snakes declines 

just as the incidence of ladders rises" (Seekings 2005: 336).  

Funding and policies directed towards alleviating the HIV/AIDS epidemic were largely 

concentrated in the private sector as the government withheld from constructing a universal 

AIDS plan: "The history of AIDS policy in South Africa is a sorry tale of missed opportunities, 

inadequate analysis, bureaucratic failure and political mismanagement" (Nattrass 2004:41). 

Policies geared towards addressing the spread of HIV/AIDS were historically limited and 

reflected the zeitgeist of apartheid: "The apartheid South African government's early response to 

AIDS was 'lukewarm' because of prejudices against homosexuals ... Unsurprisingly, the 

apartheid government's belated attempts to promote condom use were denounced as racist and 

politically motivated" (2004:41). Academics argue that the various efforts to control the 

pandemic and AIDS plan seriously overestimated the implementation capacity of the transitional 

government (2004:41). While the new democratic government sought to reduce inequality 

through a variety of different programs and mechanisms, three major inequalities remain which 

have helped fuel the AIDS crisis: First, labor-market and other policies that encourage growth 

along a path that favors a small group of economic "insiders" while excluding the poor; second, 

spending on public education that fails to improve significantly the educational opportunities 

open to poor children; and finally, the lack of any welfare provision for people who are poor 

because they are unemployed" (Seekings 2005:47).  

V. Economic Challenges 

 

The health effects of inequality have shown us how deeply people are affected by these 

structural features of our society. But even more important than the few extra years which great 

equity would add to the average length of life is the improvement in the social quality of life 

which it would also give us. Not only is the cost of inequality a cost we incur for no economic 

benefit, but all the indications are that it imposes a substantial economic burden which reduces 

the competitiveness of the whole society. (Richard Wilkinson, 1996)  
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While many governmental officials, academics and the general public may analyze the 

AIDS pandemic and argue that a reallocation of resources is necessary to effectively address the 

AIDS crisis, questions concerning who provides resources (public or private sector), and where 

money is derived (government spending or increased taxation) are critical and frequently the 

source of debate and controversy. In addressing the development dilemma, an economic analysis 

shows the positive correlation between poverty and AIDS prevalence. The link between the two 

may be summarized as follows:  

1) Poverty contributes to the spread of AIDS.  

2) AIDS treatment and prevention programs are more effective when people are well  

nourished. Therefore poverty alleviation is a precondition for combating AIDS.  

But:  

3) AIDS undermines productivity and economic growth.  

4) Economic growth is necessary for sustainable poverty alleviation. Therefore,  

addressing AIDS is a precondition for addressing poverty. (Nattrass 2004:34)  

 

Finding the balance between economic growth and poverty alleviation, while 

simultaneously combating the AIDS epidemic is a difficult challenge impressed upon the South 

African government. In 2009, the majority of people living with HIV/AIDS (67%), new HIV 

infections (70%), and AIDS-related deaths (70%) are in this region [sub-Saharan Africa], which 

only accounts for about 12% of the world's population (HIV/AIDS POLICY FACT SHEET). 

These statistics coupled with South Africa's tumultuous political and social past renders the 

country in a precarious situation.  

In analyzing how HIV/AIDS as a pandemic affects the economy, an examination of the 

AIDS death toll on the current South African active labor force is essential to this project. Active 

labor forces are the economically viable workers (ranging from ages 20-64) who fuel the 

economy by bringing in revenue: "AID'S is 'welfare-enhancing' because the size of the economic 

pie is shrinking slower than the population, thus resulting in a greater piece of the pie for the 

survivors" (Nattrass 2004: 174). According to the Actuarial Society of South Africa (ASSA) 

2002 demographic model, "an estimated 10.8 percent of South Africa's 45.9 million people were 

HIV-positive in 2004.
4
 This proportion is 18.7 percent for adults aged twenty to sixty-four" 

(Seekings 2005:333). Of this 18.7 percent of infected HIV-positive adults, about 15.3 percent are 

women and 3.4 percent are men (UNAIDS 2008:7). These statistics remain a socioeconomic 

crisis of major proportions: "It [HIV/AIDS] reduced the economic security of households by 

reducing the productivity of (and eventually killing) income earners while simultaneously 

diverting scarce household resources toward medical expenditure" (Seekings 2005:333). 

Families with HIV -positive individuals suffer from a lack of income flowing into their 

households. This income loss coupled with outstanding medical expenditures can leave families 

destitute before, during, and after their HIV -positive family member succumbs to AIDS. While 

it has been stated that the economically active and viable adults possess the highest rate of HIV 

contraction, considering where these individuals are geographically located within South Africa, 

their education levels, as well as family size is important to understanding the situation. In 

studying the impact of migration on HIV -1 transmission in South Africa, researchers discovered 

that migrant males tended to have higher rates of HIV due to a number of factors: lower 

socioeconomic status, lack of educational opportunity, and substantial time period away from 
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spouse and family while working.
5
 Research demonstrates that within the mining industry (a 

predominantly male migrant profession in South Africa), 23.6 percent of males entering the field 

are HIV-positive (UNAIDS 2008:23). All of these factors contribute to a higher prevalence rate 

in an already high target population. Researchers reported that significant risk factors included 

"having more than one current regular partner, being younger than 35 years, and having STD 

symptoms during the previous 4 months" (Lurie 2002:149). Migration continues to directly 

correlate with higher rates of HIV. Research reveals that frequently migrant workers move 

multiple times in order to secure jobs to support their families: "In South Africa, people who 

have recently changed their residence were three times more likely to be infected with HIV than 

those who had not" (2002:150). When examining post-apartheid policies, it is interesting and 

fairly ironic to note that the lifting of stringent apartheid laws has increased mobilization and 

indirectly contributed to the spread of HIV. However, while migration spreads disease, it may 

also be used to spread prevention messages and intervention programs that could possibly 

alleviate the profound impacts of the epidemic (2002:156).  

Another important group dramatically affected by the AIDS crisis includes children 

orphaned by AIDS. According to an UNAIDS report, "an estimated 830,000 children were 

AIDS-orphaned in 2005, a figure that is predicted to rise to 2.3 million by 2020" (Cluver 

2007:755). Due to sickness and copious amounts of medical expenses, AIDS takes a substantial 

toll on the psychological and financial well-being of a household. When an economically active 

person dies, the family is left to cope with the repercussions, including how to manage the 

children left behind. Besides coping with the difficult concept of a parent's death, the child may 

be left to take care of him/herself. If there are extended family members in the area, the child 

may reside with relatives. Regardless, children orphaned by AIDS may be a particularly 

vulnerable group in terms of potential emotional and behavioral problems, following the death of 

a parent: "Qualitative evidence suggests that AIDS-orphaned children are exposed to multiple 

stressors which may contribute to mental health problems, including debilitating parental AIDS- 

illnesses, multiple losses and stigma" (2007:755). Furthermore, orphans may experience 

psychological trauma in the form of depression, post-traumatic stress disorder, peer relationship 

problems and suicidal ideation (2007:756). Intervention programs may be necessary to help 

AIDS orphans deal with the realities of losing a parent, particularly if children are already 

experiencing difficult circumstances. Children are just one other element of the already 

devastating impact AIDS has on the population of South Africa.  

Examining the demography of AIDS as understood by South Africans reveals how 

damaging AIDS is on the current labor force: "the standard demographic assumption in South 

Africa appears to be that individuals who contract HIV live for an additional seven to ten years 

and that most the debilitating illness and symptoms are manifest in the last two years of life" 

(Nattrass 2004:163). Combined at best, it is expected that an HIV-positive person will live 

approximately twelve years after contacting HIV. These assumptions are based on discrepancies 

regarding how long an individual can live in the HIV incubation period and how readily ARV 

and AZT treatment is available to the general population. With proper medication administered 

in adequate dosages over appropriate intervals, HIV-positive individuals can lead just as long 

and fruitful of lives as anyone. Yet these treatments come at a price. And the question of who 

will pay remains.  
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HIV/AIDS yields a large revenue gap in South Africa's economy and has both direct and 

indirect costs. "The direct cost of AIDS includes expenditures for medical care, drugs, and 

funeral expenses. Indirect costs include lost ties due to illness, recruitment and training costs to 

replace workers and care of orphans" (Bollinger 1999:3). Furthermore, HIV-positive individuals 

suffer from a number of indirect market failures, which are events and processes geared toward 

their disadvantage: "AIDS-related stigma and discrimination, unsafe blood transfusions, 

unattended childbirths, unclean water, and a lack of social services for HIV-affected individuals 

and families" (Castro 2005:57). These direct and indirect costs have short and long term impacts 

on the economic well-being of a country and more specifically, the people located within. 

Researchers predict the long term impact of AIDS to be catastrophic because "AIDS undermines 

the incentive and capacity of households to invest in education as well as the transmission of 

skills across the generations (Nattrass 2004: 161). There is also a sense of constrained optimism 

with the HIV/AIDS crisis due to the fact that AIDS kills off prime age adults (2004:35).
6
 While 

researchers assess potential impacts and analyze the projected outcomes of each type of 

intervention (medical, environmental, social), the question of resource redistribution and 

allocation remains. Where would money spent be most effective? Finding the delicate balance 

between prevention and treatment programs is of paramount concern to policy makers, 

researchers and social activists. As scholar Nicoli Nattrass articulates: "Epidemic control 

activities, by their very nature, are aimed at saving 'statistical lives' Nobody can point with 

certainty to the particular individual whose life was unequivocally 'saved' by a prevention 

intervention ... In this sense, the Rule of Rescue gives a comparable advantage to aggressive 

treatment activities in competing for public sympathy and resources" (2004:62).  

At the end of the day, a decision about resource allocation boils down to value-laden 

judgments. Government policies reflect moral perspectives about how people believe the world 

should operate: "An economist is simply trying to do the best technical job of allocating 

resources efficiently given social preferences ... Economic analysis becomes dangerous when 

decision making power is ceded to seemingly technical arguments without realizing the nature of 

the implicit social judgments behind them" (2004:36). Whose values are privileged in decisions 

of access to treatment or affordability of drugs and whose voices are marginalized in the process 

are important to consider.  

VI. Treatment Action Campaign and the AIDS Crisis 

 

"It doesn’t matter if you are HIV-positive,” insists South African activist Adam Levine, "The 

World has AIDS. And if you give a shit about the world, you have it too."  

South Africa's most influential and powerful NGO is the Treatment Action Campaign 

(TAC). Founded in the late 1980's, TAC's mission was simple: to acquire ARV/AZT medicine for 

those who cannot afford treatment. What began as a locally-driven protest movement erupted 

into a national and then an international network of allies and supporters working alongside TAC 

to address public health issues in South Africa. In TAC's quest for AIDS drugs, "a small group of 

committed activists were able to build a globally connected social movement-a form of practiced 

citizenship-that successfully 'persuaded' pharmaceutical giants and the South African 

government to put measures in place for the provisions of AIDS treatment" (Robins 20). While 

TAC's main objective has been to lobby and pressurize the South African government to provide 

AIDS treatment, it has been forced to address a much wider range of issues. These include: 
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"tackling the global pharmaceutical industry in the media, the courts and the streets; fighting 

discrimination against HIV -positive people in schools, hospitals and at the workplace; 

challenging AIDS dissident science; and taking the government to court for refusing to provide 

MTCT programs in public health facilities" (Robins 20).
7
  

In managing a campaign as comprehensive and extensive as TAC's mission, the 

organization employs a multi-strategy approach to tackling the issues. Methods range from civil 

disobedience and street demonstrations through actions in the courts to measured pamphlets 

spelling out scientific arguments (Friedman 2005:514). In TAC's 'own understanding, it 

maintains its visibility through "posters, pamphlets, meetings, street activism, and letter writing" 

(2005:514). TAC as an organization is driven by a moral philosophy. In essence, TAC members 

believe that all people have a right to health and thus, access .to adequate treatment for illnesses. 

When governmental policies and pharmaceutical companies withhold treatment based on 

socioeconomic rationales, greed and affordability, TAC believes that it is their moral right to 

fight for those who do not have a voice. Even better, it is TAC's mission to help empower these 

individuals to find their own voices and fight for treatment for themselves and their loved ones: 

"TAC is not a numbers game. It is more about the ability to create a moral consensus. The button 

we are aiming to push (in planning civil disobedience) was that the government was morally 

weak. Morality is usually left to the churches but we all have a duty to be moral. The left needs 

to give a sense of morality to politics" (2005:540).  

Examining the general demography of TAC as an organization, 50-70 percent of TAC 

members are HIV -positive. The demographics of TAC are 80 percent unemployed, 70 percent 

women-the group most affected by HIV, domestic violence in the schools-70 percent in the 14-

24 age group and 90 percent African (2005:524). A majority of volunteers are unemployed HIV-

positive black South African women, who remain the majority and most stigmatized of the 

groups of HIV -positive individuals. Indeed, TAC provides a lifeline for poor unemployed HIV- 

positive women: "Perhaps the most important reason for the successes of TAC's grassroots 

mobilization has been its capacity to provide unemployed HIV -positive black South Africans 

with the biomedical and psychological lifeline" (Robins 15). This support system and access to 

lifesaving drugs often occurs in contexts where these individuals experience hostility and 

rejection from their communities, families and friends.  

In terms of funding, TAC will not receive support from the follow organizations: South 

African government, pharmaceutical companies or USAID (2005:517). If TAC received funding 

from these governmental sources or pharmaceutical and international relief organizations, their 

values may be compromised and there is always the risk of corruption. In an effort to align their 

values with practice, TAC will not receive support from the very organizations that they try to 

hold accountable. Funding is derived from non-governmental organizations and other sources. 

TAC consists of a formal government structure which provides an internal representative 

democracy. There are built in mechanism to ensure checks and balances within the organization. 

This functional internal democracy forces leadership to respond to membership, which 

guarantees that members retain a voice (2005:521). While major decision making resides at the 

national level, members at all levels are kept abreast on major news updates, times/places of 

political protests and rallies as well as general information. Although TAC serves the 

underprivileged and marginalized South African communities, formal decision making (for 

example, political protest strategies) generally remains in the power of only a handful of people. 
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Certain people possess advantages over strategy and decision making based on levels of 

education: "TAC strategies require technical knowledge unavailable to grassroots members who 

lack formal education" (2005:520). Even though the decision making process may be limited to a 

few, the decisions are not made without careful and close consideration for all parties involved. 

TAC works to retain harmony with its allies and avoid detractive labeling, which may hinder the 

organization's reputation. TAC workers avoid labeling such-as "white liberal" or "anti-African" 

camp: "By positioning themselves as supporters of the ANC, SACP, and COSA TV Tripartite 

Alliance, TAC activists have managed to create a new space for critical engagement with the 

ANC government" (Robins 14).
8
 This critical engagement is meant to serve as the groundwork 

for future alliances and the recognition that by working together and mutually understanding one 

another, organizations can find middle ground based on similar values: "Indeed TAC's legal and 

political strategies reveal a clear understanding of the politics of contingency in contrast to the 

inflexible antagonistic politics of binaries 'us' and 'them'” (Robins 14). In addition to forming 

productive alliances, TAC actually assists the government in providing public health services to 

people by ensuring that these people know where to access ARV's and how to use them 

(Friedman 2005:536).  

TAC serves the South African HIV-positive population by fostering a collective purpose, 

solidarity and sense of belonging within the organization. Full blown AIDS individuals have 

been miraculously revived with ARV drugs and experienced a deep transformation of bodily 

health, self-esteem and confidence to face the world with AIDS. TAC activism "creates the 

conditions for more collective responses to HIV/AIDS and treatment ... TAC successfully 

advocates the transformation of the stigma of HIV/AIDS into a 'badge of pride' that is publically 

displayed on T-shirts at township funerals" (Robins 2006:314). Testimonials by HIV-positive 

individuals have inspired and encouraged other members to disclose their status and work 

towards educating and empowering others. One member shares his sentiments about TAC and 

the extraordinary benefits derived from participating in such an organization:  

I'm a person living with HIV. I received counseling before and after I tested. The 

counselors at the hospital where I work as an admin clerk gave me nothing. I just found 

out I was HIV-positive and that was that. Three times I tried to commit suicide. Now I'm 

more positive than HIV-positive, thanks to TAC (Robins 2008:121).  

Another survivor recounts her support for the organization: "I was very sick but then I 

found TAC and MSF and my life changed ... TAC is my mother. MSF is my father (2008:135).
9
 

Activists who work within organizations like TAC or the MSF argue that "they are not only 

interested in medical treatment but also concerned with creating 'empowered citizens' who 

understand the connections between biomedicine, the wider social world, and the political 

economy of health" (Robins 2006:315). The fruits of TAC's efforts show. According to the 

UNAIDS Global AIDS report, the number of people receiving antiretroviral drug treatment 

between the years 2002-2007 has increased to 2.1 million people from 1.4 million people in the 

previous five years (2008:17).  

While TAC has encountered a number of success stories in its effort to combat 

government and big business policies and legislation, it is met its fair share of opposition. South 

Africa's history of fighting AIDS has encountered political and religious dissident literature and 

propaganda, which sought to undermine scientific inquiry and evidence of the biomedical 

understandings of how HIV/AIDS is contracted, spread, and managed. The most evident of 
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dissident spokesmen was the former president and African nationalist Thabo Mbeki, who 

supported the AIDS denialist argument for a brief period in the last decade. As previously 

discussed, Mbeki' s belief in dissident literature stemmed from the apartheid legacy of scientific 

racism: "For Mbeki and his 'dissident' supporters, such findings were not the product of neutral, 

rational and universal scientific enquiry" but were understood to be historically constructed and 

politically driven processes of specific histories of colonialism, apartheid and capitalism (Robins 

4). Some AIDS activists blamed dissidents and AIDS denialists within the South African 

government for failing to provide ARV treatment, and "thereby contributing towards 600 AIDS 

deaths each day" (Robins 5). In fact, Dr. Costa Gazi of the Pan Africanist Congress (PAC) went 

as far as "claiming that this shortcoming constituted a crime against humanity and complicity in 

genocide" (Robins 5). These claims of westerner influence (and imposition) on African culture 

originated from the residual effects of colonialism and imperialism. In reaction to such 

ideologies, African nationalists "generated their own gendered nationalisms that accepted the 

western culture of the state, while simultaneously carving out sovereignty in the domain of 

African culture, and African women and family (Robins 2008:109).  

Not only does TAC face political dissident but it also experiences religious opposition 

from fellow South Africans. Weary of western medical influence, a number of dissenters argue 

that "religious, spiritual and traditional explanations and modes of healing are significant 

contenders in the struggle fight and make sense of AIDS. If Jesus could heal leprosy, then why 

not AIDS?" (Robins 2008:123). Political and religious opposition to TAC's efforts made 

addressing class and racial inequalities even more difficult.  

Although individuals may receive access to treatment, questions concerning long term 

benefits arise. While it is certainly positive that individuals receive affordable treatment, how 

much does treatment contribute to upward social mobility? While the organization strives to 

grant access to ARV treatment for HIV -positive individuals and thus, empower individuals to 

fight for more treatment, a number of racial, class and educational obstacles stand in TAC's way: 

"Language, class, race, and education divides and socio-cultural barriers also collude to 

reproduce the passivity and disempowerment of working-class users of public health facilities" 

(Robins 19). Even if treatment becomes affordable, there still remains the question of 

infrastructure: Where will individuals go to receive treatment? How will the public health 

facilities be managed? With scarce resources, how does one effectively orchestrate such an 

operation? For the average HIV-positive South African, "many do not have the material means, 

education or cultural capital to move beyond this structural location of marginality and 

liminality. In addition, they face the very real threat of social and biological death from AIDS" 

(Robins 2008:138). This stark reality is a difficult one to grasp; TAC's mission and objectives 

considers these realities and works to mitigate the potential harm: TAC, despite its focus on an 

issue not automatically associated with poverty eradication, is working, with some success, 

toward the redistribution of social power and resources" (Friedman 2005 :529).  

Another critique of TAC concerns women's involvement in managing the organization. 

As previously stated, a majority of TAC's volunteers are HIV-positive women. While TAC is 

sensitive to gender by empowering women and giving them leadership positions, the 

organization does not always acknowledge that women are an extremely valuable asset for which 

they should be recognized. For example, although the upper echelon of TAC is mainly women, 

men occupy the public face of TAC (Friedman 2005:526). HIV-positive testimonies, public 
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speakers, international advocates (such as Zackie Achmat) are all male; TAC organizational 

leaders suspect that women tend to be more reserved when it comes to publicity than men, which 

may account for this tendency of male dominance in the public media. One final concern 

pertinent to TAC relates to issues of drug dependency on the part of the. HIV-positive individual: 

"Whereas anti-retroviral therapy can undoubtedly prolong lives, it can also become a conduit for 

the 'medicalization of poverty' and the creation of dependencies on medical experts and drugs" 

(Robins 19).  

TAC has both short and long term goals, ultimately organizing through a 'grassroots 

globalization' or 'globalization from below' approach. While TAC's activism strategies, 

methodology, and objectives have been the source of some critique and controversy, it has also 

been the source of keen admiration and inspiration:  

TAC's mode of activism captivated the imagination of AIDS activists, journalists, and 

millions of supporters throughout the world: here was the archetypal David and Goliath 

epic. In their quest for AIDS drugs, a small group of committed activists were able to 

build a globally connected social movement-a form of practiced citizenship-that 

successfully' persuaded pharmaceutical giants and the South African government to put 

measures in place for the provision of AIDS treatment (Robins 2008: 125).  

Over the years, TAC's mobilization has been tactically creative and "underlines the ever greater 

salience of health in the reciprocal engagement of rules and subjects across the world" (Comaroff 

2007:206).  

In terms of TAC's future goals and aspirations, the organization hopes to broaden its 

international base "by giving priority to strengthening a Pan-African network of AIDS treatment 

activists. Passing on experience in coalition-building is one key goal since it believes that, in 

many other African countries, treatment activism is restricted to people living with HIV /AIDS 

and that this isolates and renders it ineffective" (Friedman 2005:548). TAC recognizes that 

solidarity is the key to success as an organization and stresses the importance of international 

solidarity in an increasingly global world. TAC officials have reported that without increased 

technology and medical interventions, ARV treatment would not available. Furthermore, these 

TAC activists recognize that without the use of email and internet, they would not have figured 

out important information like parallel importation or compulsory licensing (Friedman 

2005:547).
10

  

TAC's issues are broad but the focus also returns to public health rights and educational 

empowerment. Despite adversity faced throughout the previous decade, TAC has managed to 

win court cases against powerful pharmaceutical companies and the South African government. 

As a social movement operating in civil society:  

TAC is not a single issue campaign-we also deal with issues of governance, corporate 

governance and domestic violence--our concern is wider than HIV treatment. We are 

aiming to reorder the health sector. We need to build a culture of complaint, we need to 

start asking for solutions, we need communities to become more active. We have a 

progressive social democratic vision and shouldn't hide it (Friedman 2005:549).  
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Operating at the global, national and local level, TAC has challenged the intellectual 

property regime and drug pricing protocols and regulations imposed by the pharmaceutical 

industry. "At the national level, it posed a fundamental challenge to the South African 

government's AIDS treatment policies; and at the local level, it mobilized working-class black 

communities, creating the conditions for the articulation of forms of healthy biological 

citizenships as well as new gendered identities and subjectivities that challenged 'traditional' and 

patriarchal ideas and practices" (Robins 21).  

VII. Biopolitics, Structural Violence, and its Impact on the HIV/AIDS Sufferer 

"The third world HIVIAIDS sufferer: a being condemned to callous exclusion, to death without 

meaning or sacrificial value, in an age of widespread humanitarian empathy; a being left 

untreated in an era of pharmacological salvation.” (Jean Comaroff)  

Theoretical frameworks provide an intellectual foundation for comprehending the 

complexities of different social conditions. Understanding how diverse perspectives interpret a 

situation provides a more grounded framework for assessing potential outcomes or possible 

solutions. Applied to public health issues in the developing world, for purposes of this paper, 

these issues break down into specific topics: the HIV /AIDS epidemic, the epidemiology of 

diseases, and the structural violence which influences the decision-making process of individuals 

in the developing world. When one understands government policies and their intentionality, 

NGO/CBO missions and their objectives, one can reach a more comprehensive and inclusive 

perspective on how HIV -positive individuals understand themselves and work towards a more 

egalitarian world.  

Individuals are constantly entangled in a complex web of signs, relations and affects; 

people cannot be removed from the social, political and economic landscape through which they 

interact with others (Comaroff 2007:209). These spheres of influence are not mutually exclusive. 

They inform one another and intersect in ways which both complicate and elucidate the nuances 

of larger issues such as the AIDS crisis. Understanding how the biological effects of AIDS are 

interwoven with politics is the focus of the following section.  

Scholars coined the term 'biopolitics' as "the increasing concern with the biological well- 

being for the population including disease control and prevention, adequate food and water 

supply, sanitary shelter and education" (Agamben 1995:121). While concern for individual well- 

being is certainly an admirable belief, governmental laws and policies reflect judgments about 

whose bodies are more valuable. As previously discussed, capital (in any form, whether it be 

political, social, human or bio-) is necessary to advance in today's world. Those who possess 

more biocapital will hold an advantage over a marginalized population with lack of access to 

resources: "It would seem that no account of biopolitics in the modem world, no notion of bare 

life, can neglect this imploding history of biocapital. It is integral to the ways in which the 

substance of human existence itself can be objectified, regulated and struggled over" (Comaroff 

2007:213). Those who acquire more biocapital are thought to be in an advantageous position 

relative to those who lack capital. Groups of people who possess inadequate amounts of capital 

may not realize that they are victims of a system built so that they remain disadvantaged. 

Particularly as it applies to HIVIAIDS, individuals who are HIV -positive and living in areas 

devoid of adequate resources to manage the crisis are understood to be victims of structural 

violence, In the inherent battle of the structure vs. agency binary, while individuals possess the 
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ability to make individual decisions such as "Will I wake up and go to work this morning?" or 

"Will I cook dinner for my family?", these choices are constrained by a number of external 

factors which inform their decision-making process. Structural violence is the result of systemic 

inequalities, reinforced by capitalist or neoliberal policies, which seek to build up capacities for 

some while undermining others.  

Medical physician and anthropologist Paul Fanner analyzes the concept of structural 

violence and how it plays into the everyday lives of people living with HIV/AIDS in the Global 

South. The word "violence" can be understood in a multi-faceted number of ways, including 

"symbolic violence and the structural violence that is endured by those marginalized by poverty, 

gender inequality, racism, and even mean-spirited foreign policies" (Fanner 2004:323). Applied 

on a global scale:  

The wider social world is characterized by conditions of unequal and inadequate health 

care reproduced by greed and profiteering of global pharmaceutical companies. These 

health inequalities are also understood by activists as the product of historical legacies of 

colonialism, apartheid, and (bio)capitalism as well as more recent forms of postcolonial 

state indifference and inaction in relation to the provision of HIV/AIDS treatment in the 

public sector (Robins 2006: 313).  

Structural violence provides a sound conceptual framework for understanding AIDS 

related stigma: "Every society is shaped by large scale forces that together define structural 

violence. These forces include racism, sexism, political violence, and other social inequalities 

that are rooted in historical and economic processes that sculpt the distribution and outcome of 

HIV/AIDS. Structural violence predisposes the human body to pathogenic vulnerability by 

shaping risk of infection and also rate of disease progression" (Castro 2005 :55).  

Not only does structural violence increase an individual's chance of contracting HIV but 

it also shapes how society chooses to accept or exclude a particular group of people, based on 

pathology, illness, or even an epidemic. Stigma surrounding HIV/AIDS is no longer as pervasive 

as it was two decades ago; however, social exclusion nowadays "has a good deal to do with the 

inability of governments to subject the workings of international capital to their own rules and 

regulations, above all, to control the pharmaceutical commodities and intellectual property that 

have become the elixir of life" (Comaroff 2007:210). Money and resources aside, AIDS is 

viewed as an "iconic social pathology", a stigmatic response to AIDS which serves to alienate 

and discriminate HIV-positive individuals. Before devaluing or placing judgment on HIV-

positive people, one needs to re-examine the social, economic and structural forces working 

against people who contract AIDS.  

The effects of structural violence are most felt by people at the bottom of the 

socioeconomic ladder, in particular, those living in poverty. When examining poverty and the 

different ways to alleviate poverty, Farmer argues that it is in the social construction of poverty 

as something inevitable that allows such atrocities to perpetuate. Critical of neoliberalism and the 

idea that our society enjoys a sense of equality that does not actually exist, Farmer seeks to shed 

light on the real perpetrators of human suffering and poverty-ourselves:  

But inwardly, this same reality is a question for human beings as themselves participants 

in the sin of humankind ...the poor of the world are not the causal products of human 
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history. No, poverty results from the actions of other human beings. In discussing a 

socialized approach to effective medical care, Farmer advocates for liberation theology 

and a 'preferential option for the poor', where the sufferer is the one who receives 

consideration and care (Farmer 2003B:23).  

Specifically in regards to South Africa, Paul Farmer addresses systems of inequality as 

both a product of race and class lines. For South African blacks, "the proximate cause of 

increased rates of morbidity and mortality is lack of access to resources: 'Poverty' remains the 

primary cause of the prevalence of many diseases and widespread hunger and malnutrition 

among black South Africans.' And social inequality is seen in the, uneven distribution of 

poverty" (Farmer 2002:8). A "living laboratory" for the study of the long term effects of racism, 

black South Africans have repeatedly been denied access to quality resources on the failed 

redistributive policies of the government, thus, silencing their cries: "The world's poor are the 

chief victims of structural violence ... Who might this be so? One answer is that the poor are not 

only more likely to suffer, they are also more likely to have their suffering silenced" (2002:9). 

Organizations like TAC work to empower and bring these marginalized voices to the forefront of 

the ARV/AZT drug debate; yet not every voice is heard.  

In these drug debates where pharmaceutical companies vie over intellectual property 

rights, large corporations control the drug market and thus, dictate which groups of people/how 

many groups of people are able to access these drugs. Frequently these drugs contain the cure to 

illnesses like malaria or TB, illnesses which have had a cure for decades; however, without the 

resources and proper management of these drugs, individuals in the developing world are left 

both financially and healthily destitute. This biopolitical control over access to drugs is discussed 

in a number of different philosophical texts. Philosophers like Giorgio Agamben explore the 

ways in which biopolitical control manifests itself in everyday and seeks to control the means of 

life itself: "Agamben claims that both modem and archaic political orders have been preoccupied 

with the capacity to control life by excluding it from meaningful social and political existence" 

(Robins 2006:313). Agamben draws on homo sacer-the archaic Roman law figure who "could be 

killed but not sacrificed"-to illustrate that modem life is "simultaneously sacred, and utterly 

dispensable"; modem society possesses the ability to not only feed the world two times over but 

also to provide life-saving drugs to those who truly need them (2006:313). Ideas surrounding 

"sacred life" are based on subjectivity of whose lives are considered more important and whose 

lives are dispensable. Within this philosophical framework a paradoxical coexistence occurs: that 

of inclusion and exclusion, human emancipation and inhuman neglect (Comaroff 2007:215). 

How do HIV-positive individuals manage this pain and suffering inflicted upon them by 

structural and external forces? Is it possible to socially transform and empower individuals to 

face a society which previously stigmatized them? Organizations such as TAC strive to make 

such efforts but at the end of the day, it is up to the HIV-positive individual to make the 

difference.  

Anthropologist and researcher Victor Turner studied the biosocial effects of illness on 

indigenous tribes in Africa. Turner "interpreted the sick individual body as a sign of disease and 

disorder in a wider social body; here, healing involved the realignment of the social" (Robins 

2006:313). Turner conducted his fieldwork in the 1960's; researchers use his theoretical 

framework as a tool for understanding the current AIDS epidemic and how organizations like 

TAC transform HIV -positive individuals into agents of social change. Turner focused his 
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analysis on the ritual process, which identifies three stages/rites of passage: separation, 

liminality, and reintegration. It has been argued that HIV -positive individuals undergo similar 

feelings when confronted with the reality of their illness and follow up with treatment. A full 

blown AIDS patient can return to a normal life after having taken his/her medication. While the 

stigma may linger, support groups, organizations and various programs have been enacted to 

help support these individuals throughout the process. Turner's analysis of ritual processes 

demonstrates "how illness and treatment experiences can, together with forms of HIV/AIDS 

activism, contribute toward the protection of new social subjects" (2006:214). Moreover, his 

analysis of the ritual process provides a "rich heuristic device and analytical lens through which 

to interpret how the extremity of "near death" experiences of full-blown AIDS, following by 

"miraculous" recovery through ART, can produce the conditions for AIDS survivors' 

commitment to "new life" and social activism. It is the activist mediation and retelling of these 

traumatic experiences that facilitates TAC's highly successful grassroots mobilizations" 

(2006:314).  

VIII. Challenges, Lessons and Recommendations for the Future 

 

"The global HIV epidemic cannot be reversed, and gains in expanding treatment access cannot 

be sustained, without greater progress in reducing the rate of new HIV infections." (UNAIDS 

Global Health Report 2008)  

This paper highlights the complexities surrounding the HIV/AIDS epidemic. There are a 

number of key factors which contribute to this epidemic. Scholar Ian E.A. Yeboah (2007:1135) 

articulates the complexity of HIV/AIDS:  

This web of significance reveals how the different factors of the AIDS epidemic 

dramatically" affect the development of the region as a whole. The AIDS crisis has 

claimed hundreds of thousands of economically active individuals; thus, resulting in a 

loss of human capital. In turn, this loss requires the government to spend their already 

scarce resources on managing HIV /AIDS related problems rather than developing their 

economies (2007:1135).  

While earlier accounts of the HIV/AIDS crisis were met with denial, blame and 

stigmatization, valiant efforts have been made to effectively combat these various forms of 

discrimination. In the earlier years of the epidemic, individuals associated the sub-Saharan Africa 

region as origin of the AIDS pandemic: "By ascribing sub-Saharan African as the origin of HIV 

there is a tendency to construct the region as a problem region rather than a region with a 

problem." (2007:1129). After three decades of this virus erupting around the world, HIV has now 

translated to a global virus whose implications are "international and transcultural” (2007:1129). 

However, in order to ensure long term success with global health initiatives to curb the crisis, 

efforts "will require sustained progress in reducing human rights violations associated with it, 

including gender inequality, stigma and discrimination" (UNAIDS 2008:10). These efforts may 

coincide with South Africa mobilizing sufficient financial resources to reach "global target of 

universal access, putting in place innovative mechanisms to sustain financing the long term" 

(2008:30). By strategically planning for the future (three to five year time cycles) and focusing 

on long term goals, South Africa may move towards universal access to HIV prevention, 

treatment, care and support (2008:28). Resource allocation, effective budgeting practices, and 

policy reform are three conditions necessary to facilitate the reduction of inequalities.  



Lambda Alpha Journal 

Volume 41, 2011 

Page 81 
 

The HIV/AIDS epidemic forces the South African government to address a number of 

issues ranging from public health benefits to educational inequalities. The challenge lies in how 

to effectively tackle both issues in a country of scarce resources. TAC demonstrates how 

community activism and increasing political pressure can transform and empower HIV-positive 

individuals into avid agents of social change. Additionally, TAC's lessons reveal how big- 

business/for-profit pharmaceutical corporations can bend to international pressure and begin to 

provide life-saving drugs to those who need them the most. By empowering people living with 

HIV to fight for access to treatment, involving these individuals in a national HIV response 

would greatly help with the development, implementation and evaluation of national HIV 

strategies (2008:28).  

Through the noble effort of organizations like TAC, pharmaceutical companies and 

transnational corporations (mCs) "have finally succumbed to providing HIV/AIDS drugs at 

subsidized rates to peripheral countries; however, they are not as enthusiastic about the 

development of an HIV vaccine. After all, the people who can benefit most from a vaccine are 

the least able to pay" (Yeboah 2007:1147). International pressure to create a vaccine would 

greatly improve the social and economic well-being of millions in the developing world. As 

members of humanity, questions concerning moral obligation arise in terms of western countries' 

abilities to research, test, and potentially produce an HIV vaccine.  

In addition to accessible health care rights, services and provisions, quality education is 

essential for the mitigation of this epidemic. The target group for this education should be young 

people, the group most at risk for contracting the virus: "Although young people, 15-24 years of 

age account for 45% of all new HIV infections in adults, many young people still lack accurate, 

complete information on how to avoid exposure to the virus" (UNAIDS 2008:13). Sex education 

should be introduced at an early age and continue into adulthood, with companies requiring their 

formal workers to participate in HIV education. Sex education should be followed up with 

monitoring and testing such groups 'to give better indications of the magnitude and scale of the 

problem and find target populations (Yeboah 2007:1144). HIV education should be required as 

part of employment: "To combat fatalism, education about HIV/AIDS can be mandated as part 

of employment (on job seminars) for both mobile and stationary populations employed in the 

formal sector (military, mining workers, agricultural workers, etc.) ... Considering the enormity 

of the HIV/AIDS pandemic in the region, this should not be seen as a violation of a civil right 

but rather an empowerment of persons to make decisions based on knowledge" (2007:1145). 

Furthermore, culturally sensitive and appropriate media should be geared to people of all ages, 

addressing the risks associated with unprotected sex. Media may provide the vehicle through 

which to spread knowledge and diffuse information about "what HIV/AIDS is, how it is spread, 

how to protect oneself from acquisition, and how to treat people living with HIV/AIDS" 

(2007:1144).  

The challenges facing South Africa are complex and require a multi-faceted approach. 

No one sphere of influence (governmental policies, NGO, CBO, or religious organizations) can 

effectively manage the crisis alone. Through a combined and concerted effort to address the 

AIDS crisis, South Africa may hope to develop combative prevention and treatment programs 

which seek to include all South Africans, irrespective of color or creed.  
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1
 "Racial terminology in South Africa is a complicated matter. The terms most widely used in South Africa are as 

follows: "African “refers to people classified by the apartheid state as "native," "Bantu," or "black." "White" refers 

to people classified as European and later as white by the apartheid state. "Indian" refers to people who were brought 

to or came to South Africa from the Indian subcontinent and were sometimes classified as "Asiatic" by the apartheid 

state. "Colored," referring mainly to people in the Western Cape, designates those who did not fit the other 

categories. We use "black" to refer to African, colored, and Indian people collectively" (Seekings 2005: ix). 

2
 Neoliberalism is characterized by fiscal austerity, deregulation, and privatization. There is a distinct 

withdrawal/shrinking of the state and a transfer of competence to the private sector. (Narsiah 2002:3). 

3
 Biocapital is knowledge, patents and systems of exchange and command that make the difference between life and 

death [in terms of an individual's access to treatment, ability to effectively combat an illness, etc ... (Comaroff 

2007:213). 

4
 The ASSA2002 AIDS and Demographic model is a model of the AIDS epidemic in South Africa, released in July 

of 2004 (http://aids.actuarialsociety.org.zalASSA2002-3157.htm). 

5
 There are different strains of the HIV -1 virus. Worldwide, the predominant virus is HIV-1. There are two types of 

HIV: HIV-l and HIV-2. Both are transmitted through sexual contact, through blood, or through congenital means 

(http://www.avert.orglhiv-types.htm). Although there is no conclusive evidence, some researchers suspect that HIV-

1C, which appears to have a high replicative rate and concentration in bodily fluids, may be more infectious than the 

HIV-IB virus found in the US and Europe (Nattrass 2004: 26) 

6
 Constrained optimism: constraints imposed by AIDS on human resources (Nattrass 2004: 35). 

7
 Mother-to-child-transmission (MTCT): when an HIV infected women passes on the virus to her baby. 

8
 SACP: South African Communist Party; COSATU: Congress of South African Trade Unions; Tripartite Alliance: 

Historic alliance between the ANC, SACP and COSATU. Source: 

http://www.southafrica.info/about/democracy/polparties.htm#sacp . 

9
 MSF: Medecins san Frontieres or "Doctors without Borders" (Robins 2006:312). 

10
 Parallel importation: A non-counterfeit product imported from another country without the permission of the 

intellectual property owner. 

Source: http://en.wikipedia.orglwikiJParallel_ import Compulsory License: When a government forces the holder of 

a patent, copyright, or other exclusive right to grant use to the state or others. 

Source: http://en.wikipedia.orglwikVCompulsory_licensing 
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Therese Howell, Iraqi Fiction:  A Look at Effects, Focuses, and Themes. 

 

 The following research presented is used to analyze contemporary (1950-present) fiction 

from Iraqi authors and cast it against the social, political, and economic parallel to show 

corresponding themes and symbols in the literature.  There will further be a focus on those 

themes and styles appearing to transcend particular wars, regimes, or movements with an attempt 

to explore their influence.  These findings are cross-referenced with other critiques and studies of 

literature in Iraq. 

 

 

 Chris Herriage, Beveled Knives from the Great Bend Aspect. 

 

I am analyzing knives from a vast collection compiled by Vance Nelson Robb (d. 1938). 

The collection consists of several types of beveled knives from the Great Bend Aspect of South-

Central Kansas. The dates of theses artifacts range from the Late Prehistoric to the Proto-historic 

periods. Although I am in the beginning stages of this project, there are already some things of 

interest that have become apparent. In particular, there are two sets of hafted specimens: one that 

is notched, and one that is not. While the un-notched beveled knives are referred to as "Shoshone 

knives" in the Northwestern Plains, all of the specimens are from places that the Shoshone never 

occupied. Also, these sets of knives exhibit characteristics different from the earlier form of 

Harahey knives. I plan to show the various types of  beveled knives and the variations between 

them, as well as a discussion of the methods used throughout the project, and conclude with 

interpretations of the data. 

 

 

Janeal Godfrey, The Use of the Epigenetic Traits of the Skull in Estimating Group Affiliation. 

 

In humans, epigenetic traits are non-pathological skeletal variations which occur in low 

frequencies within populations. A hereditary base is assumed for them. Comparisons of these 

non-metric traits are often used by both biological and forensic anthropologists to recognize 

family relationships. Since skeletal epigenetic traits are heredity based and their variances occur 

in different rates within populations, it is logical to conclude that these traits could be used in a 

forensic anthropology setting to determine a decedent's possible group affiliation, or race.  

There are numerous epigenetic traits that are located on the skull, and since race is most 

often estimated based on the traits of the skull, it is logical to assume that these epigenetic 

variants would be those that are most often employed by forensic anthropologists as tools when 

attempting to approximate group affiliation. There is a slight increase in the percentage rate of 

some of these traits in some populations. 

The study of these traits needs extensive work since the existing studies are contradictory 

and incomplete, especially in terms of measuring the degree of expression that can be compared 

to other studies. Difficulty lies in defining the presence or absence of traits. Since there are 

multiple gradations of development, issues arise when different observers obtain various results. 

Although some of the epigenetic traits of the skull do seem to appear more often in some 

populations, the small differences in percentage rates and incompleteness in the field of study 

imply that using these traits to estimate race is questionable at best. 
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Ivy Davis, Reaction and Rebellion: When Opposing views of Identity Clash in the Middle East. 

 

While the protests and revolutions occurring in the Middle East flood news reports that 

are focused on violence and politics, there appears to be a compelling backstory to explain why 

this is happening now, in these countries, with the direction and motivation of the local youth. 

Using a comparison of internet forums, international media, and professional publications 

spanning the past 50 years, I explore the observable turmoil among Middle Eastern youth that I 

believe arise from the internal struggle between maintaining traditional systems versus 

conforming to a more Western, "modernized" way of life. Research emphasis is on changes in 

self-perception within the world-sphere among youth in Egypt, Israel, Palestine and Jordan, and 

its effects on aspects of religious piety, gender roles, and political and revolutionary influence. 

An understanding of the complex issues facing the future leaders of the Middle East could be 

invaluable in fostering positive relationships with Western nations, as well as provide insight into 

the dynamics of the current unrest and political upheaval that is spreading across the region. 

 

 

Charissa Wahwasuck-Jessepe, Women and Politics in Egypt: A New Sense of Agency. 

 

The purpose of this paper is to cover the various gender issues surrounding the women of 

Egypt and more specifically, the effect that these gender roles have on the lives of these women. 

Specifically, it will examine the women's roles in politics in the past and the present as well as 

reinterpreting the idea of agency in respect towards the women's rights in Egypt. This paper will 

include a brief overview of the Islamic Revival Movement, the more current Mosque Movement 

in Cairo and the Egyptian Revolution of 2011. It will look to answer the following questions: To 

what extent have women's roles impacted political movements in the past and the present? What 

impact has the Islamic Revival movement had on the current Mosque Movement in Cairo? What 

role did women play in the Egyptian Revolution of 2011? In the end it will attempt to portray the 

importance of women's role in politics and perhaps, offer a different perspective on how women 

are using these roles to administer change in a positive respect towards basic human rights. 

Sources will be drawn from a variety of scholarly journals and articles, books, newspapers, and 

an array of social media. 

 

 

Julie Repasy, Developmental Field Defects and Micronutrient Deficiency in the Prehistoric 

Puebloan Southwest. A Case Study at Arroyo Hondo Pueblo. 

 

Developmental field defects are commonly observed throughout Prehistoric Puebloan 

populations of the American Southwest. Developmental field defects are congenital defects 

caused by the interruptions in growth and development during embryogenesis. They are largely 

the result of micronutrient deficiency and appear as skeletal asymmetries, lapsed unions or 

fusions and aplasias. These defects appear throughout the skeletal populations of the Southwest. 

Chronic, widespread malnutrition is also pervasive in this region. The ubiquity of malnutrition 

and developmental field defects observed throughout these populations suggests a strong 

relationship between the two. Arroyo Hondo is a 14th century Pueblo site that exhibits a large 

concentration of these defects. This study will examine the relationship between skeletal defects 
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and malnutrition within the context of ancestral Puebloan populations, specifically the skeletal 

population of Arroyo Hondo. 

 

 

Julie K. Wasinger, Gait Recognition: What is it and What are its Applications? 

 

As the world population continues to grow, there is a need for not only tighter security 

measures, but also quicker recognition of individuals for ease of access to everyday necessities. 

While there are currently many tools available to both the public and government agencies to 

help with these needs, the ever-growing research base dealing with Biometric Gait Recognition 

has continued to reach new heights. 

Although methods using fingerprints, iris recognition, facial recognition, palm prints and 

DNA are commonly used throughout the world, the concern over the use of Gait Recognition is 

rapidly moving to the forefront.  

Gait recognition is non-invasive, requires no one-to-one contact with the 

individual, and presents the ultimate possibility of being accurate up to 500 feet away. It also 

produces better results in low light situations and outdoor scenarios. However, with this new 

technology comes the question of the intrusion on individual privacy. This paper will address 

these concerns as well as provide an explanation of Gait Recognition, the methodology 

employed, its applications and what outside variables have an effect on the accuracy rate. 

 

 

James Simmerman, Demographic Reconstruction from an Historic Mortuary Site in Rural 

Poland. 

 

This study focuses on the reconstruction of the contributing population to skeletal 

remains excavated from Drawsko, Poland during the summers of 2008 and 2009. Particular 

attention is directed at evaluation of methodologies used for reconstruction from 

paleodemographic as well as ethno-historical approaches and their applicability to the skeletal 

population as well as the challenges associated with the approaches and demography associated 

with material from the early historic period in general. The population profiles are evaluated 

relative to each other as well as in consideration of the time period in which the deposits were 

interred, the possibility of malnutrition brought about by political and economic unrest, and 

suggestions of influence from epidemic disease. Examination of archaeological evidence found 

in context with several burials indicates this mortuary location was in use from approximately 

1650-1810. Preliminary results indicate skeletal population alone is insufficient to profile the 

contributing population and ethnohistorical reconstruction from relevant reference populations is 

necessary. 

 

 

Katie Ritter, Cedar, Sage, Chokecherries and Other Medicines: The Northern Arapaho 

Sundance. 

 

The Sundance is an important ceremony performed by the men, and some women, of the 

Plains tribes of North America. I was lucky enough to be invited to attend the Sundance of the 

Northern Arapaho on the Wind River Reservation in Ethete, Wyoming in July 2010. While there 
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I was able to participate in some activities. The Sundance is a very sacred ceremony to many 

tribes. In the late 1800' s the Federal Government banned such ceremonies and many tribes lost 

their traditions, but others were able to maintain that knowledge. While living with the Northern 

Arapaho for a week I was able to see many of these traditions. There are many rules one must 

follow at the Sundance. A few of those are no drawings or photographs of the events, or anything 

one may see. I was lucky enough to be invited to the Sundance by a friend of mine who is 

Arapaho; she gave me permission to share this information, but to keep some to myself. I will 

honor that decision, but share with you what I can. 

 

 

Meghan Voisin, Sexual dimorphism in the 12th Thoracic Vertebra and its Potential for Sex 

Estimation in Human Skeletal Remains. 

 

The purpose of this study is to determine the presence/ degree of sexual dimorphism of 

the 12th thoracic vertebra through a quantitative analysis and to further examine its potential and 

reliability in the sex estimation of human skeletal remains. In order to assess this, the 12th 

thoracic vertebrae, femur and sacrum of 168 mature skeletal remains from the Raymond Dart 

Collection in Johannesburg, South Africa, as well as 407 mature skeletal remains from the 

Hamann-Todd Collection in Cleveland, Ohio were analyzed. Each skeletal sample was divided 

into sex, group affiliation, and age groups, with each sample composed of approximately 50% 

males and 50% females, as well as half of the sample being those under 40 years of age, with the 

remaining half being over 40 years of age. Each sample was carefully selected, with only those 

whose group affiliation was designated as "South African Black" from the Raymond Dart 

sample, and only those designated as "African American" from the Hamann-Todd sample being 

measured. This allowed for the geographical variance to be assessed within and between the two 

samples. Finally, this study explored the age-related changes of human skeletal remains and how 

these affect morphological variation conducive to sex estimation. The morphology of the 12th 

thoracic vertebra was examined by means of univariate and multivariate analyses to better assess 

each effect. Overall, this study will be beneficial in assessing the presence and degree of sexual 

dimorphism inherent in the 12th thoracic vertebra, as well as its potential use in sex estimation. 

 

 

Gabe Vazquez, Shifting Faith: A look at the Modernization of Voodoo Practitioners and the 

Effects of Imitation Voodoo. 

 

Voodoo has long been an intriguing subject for many movie goers. Movie goers instantly 

think of dark, secret rituals that involve ritualistic chanting and sacrificing either animals or 

people. This thought has led to a mainstream fascination with voodoo. People seeking the occult, 

establish forms of pseudo-voodoo which help to perpetuate the mainstream thought of voodoo 

and create conflicts for true practitioners. 

Voodoo as a religion has its origins in West Africa traditions. The Yoruba people have 

similar concepts, such as the thought of images controlling people, and the power of magical 

death. This tradition migrated with slaves to Haiti, as many worked on the abundant sugar 

plantations. Haiti was a stopping point for many vessels, and New Orleans, serving as one of the 

largest southern slave ports, became the home of many West Africans. The beliefs of voodoo 

differ greatly between Haiti and New Orleans, and has helped give rise to New Orleans voodoo. 
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Modern voodoo practices, particularly in New Orleans, have been forced to go 

underground due to the stereotypes that are perpetuated by the media. Many Haitian voodoo 

practitioners find themselves secretly hiding their beliefs from prying eyes. This has led to both 

mainstream voodoo shops, which sell mass produced, pseudo-voodoo products, and smaller 

shops which cater to true practitioners. This duality has established two cultural identities which 

sometimes conflict with each other. By understanding voodoo and casting it out of the shadows 

of the movies, we can see how fascinating the voodoo culture truly is. 

 

 

Felicia Hammons, Pipestone Paint Potentiality. 

 

This experiment tests whether fine powders of Kansas and Minnesota pipestone could 

have been used by the Wichita bands for paint. Florence pipes are elbow pipes with short stems 

and tall bowls, which form a slightly acute angle. After Florence pipes were no longer used for 

smoking, they were reused, fragmented, or ground into a fine powder. It is speculated the 

fragments and powders were worn as proof the owner had completed the retrieval of pipestone 

and had made a Florence pipe. The streak colors of the stones are pale pink for Kansas pipestone 

and light orange for Minnesota pipestone. The light streak colors suggest the powders would not 

make applicable paint. The experiment's results proved the fine powders of each stone, 

separately mixed with vegetable oil, created dense red and orange hues that, according to 

Munsell's Color Chart, could have been used by Native Americans for paint. 

 

 

Kyle Ackerman, Mortuary Variability in the Antelope Creek Focus: The Footprint Site. 

 

The Antelope Creek Focus on the southern plains has been well documented in the 

literature. Its rather unique use of stone slab architecture has left some obvious ruins at sites like 

Alibates and Antelope Creek Ruin. While the artifacts and architectural remains have been well 

documented, biological and mortuary research has lagged behind. Loss of data, small sample 

sizes, and other factors have contributed to this. The Footprint site is one of the few sites where a 

comprehensive evaluation of the skeletal materials has been done. The site represents upwards of 

33 individuals and a puzzling pattern of burial that is not consistent with the other Antelope 

Creek sites. Three seemingly burial ossuaries were dug in Room 1 and other skeletal remains 

were scattered throughout the room. There is also evidence of a fire and many of the skeletal 

remains were burned. This paper intends to reevaluate the skeletal context of the site, using 

photographs, field notes, and observations on the skeletons themselves to reassess the site within 

the greater scope of the regions mortuary pattern. 

 

 

Muhammed Bilal Kenasari, Two Faces, Two Countries-Concept of taqiyya and democracy in 

Turkey and Egypt. 

 

This paper aims to discuss the concept of "taqiyya" (dissimulation) found within the 

Islamic political discourse of two Middle Eastern countries, turkey and Egypt. I will particularly 

look at the discourses of the two ruling Turkish Islamist part:-· "AK Parti" (Welfare and 

Prosperity Party) and the currently largest opposition movement in Egypt, the "Muslim 
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Brotherhood." Through this comparison, my paper aims to analyze how the terminology of 

“taqiyya" is being used by secular people in Turkey to describe how the discourse of democracy 

is undermined by the "AK Parti." Similarly, the suggestion of the Egyptian "Muslim 

Brotherhood" to take Turkey's current democratic discourse as a template model for the Egyptian 

Islamist political future is radically questioned by the secular Egyptians (and utilized by the 

Western media as well). Indeed, modern Turkish Islamist discourse has been highly influenced 

by the Muslim Brotherhood, through the translation of the works of Hasan AI-Benna and Sayyid 

Qutb into the Turkish language in the late 1970's. Ironically, after more than 40 years, the impact 

Egyptian thinkers had on the Turkish Islamist movements are now returning back to the radically 

transforming Egypt society. The implication of this paper lies in the fact that the concept of 

"taqiyya" is used by both secular parties pejoratively to undercut the use of democratic rhetoric 

employed by both Turkish and Egyptian Islamists. 

 

 

Jack Dettenwanger, Coping with Conf1ict: The Role of Martyrdom in Occupied Palestine. 

 

The occupation and subsequent colonization of the territory of Palestine by the State of 

Israel has persisted since the invasion of 1967. Following two major uprisings, the first and 

second intifadas, the social and humanitarian situation in Palestine has greatly deteriorated. This 

paper will analyze the impact the Israeli occupation has had upon the Palestinian peoples by way 

of a literary review regarding the socio-political realities which have resulted in a culture of 

martyrdom. I argue that Palestinian martyrdom reflects a stabilizing cultural system which lends 

a sense of order to the unique, but tragic, circumstances of persistent instability in occupied 

Palestine. This paper will show how Palestinians have adapted to and accepted this state of 

constant instability and their inherent lack of personal, social, and economic security in everyday 

life. Martyrdom, in this context, will be shown to be an outgrowth of the local conceptions 

regarding regular incursions by the Israeli military into the agency of individual Palestinians. 

 

 

Andrew Blakemore and Charles Koeber, Religious Community and the Local Meaning of 

Recovery. Paper presented at the 2011 Annual Meeting if the Midwest Sociological Society, St. 

Louis, MO. 

 

In May 2007 an EF-5 tornado over one mile wide tore across western Kansas farmland, 

straight for the small town of Greensburg. The devastation of the town, and its subsequent 

decision to rebuild as a "green," or environmentally sustainable, community, has attracted 

national media attention. However, Greensburg's many religious communities, major sites of 

social action in the town and its recovery, have not played prominently in outside observers' 

narratives of this transformation. This research explores the observation problems that outsiders 

find ourselves in when trying to approach the media-saturated town, and then pursues an 

understanding of religion-oriented actions and meanings as highly Significant for the people of 

Greensburg themselves. Historical information, personal written accounts, and a series of 

interviews with leaders of local churches provide data, which are analyzed and organized by the 

researcher with the aim of a fuller and more authentic understanding of how Greensburg has 

reconstituted itself in the face of disaster. 
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Dr. Janet Wirth-Cauchon, Chair 

Gamma of Iowa 

Dept. for the Study of Culture 

Drake University 

Des Moines, IA 50311-4505 

Janet.wirth-cauchon@Drake.edu 

 

Dr. Lea Pickard 

Delta of Iowa 

Dept. of Anthropology 

Luther College 

Decorah, IA 52101-1045 

Pickle01@luther.edu 

 

 

 

 

 

Dr. Alfrieta Monagon 

Epsilon of Iowa 

Dept. of Soc. & Anth. 

Cornell College 

Mount Vernon, IA 52314 

 

Kansas 

 

Dr. Peer Moore-Jansen 

Alpha of Kansas 

Dept. of Anthropology 

Wichita State University 

Wichita, KS 67260-0052 

pmojan@wichita.edu 

 

Kentucky 

 

Dr. Kate Hudepohl 

Alpha of Kentucky 

Dept. of Folk Studies & Anthropology 

Western Kentucky University 

Bowling Green, KY 42101-3576 

kate.hudepohl@wku.edu 

 

Dr. Anthony Ortmann 

Beta of Kentucky 

Dept. of Geosciences 

Murray State University 

Murray, KY 42071 

ken.carstens@murraystate.edu 

 

Dr. Barbara Thiel 

Gamma of Kentucky 

Dept. of Sociology, Anthropology & Philosophy 

Northern Kentucky University 

Highland Heights, KY 41099 

thiel@nku.edu 

 

Dr. Sarah Lyon 

Delta of Kentucky 

Dept. of Anthropology 

University of Kentucky 

Lexington, KY 40506-9854 

 

Dr. Kelli Carmean 

Epsilon of Kentucky 

Dept. of Anthropology, Sociology & Social Work 

Eastern Kentucky University 

Richmond, KY 40475-3102 

kelli.carmean@eku.edu 
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Dr. Christopher Begley 

Zeta of Kentucky 

Dept. of Anthropology 

Transylvania University 

Lexington, KY 40508-1797 

cbegley@transy.edu 

 

Dr. Jianhua Zhao 

Eta of Kentucky 

Dept. of Anthropology 

University of Louisville 

Louisville, KY 40292 

 

Louisiana 

 

Dr. Mary H. Manhein 

Alpha of Louisiana 

Dept. of Geography & Anthropology 

Louisiana State University 

Baton Rouge, LA 70803-4105 

gaman@lsu.edu 

 

Dr. Judith Maxwell 

Beta of Louisiana 

Dept. of Anthropology 

Tulane University 

New Orleans, LA 70118 

maxwell@tulane.edu 

 

Dr. William Fagan 

Gamma of Louisiana 

Dept. of Social Sciences 

Northwestern State University 

Natchitoches, LA 71497 

faganw@nsula.edu 

 

Maine 

 

Dr. Brian Robinson 

Alpha of Maine 

Dept. of Anthropology 

University of Maine 

Orono, ME 04469-5773 

brian.robinson@umit.maine.edu 

 

Maryland 

 

Dr. Douglas S. Snyder 

Alpha of Maryland 

Behavioral Sciences and Human Services 

Bowie State University 

Bowie, MD 20715-9465 

 

 

 

 

Dr. Seth Messinger/Janet Burgee 

Beta of Maryland 

Dept. of Sociology & Anthropology 

University of Maryland, Baltimore Co. 

Baltimore, MD 21250 

sethm@umbc.edu 

 

Dr. Aaron Lampman 

Gamma of Maryland 

Dept. of Sociology & Anthropology 

Washington College 

Chestertown, MD 21620-1197 

 

Dr. Bill Roberts 

Delta of Maryland 

Dept. of Anthropology 

St. Mary’s College of Maryland 

St. Mary’s City, MD 20686 

 

Massachusetts 

 

Dr. Susan Rodgers 

Alpha of Massachusetts 

Dept. of Sociology & Anthropology 

College of the Holy Cross 

Worcester, MA 01610-2395 

 

Dr. Lauren Sullivan 

Beta of Massachusetts 

Dept. of Anthropology 

University of Massachusetts- Boston 

Boston, MA 02125 

 

Michigan 

 

Dr. Ananth Aiyer 

Alpha of Michigan 

Dept. of Sociology, Anthropology & Social Work 

University of Michigan at Flint 

Flint, MI 48502-2186 

aiyer_a@crob.flint.umich.edu 

 

Dr. Mark Schwartz 

Beta of Michigan 

Dept. of Anthropology & Sociology 

Grand Valley State University 

Allendale, MI 49401-9403 

 

Dr. E. Liza Cerroni-Long 

Gamma of Michigan 

Dept. of Anth 

Eastern Michigan University 

Ypilanti, MI 48197 
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Minnesota 

 

Dr. Patric V. Giesler/Dr. Ryan Cook 

Alpha of Minnesota 

Dept. of Sociology & Anthropology 

Gustavus Adolphus College 

St. Peter, MN 56082-1498 

 

Dr. Kathryn Elliott 

Beta of Minnesota 

Dept. of Anthropology 

Minnesota State University 

Mankato, MN 56001 

 

Prof. Carolyn Anderson 

Gamma of Minnesota 

Dept. of Soc. & Anth. 

St. Olaf College 

Northfield, MN 55057 

 

Mississippi 

 

Dr. Janet E. Rafferty 

Alpha of Mississippi 

Dept. of Sociology & Anthropology 

Mississippi State University 

Mississippi State, MS 39762 

rafferty@anthro.msstate.edu 

 

Dr. Marie Elaine Danforth 

Beta of Mississippi 

Dept. of Sociology & Anthropology 

University of Southern Mississippi 

Hattiesburg, MS 39406-5074 

m.danforth@usm.edu 

 

Dr. Gabriel Wrobel 

Gamma of Mississippi 

Dept. of Sociology & Anthropology 

University of Mississippi 

University, MS 38677-1848 

gwrobel@olemiss.edu 

 

Missouri 

 

Dr. Michael Ohnersogren 

Alpha of Missouri 

Dept. of Anthropology 

University of Missouri at St. Louis 

St. Louis, MO 63121-4499 

 

 

Dr. H. Kathleen Cook 

Beta of Missouri 

Dept. of Anthropology, Box 1114 

Washington University 

St. Louis, MO 63130 

hkcook@artsci.wustl.edu 

 

Dr. Daniel Wescott 

Gamma of Missouri 

Dept. of Anthropology 

University of Missouri-Columbia 

Columbia, MO 65211 

wescottd@missouri.edu 

 

Dr. Suzanne Walker 

Delta of Missouri 

Dept. of Sociology & Anthropology 

Missouri State University 

Springfield, MO 65897 

suzannewalker@missouristate.edu 

 

Dr. Don Conway-Long 

Epsilon of Missouri 

Dept. of Behav. & Social Science 

Webster University 

St. Louis, MO 63119-3194 

dconlong@webster.edu 

 

Montana 

 

Dr. Laurence Carucci 

Alpha of Montana 

Dept. of Sociology & Anthropology 

Montana State University 

Bozeman, MT 59717-0238 

lamaca@montana.edu 

 

Dr. John Douglas 

Beta of Montana 

Department of Anthropology 

University of Montana 

Missoula, MT 59812-1001 

 

Nevada 

 

Dr. Jennifer Thompson 

Alpha of Nevada 

Dept. of Anthropology & Ethnic Studies 

University of Nevada at Las Vegas 

Las Vegas, NV 89154-5012 

thompsoj@unlv.nevada.edu 

 

New Hampshire 

 

Dr. Debra Picchi 

Alpha of New Hampshire 

Dept. of Anthropology 

Franklin Pierce College 

Rindge, NH 03461-0060 

picchids@fpc.edu 
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New Jersey 

 

Dr. Aaron Ansell 

Alpha of New Jersey 

Dept. of History & Anthropology 

Monmouth University 

West Long Branch, NJ 07764-1898 

 

Dr. Elaine Gerber 

Beta of New Jersey 

Dept. of Anthropology 

Montclair State University 

Upper Montclair, NJ 07043 

 

Dr. Tom Gundling 

Gamma of New Jersey 

Dept. of Anthropology 

William Paterson University 

Wayne, NJ 07470-2103 

gundlingt@upunj.edu 

 

Dr. Cherubim Quizon 

Delta of New Jersey 

Dept. of Sociology & Anthropology 

Seton Hall University 

South Orange, NJ 07079-2687 

quizonch@shu.edu 

 

Dr. Susan Cachel 

Epsilon of New Jersey 

Dept. of Anthropology 

Rutgers University 

New Brunswick, NJ 08901 

 

New Mexico 

 

Dr. Lois Stanford 

Alpha of New Mexico 

Dept. of Sociology & Anthropology 

New Mexico State University 

Las Cruces, NM 88003-8001 

 

New York 

 

Dr. Patricia Whelehan 

Alpha of New York 

Dept. of Anthropology 

SUNY at Potsdam 

Potsdam, NY 13676-2294 

 

Dr. Mary H. Moran 

Beta of New York 

Dept. of Sociology & Anthropology 

Colgate University 

Hamilton, NY 13346-1398 

mmoran@mail.colgate.edu 

 

Dr. Douglas V. Armstrong 

Delta of New York 

Dept. of Anthropology 

Syracuse University 

Syracuse, NY 13244-1200 

 

Dr. Rose-Marie Chierici 

Epsilon of New York 

Dept. of Anthropology 

SUNY at Geneseo 

Geneseo, NY 14451-1401 

 

Dr. Sharon Gmelch 

Zeta of New York 

Dept. of Sociology & Anthropology 

Union College 

Schenectady, NY 12308-2365 

gmelchs@union.edu 

 

Dr. Timothy P. Daniels 

Eta of New York 

Dept. of Sociology & Anthropology 

Hofstra University 

Hempstead, NY 11549-1090 

Timothy.P.Daniels@hofstra.edu 

 

Dr. Connie M. Anderson 

Theta of New York 

Dept. of Anthropology 

Hartwick College 

Oneonta, NY 13820 

andersonc@hartwick.edu 

 

Dr. John Barthelme 

Iota of New York 

Dept. of Anthropology 

St. Lawrence University 

Canton, NY 13617 

jbarthelme@mail.stlawu.edu 

 

Dr. Stephen Saraydar 

Kappa of New York 

Dept of Anthropology 

SUNY at Oswego 

Oswego, NY 13126 

 

Dr. Donald Pollock 

Lambda of New York 

Dept. of Anthropology 

SUNY at Buffalo 

Buffalo, NY 14261-0026 

dpollock@acsu.buffalo.edu 
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Dr. Robin O’Brian 

Mu of New York 

Dept. of Anthropology & Sociology 

Elmira College 

Elmira, NY 14901 

ROBrian@elmira.edu 

 

Dr. Anagnostis P. Agelarakis 

Nu of New York 

Environmental Studies Program 

Adelphi University 

Garden City, NY 11530 

 

Dr. Sharon DeWitte 

Xi of New York 

Dept. of Anthropology 

SUNY at Albany 

Albany, NY 12222 

 

North Carolina 

 

Dr. Paul Thacker 

Alpha of North Carolina 

Dept. of Anthropology 

Wake Forest University 

Winston-Salem, NC 27109 

 

Dr. Robert L. Bunger 

Beta of North Carolina 

Dept. of Anthropology 

East Carolina University 

Greenville, NC 27834-4353 

anwolfe@ecuvm.cis.ecu.edu 

 

Gamma of North Carolina 

Dept. of Anthropology 

University of North Carolina 

Chapel Hill, NC 27414 

 

Dr. Susan Andreatta 

Delta of North Carolina 

Department of Anthropology 

University of North Carolina at Greensboro 

Greensboro, NC 27402-5001 

s_andrea@uncg.edu 

 

Dr. Susan Keefe 

Epsilon of North Carolina 

Dept. of Anthropology 

Appalachian State University 

Boone, NC 28608-2016 

keefese@appstate.edu 

 

 

 

 

Dr. Janet E. Levy 

Zeta of North Carolina 

Dept. of Sociology & Anthropology 

University of North Carolina at Charlotte 

Charlotte, NC 28223-0001 

jelevy@email.uncc.edu 

 

Dr. Patricia B. Lerch 

Eta of North Carolina 

Anthropology Program 

University of North Carolina at Wilmington 

Wilmington, NC 28403-5907 

lerch@uncw.edu 

 

Ohio 

 

Dr. Robert V. Riordan 

Alpha of Ohio 

Dept. of Sociology & Anthropology 

Wright State University 

Dayton, OH 45435-0001 

rriordan@wright.edu 

 

INACTIVE: 1993 

Beta of Ohio 

Dept of Sociology, Anthropology & Social Work 

University of Toledo 

Toledo, OH 43606-3390 

 

Dr. P. Nick Kardulias 

Gamma of Ohio 

Dept. of Sociology & Anthropology 

College of Wooster 

Wooster, OH 44691-2363 

pkardulias@acs.wooster.edu 

 

Dr. Hogan Sherrow 

Delta of Ohio 

Dept. of Sociology & Anthropology 

Ohio University 

Athens, OH 45701-2979 

 

Dr. William S. Dancey 

Epsilon of Ohio 

Dept. of Anthropology 

The Ohio State University 

Columbus, OH 43210-1364 

dancey1.osu.edu 

 

Dr. Robert Mensforth 

Zeta of Ohio 

Dept. of Anthropology 

Cleveland State University 

Cleveland, OH 44115-2214 

r.mensforth@csuohio.edu 
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Dr. Veerendra P. Lele/Nancy Welu 

Dept. of Soc. & Anth. 

Denison University 

Granville, OH 43023 

 

Oklahoma 

 

Dr. Lamont Lindstrom 

Alpha of Oklahoma 

Dept. of Anthropology 

The University of Tulsa 

Tulsa, OK 74104-3189 

Lamont-lindstrom@utulsa.edu 

 

Oregon 

 

Dr. Sunil Khanna 

Alpha of Oregon 

Dept. of Anthropology 

Oregon State University 

Corvallias, OR 97331-6403 

 

Dr. Sharon Carstens 

Beta of Oregon 

Dept. of Anthropology 

Portland State University 

Portland, OR 97207 

 

Dr. Cheleen A.C. Mahar 

Gamma of Oregon 

Dept. of Anth. 

Pacific University 

Forest Grove, OR 97116 

 

Pennsylvania 

 

INACTIVE 

Alpha of Pennsylvania 

Alliance College 

 

INACTIVE: 1996 

Beta of Pennsylvania 

College of Science and Humanities 

Gannon University 

Erie, PA 16501 

 

Dr. John P. Nass, Jr. 

Gamma of Pennsylvania 

Dept. of Social Science & Anthropology Section 

California University of Pennsylvania 

California, PA 15419-1394 

nass@cup.edu 

 

 

 

 

Dr. Kathleen Allen 

Delta of Pennsylvania 

Dept. of Anthropology 

University of Pittsburgy 

Pittsburgh, PA 15260 

 

Dr. Francis Allard 

Epsilon of Pennsylvania 

Dept. of Anthropology 

Indiana University of Pennsylvania 

Indiana, PA 15705 

 

Dr. Faith R. Warner/Janet Locke 

Zeta of Pennsylvania 

Dept. of Anthropology 

Bloomsburg University 

Bloomsburg, PA 17815-1301 

fwarner@bloomu.edu 

 

Dr. Claire Milner 

Eta of Pennsylvania 

Dept. of Anthropology 

Pennsylvania State University 

University Park, PA 16802 

 

Dr. Donna L. Perry 

Theta of Pennsylvania 

Dept. of Sociology & Anthropology 

Gettysburg College 

Gettysburg, PA 17325-1486 

dperry@gettysburg.edu 

 

Dr. Elizabeth Newell 

Iota of Pennsylvania 

Dept. Sociology & Anthropology 

Elizabethtown College 

Elizabethtown, PA 17022 

 

South Carolina 

 

Dr. Dee Dee Joyce 

Alpha of South Carolina 

Dept. of Sociology & Anthropology 

College of Charleston 

Charleston, SC 29424-0001 

joyced@cofc.edu 

 

South Dakota 

 

Dr. Dona Davis 

Alpha of South Dakota 

Dept. of Anthropology 

University of South Dakota 

Vermillion, SD 57069 
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Tennessee 

 

Dr. Andrew Kramer 

Alpha of Tennessee 

Dept. of Anthropology 

University of Tennessee 

Knoxville, TN 37996-0720 

akramer@utk.edu 

 

Dr. Murl O. Dirksen 

Beta of Tennessee 

Dept. of Hist. & Poli. Sci. 

Lee University 

Cleveland, TN 37320 

 

Dr. H. Lyn Miles 

Gamma of Tennessee- pending 

Dept. of Anthropology 

University of Tennessee at Chattanoga 

Chattanoga, TN 37403 

 

Texas 

 

Dr. Ritu Khanduri 

Alpha of Texas 

Dept. of Sociology & Anthropology 

University of Texas at Arlington 

Arlington, TX 76019 

 

Dr. Shelia Pozorski 

Beta of Texas 

Dept. of Psychology & Anthropology 

University of Texas, Pan American 

Edinburg, TX 78539-2999 

spozorski@panam.edu 

 

Dr. Michael Cepek 

Gamma of Texas 

Dept. of Anthropology 

University of Texas at San Antonio 

San Antonio, TX 78249-0652 

 

Dr. Arthur Durband 

Delta of Texas 

Dept. of Anthropology & Sociology 

Texas Tech University 

Lubbock, TX 79409-1012 

 

Dr. Jennifer Mathews 

Epsilon of Texas 

Dept. of Sociology & Anthropology 

Trinity University 

San Antonio, TX 78212-7200 

 

 

 

Dr. Lindsay Hale 

Zeta of Texas 

Dept. of Anthropology 

The University of Texas at Austin 

Austin, TX 78712-1086 

lindsayhale@mail.utexas.edu 

 

Dr. Beverly Davenport 

Eta of Texas 

Dept. of Anthropology 

University of North Texas 

Denton, TX 76203-0409 

beverlyd@pacs.unt.edu 

 

Dr. Jon McGee 

Theta of Texas 

Dept. of Anthropology 

Texas State University 

San Marcos, TX 7866-4616 

Rm08@txstate.edu 

 

Dr. Victoria S. Lockwood 

Iota of Texas 

Dept. of Anthropology 

Southern Methodist University 

Dallas, TX 75275-0336 

vlockwoo@smu.edu 

 

Dr. Garrett Cook 

Kappa of Texas 

Dept. of Anthropology 

Baylor University 

Waco, TX 76798 

 

Utah 

 

Dr. David F. Lancy INACTIVE:1997 

Alpha of Utah 

Dept. of Social Work, Sociology & Anthropology 

Utah State University 

Logan, UT 84322-0730 

dlancy@cc.usu.edu 

 

Vermont 

 

Dr. Camerson Wesson 

Alpha of Vermont 

University of Vermont 

Burlington, VT 05405-0168 
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Virginia 

 

Dr. Donna C. Boyd 

Alpha of Virginia 

Dept. of Sociology & Anthropology 

Radford University 

Radford, VA 24142 

 

Dr. Jeffrey Mantz 

Beta of Virginia 

Dept. of Sociology & Anthropology 

George Mason University 

Fairfax, VA 22030-1444 

jsnead@gmu.edu 

 

Dr. Danielle Moretti-Langholtz 

Gamma of Virginia 

Dept. of Anthropology 

The College of William and Mary 

Williamsburg, VA 23187-8795 

dmoret@wm.edu 

 

Dr. Doug Dalton 

Delta of Virginia 

Dept. of Anthropology 

Longwood University 

Farmville, VA 23909-1801 

daltondm@longwood.edu 

 

Dr. Julie Solometo 

Epsilon of Virginia 

Dept. of Sociology & Anthropology 

James Madison University 

Harrisonburg, VA 22807 

 

Dr. Sascha Goluboff 

Zeta of Virginia 

Dept. of Soc. & Anth. 

Washington and Lee University 

Lexington, VA 24450 

 

Washington 

 

Dr. Julia Smith 

Alpha of Washington 

Dept. of Geography & Anthropology 

Eastern Washington University 

Cheney, WA 99004-2499 

jsmith@ewu.edu 
 

 

 

 

 

 

 

Dr. Rob Quinlan 

Beta of Washington 

Dept. of Anthropology 

Washington State University 

Pullman, WA 99164-4910 

rjquinlan@wsu.edu 

 

Dr. Loran Cutsinger 

Gamma of Washington 

Dept. of Anth. 

Central Washington University 

Ellensburg, WA 98926 

 

West Virginia 

 

Dr. Amy Hirshman 

Alpha of West Virginia 

Dept. of Sociology & Anthropology 

West Virginia University 

Morgantown, WV 25755-2678 

 

Dr. Nicholas Freidin 

Beta of West Virginia 

Dept. of Sociology & Anthropology 

Marshall University 

Huntington, WV 25755-2678 

freidin@marshall.edu 

 

Wisconsin 

 

Dr. Stephanie Aleman 

Alpha of Wisconsin 

Dept. of Philosophy 

University of Wisconsin at Stevens Point 

Stevens Point, WI 54481 

 

Dr. William Washabaugh 

 INACTIVE:1998 

Beta of Wisconsin 

Dept. of Anthropology 

University of Wisconsin-Milwaukee 

Milwaukee, WI 53201 

 

Mr. Daniel Strouthes 

Gamma of Wisconsin 

Dept. of Geography & Anthropology 

University of Wisconsin-Eau Claire 

Eau Claire, WI 54702-4004 

stroutdp@uwec.edu 

 

Dr. Peter Peregrine 

Delta of Wisconsin 

Dept. of Anthropology 

Lawrence University 

Appleton, WI 54912-0599 

Peter.N.Peregrine@Lawrence.edu 
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NATIONAL GRADUATE RESEARCH AWARD WINNERS 

 
2002-2003 Winners 

Adams, Justin; Washington University at St. Louis, Beta of Missouri 

Loughlin, Michael; University of Kentucky, Delta of Kentucky 

Louis, Bertin; Washington University at St. Louis, Beta ofMissouri 

Shackleford, Laura; Washington University at St. Louis, beta of Missouri 

Stackelbeck, Kary; University of Kentucky, Delta of Kentucky 

Venter, Marcie; University of Kentucky, Delta of Kentucky 

  

2003-2004 Winners 

Cochrane, Laura; Washington University at St. Louis, Beta of Missouri 

Muldoon, Kathleen; Washington University at St. Louis, beta of Missouri 

Flannigan, Eileen; University of Montana, Beta of Montana 

Owczarak, Jill; University of Kentucky, Delta of Kentucky 

Pittman, James Maxwell; University of Southern Mississippi, 

Turner, Bethany; Emory College, Beta of Georgia 

  

2004-2005 Winners 

Alstatt, Kristoffer; Southern Methodist University, Iota of Texas 

Hejtmanek, Katherine; Washington University at St. Louis, Beta of Missouri 

Lee, Hyeon Jung; Washington University at St. Louis, Beta of Missouri 

Quincey, Jennifer; Washington University at St. Louis, Beta of Missouri 

  

2005-2006 Winners 

Kelley, Lisa; Washington University at St. Louis, Beta of Missouri 

Fourrier, Marc; Washington University at St. Louis, Beta of Missouri 

Allison, Kerensa; Washington State University, Beta of Washington 

  

2006-2007 Winners 

Crawford, Tafline; Washington University in St. Louis, Beta of Missouri 

Shaffer, Christopher; Washington University in St. Louis, Beta of Missouri 

Vandercone, Rajnish; Washington University in St. Louis, Beta of Missouri 

Luecke, LeAndra; Washington University in St. Louis, Beta of Missouri 

Murphy, Daniel; University of Kentucky, Delta of Kentucky 

 
2007-2008 Winners 

Capriles, Jose; Washington University in St. Louis, Beta of Missouri 

Grillo, Katherine; Washington University in St. Louis, Beta of Missouri 

Rademaker, Kurt; The University of Maine, Alpha of Maine 

 

2008-2009 Winners 

Watsa, Mrinalini; Washington University in St. Louis, Beta of Missouri 

Persons, Brooke A.; The University of Alabama, Beta of Alabama 

Chrostowsky, MaryBeth; The University of Kentucky, Delta of Kentucky 

Moreno, Maria, The University of Kentucky, Delta of Kentucky 
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NATIONAL SCHOLARSHIP AWARD WINNERS 

 
1975 Frances A. Francis, Southern Illinois University at Edwardsville  

1976 Sharon D. Sublett, Eastern Washington State College  

1977 Pamela J. Dorn, Georgia State University  

1978 Linda R. Carnes, Southern Illinois University at Edwardsville  

1979 Eileen Van Schaik, Southern Illinois University at Edwardsville  

1980 Kathleen A. Hinkle, Ball State University  

1981 Sharon D. Dettmer , Ball State University  

1982 Pat A. Bartils, Georgia State University  

1983 Katherine E. Arnold, Florida Atlantic University  

1984 Lisa Cottrell, Georgia State University  

1985 Susan R. Loth, Florida Atlantic University  

1986 No Award Given  

1987 Katherine L. F erraro, East Carolina University  

1988 Evan Peacock, Mississippi State University  

1989 Beverly E. Saltzman, Emory University  

1990 Nancy M. LeFevre, California State University at Fullerton  

1991 Danyelle K. Means, University of South Dakota  

1992 Michelle L. Pender, Washington University  

1993 Natasha Schull, University of California at Berkeley  

1994 Timothy Ritchey, Ball State University  

1995 Katherine L. Lederer, University of California at Berkeley  

1996 Ashley R. Tupper, College of William and Mary  

1997 J. Rebecca Ferguson, College of William and Mary  

1998 Nicole Branton, Southern Illinois University, Edwardsville  

1999 Nishant Hasmukh Shah, Emory University  

2000 Sara J. Rivers, Murray State University 

2001 Janaki Deepa Meyappan, Emory University 

2002 Shveta JayenDrakumar shah, emory University 

2003 Jenny Hoffman, Washington College 

2004 Abigail Dumes, Washington University in St. Louis 

2005 Eliza Wethey, Tulane University-Beta of Louisiana 

2006 Joanna Salicki, Bloomsburg University 

2007 Danielle Deemer, New Mexico State University 

2008 Megan Bond, Indiana University of Pennsylvania 

2009 Angela Toole, University of Missouri in St. Louis 

2010 Neal Kazuhiro Akatsuka, University of Hawaii at Manoa 

2011 Esteban Ferraro Botero, Montana State University 
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NATIONAL DEAN’S LIST SCHOLARSHIP WINNERS 

 
1993 - Alice Oleson, University of Iowa 

1994 - Kimberly A. Kaufman, University of Southern Mississippi 

1995 - Kathleen Tucker, Murray State University 

1996 - Robert Lusteck, Mississippi State University 

1997 - Fedra Papavasiliou, University of Texas, San Antonio 

1998 - Miss Julie Tarantino, Western Kentucky University 

1999 - Sara J. Rivers, Murray State University 

2000 - Amy M. Schell, Emory University 

2001 - Shveta Jayendrakumar Shah, Emory University 

2002 - Stacey Curry, University of Southern Mississippi 

2003 – Allison Werner, University of Notre Dame 

2004 – Sharon Cabana, Bloomsburg University 

2005 - Danielle Deemer, New Mexico State University 

2006 - Judith Steinhilper, Bloomsburg University 

 

      Award Terminated 
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LAMBDA ALPHA NATIONAL SCHOLARSHIP APPLICATION 
 

The Lambda Alpha National Anthropology Honors Society offers a scholarship award, the 

National Scholarship. 

  

The National Executive Office will offer a $4000 annual base award for the National Lambda 

Alpha Scholarship.   The National Lambda Alpha Scholarship is awarded to a graduating senior 

majoring in Anthropology.  These are limited and closed competitions.  A well qualified 

candidate has a reasonable chance to win.  In order to insure a quality set of candidates, potential 

applicants will be allowed to join the honorary but must be accepted by their chapter and paid up 

before the application deadline.  Each chapter may nominate only one candidate per award. 

  

The chapter of the scholarship candidate for either award must forward the following materials to 

the National Executive Secretary by the March 1st deadline: 

  

1. Letter of nomination from the department or appropriate academic unit (this letter  must 

specify to which scholarship the candidate is applying). 

2. Curriculum vitae 

3. Transcripts of all undergraduate grades 

4. A statement, signed by applicant, giving permission to the National Executive Council to 

view submitted manuscripts, and permission to publish the manuscript in the Lambda 

Alpha Journal. 

5. Two supporting letters of recommendation (one must be from a professional 

Anthropologist). 

  

In addition, candidates for the Lambda Alpha Scholarship award must also submit a statement of 

future professional plan and an original and six copies of their professional writing (e.g. a 

publication or course paper).  Co-authored publications and contract archaeological reports are 

not acceptable.  The submission should be of “article length”.  The purpose is to evaluate formal 

writing skill, not to demonstrate research productivity.  Submitted writing exhibits should be 

accompanied by a disk copy in RTF or Microsoft Word format.  If the essay sample of the 

winning application is not published or copyrighted, the Lambda Alpha Journal reserves the 

option to publish the material as an article in the upcoming issue. 

  

If notice of receipt of submitted materials is desired, please send them by certified mail or 

enclose with them a stamped or postal paid self-addressed card.  There is often a delay in 

submission of transcripts sent directly from the university.  Candidates are advised to confirm 

their processing.  The winner of the National Lambda Alpha Scholarship will be announced 

before May 15, 2011.   
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